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INTRODUCTION

The Glass Pualace Chronicle. In the ydar 1829 King Bagyidaw of
Burma appointed a committee of scholars to write a chronicle of the
Burmese kings. The committee consisted of ¢learned monks,
learned brahmans, and learned ministers’, who met together and
compiled a chronicle which they ¢sifted and prepared in accordance
with all credible records in the books’. The name of the chronicle
was taken from the Palace of Glass, in the front chamber of which
the compilation was made. The preface sets forth the purpose and
nature of the undertaking: ¢The king of the Law seeing the
many discrepancies and repetitions in the former chronicles gave
thought to the matter. Being convinced that a chronicle of kings
should be the standard, a balance, so to speak, for all duties of the
king, for all affairs of state, for all matters of religion, and not
a thing full of conflicting and false statements, he assembled his
ministers and ecclesiastical teachers in the front chamber of the
palace, which was variegated with divers gems and a it place for
the most exalted personages, and caused the chronicle to be purified
by comparing it with other chronicles and a number of inscriptions
each with the other, and adopting the truth in the light of reason
and the traditional books’. The compilers, in utilizing the earlier
records, have made obscrvations on various debatable points in
them. These observations, which are mostly in the form of learned
and lengthy disquisitions, are inserted into the hody of the work and
thus greatly disturb the flow of the narrative. But they are a
testimony to, the learning and assiduity of the compilers, who have
drawn upon almost every form of literature in support of their
arguments. In the present volume alone are quoted by name eleven
inseriptions, eleven chronicles, ten ¢lamaing, besides the Pali
chronicles and the Burmese: poetical literature.

When 1 began the translation, I followed the example of the
compilers of examining all available records which beas-on history,
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in the hope of discovering the sources and tracing the development
of Burmese historical literature. After collecting as many materials
as I could get, I made a detailed comparative study of them,
embodying the results in the form of foot-noter and appendices to
the Glass Palace Chronicle. But this apparatus of notes with
nuinerous cross-references would entail a higher cost of printing
than the Burma Research Society was prepared to defray.
Besides, the materials I was able to collect were far from complete :
I failed to get copies of some of the chronicles, like the Godhavara
Chronicle mentioned on p. 112, And the uncritical edition of the
inscriptions detracts from their value as historical material. For
these reasons I have decided to print nothing but the plain
translation, divested even of explanatory notes on some words and
cxpressions, which might have demanded exposition. Insufficient
as my materials have been, I have attempted, however, to give
a brief sketch of them as a preliminary contribution to the literature
of Burmese history. I have not considered the Pali chronicles, such
as the Mahavamsa, and the Pali commentaries, such as the
Dhammapada Commentary, as they belong to the domain of Pali
.iterature, and as their authority is used by the Glass Palace
Chronicle mainly on religious grounds.

The Inscriptions. First in indigenous literature come the inserip-
tions, the oldest and most trustworthy materials, They may be
studied in the six volumes issued by the Archaeological Depart-
ment. (The Department is now undertaking a eritical edition
and scientific study of the inseriptions in its new official organ, the
Epigraphkia Birmanica.) Only the first volume has been translated
into English. It is a serious defect in the editing of most of these
volumes that the dates of some of the inscriptions are left undecided.
The confusion that arises in these dates is largely due to the
enthusiasm of king Bodawpaya (1781-1819), who, ostensitly for
reasons of scholarship, made a collection of all available inscriptions.
Of some he made true copies, called Asin-Ato, 1. e. authorized versions
of the originals. Of others he made revised versions, altering the
spelling and in some cases the contents also. These are called
sat-hto, i.e. revised versions, and may generally be recognized by
the modern spelling and the artificial style and grandiloquent
phraseology of a later and pedantic age. The original inscriptions
and the trut- copies, on the other hand, reflect the spirit of an earlier
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age, when men were expressing their thoughts and hopes and fears
in vigorcus and simple language. The crudeness of their spelling
and the quaintumess of their expression make them valuable as
philological and areéhaeological vecords. *There are, thus, broadly
speaking, three groups of inseriptions: the original inscriptions
which Bodawpaya did not copy, and the true copies and revised
versions which he made of the original inscriptions he collected.
In every case great care is required in consulting the inscriptions
especially as to date and orthography. With this qualification
inscriptions constitute the best records for the social and political
history of the times. Even the revised versions are, to say the
least, as reliable as any of the chronicles, for they faithfully re-
produce the subject-matter, though not the spelling and phraseology,
of the original. The earliest inscriptions belong to the Pagan
period (eleventh-thirteeath century), when the religion i its pure
form had just been introduced into Upper Burma from Thaton.
The new religion produced a general outburst of faith, manifested
in the whole-hearted devotion to works of merit, and especially the
building of sacred edifices. King and minister, rick man and poor,
queen and handmaid, vied with each other in the erection of pagodas
of various types and monasteries of every design, lavishing their
wealth on images of costly gold and sets of scriptures, on the
dedication of glebe-lands and the maintenance of ¢ pagoda-slaves’.
Inseriptions, in simple vernacular or polished Pali, in unaffected
prose or ambitious verse, faithfully record these ¢ works of merit’,
The very buildings bear silent witness to the religious spirit that
pervaded the whole land. It is significant that kings left us, not
stately palaces as monuments of their earthly greatness, but magni-
ficent pagodas as a proof of the sincerity of .their faith. Their
reward is merit. Yet to say that a king built a2 pagoda from a
selfish desire to gain merit would be doing him an injustice.

.

¢ By this abundant merit T desive
¥ere nor hereafter no angelic pomp
Of Brahmas, Suras, Maras; nor the state
And splendours of a monarch ; nay, not even
To be the pupil of the Conqueror.
But I would build a causeway sheer athwart
The river of samsara, and all folk
‘Would speed across thereby until they reach
The Blessed City.’
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So prays Alaungsithu at the dedication of the Shwegugyi Pagoda.
An early instance of this sharing with others the merit aceruing
from a work of merit is afforded by the inscription on the Wardak
Vase of ‘the year 51’ {Epigrapkia Indica, vil. xii, 202). The
motive of this inscription is the same as that of most of the Pagan
inscriptions. The donor desires merit only to share it with others.
¢ What then, will there be loss of merit to him who thus shares
what he has attained? No. As when from a burning lamp a
thousand lamps were lit, it would not be said that the lamp was
exhausted ; the light, being one with the added lights, becomes
increased, thus there is no decrease in our sharing what we have
attained ; on the contrary there is an increase.” So Buddhaghosa
(Gfth century A. p.) comments in his Atthasalini. The fervency of
the aspiration to gain and sharc merit often gives rise to a formula
of curses upon those who should in any way desecrate the work of
merit. Often in one and the same inscription the most beautiful
blessings end with the most terrible imprecations: ¢ Who favours
and upholds like me the gift of faith which I thus offer with all my
heart—Dbe he my son, grandson, or any future king who comes after
e, queens, princes, royal ministers, high or low, men of wealth
and substance, bailiffs, headmen, persons of good family hereafter,
vea, all who bountifully support—may such, like me, be favoured
above others with the Wheel of treasure; may he be endued like
king Mandhata with glory, majesty, and power; may he receive
the full fruition of the boon of Buddhahood, silent Buddhahood,
the boon of apostleship, or the boon of saintship. But whoever spoils
even so much as an oil-lamp out of the glebe I have offered to the end
that the religion may last five thousand years, may he be oppressed
with the eight dangers, the ten punishments, the thirty-two results
of karma, the eight calamities, the ninety-six diseases. May he be
suddenly overtaken with a great affliction which a thousand doctors
may not avail to cure. Having suffered thus for long, generation
after generation, when his bodily elements dissolve, ray he suffer
by going in and out among the eight chief hells [Sanjiva], Kala-
sutta, Sanghata, Roruva, Maharoruva, Tapanna, Mahatapanna, and
Avici, and likewise the twelve minor Ussaddarek hells and the forty
limbos of Yama and Lokika; may he suffer with the hosts of
Pretas, Asuras, and Lokantareks. Even if he survive all these
sufferings, Tuay he revisit five thousand times these glebelands in
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the form of a boneless and miserable creature, a Preta, a worm,
a water-leech. If he survive this, may he be born times without
rumber as a mad dog, a mad pig, a mad fowl, a mad man. Thus
I denounce, pouring waterdrops from this golden kettle’ (Pagan
Pahtodaw Inscription).

T%e Chronicles. The chronicles quoted in the present volume zre
The Abridged, Arakan, Godhavara, Great, Middle, Nangyaung,
New, Old, Pagan, Tagaung, and Thaton. 1 have not been able
to get copies of all of them. The followifg is a brief sketch of those
1 have studied, beginning with the earliest.

L%e Celebrated Chronicle. The oldest chronicle extant is the
Celebrated Chronicle by Samantapasadika Silavamsa, familiarly
known as Thilawuntha, the great poet who lived in the fifteenth
century. It is disappointing as history. It gives us less informa-
tion about Burma than about the Buddhist movement in India and
Ceylon. 1t is not even mentioned in the present volume, which,
however, quotes from Thilawuntha’s poetry as the writing of < the
famous Maha Thilawuntha, whom a line of scholars learned in
book-lore have not forsaken, but made their prop and backhone of
authority’.  Men of letters of the fifteenth century were so much
under the influence of the religion and Pali studies that com-
paratively few works on secular subjects were written in the ver-
nacular.  Thilawuntha shows the extent of that influence on
himself by writing the preface to his chronicle in Pali verse. The
Chronicle may be divided into three parts: The first part deals
with the kings of Buddhist India and Ceylon. This list of the
kings takes up a great portion of the Chronicle and is based
on the Pali chronicles of Ceylon, and gives the usual account
of the Sakiyan kings and their quarrels, the.Buddha’s personal
name, Bindusara and Asoka, with a rather lengthy epilogue. The
second part tells of the conquest of Ceylon as given in the Ceylon
Pali chronicle, the Mahavamsa, with a short account of the kings
of Ceylon til] Buddhaghosa’s visit in the fifth century a.p. The
third part is devoted to Burmese history. It lays stress on the
Buddha’s visit to Lékaing village as told by the Glass Palace
Chronicle in §103, and argues therefrom that ‘iz Ceylon the
religion did not begin to arise before the year 236 A.n. But in
our land the religion arose since the time the Lord came to dwell in
the sandalwood monastery’. . It is singular that no.mention is
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made of Tagaung. Perhaps Thilawuntha in his religious zeal does
not think it worth while referring to a dynasty of kings who
flourished “long before the appearance of the Buddha’. The trend
of the narrative supportr this view. The Ckronicle derives con-
siderable interest also as the prose work of a poet. The style is
natural and free from poetical conceits, and indicates that the
author, had he chosen, might have been a model prose writer.

The Old Chronicle of Pagan. 'This is supposed to have been com-
posed in the sixteenth century. The author is unknown. Jt opens
with the usual genealogy of the Buddha. The history of Burma
begins with the Buddha’s prophecy on Thintwe or Tagaung,
followed by the prophecy on Tharehkittara. There is no mention
of, the Sakiyan migrations. Only the story of the blind twins is
given to account for the founding of Tharehkittara and the descent
of Dwattabaung. This omission of the Sakiyan migrations sug-
gests that the Chronicle is not one of the old chronicles on which
the Glass Palace Chronicle bases its account of ¢ the lineage of the
kings of Burma, Sakiyans of the Sun dynasty’ (p. 6). Its list of
the names of the seven founders of Tharehkittara is identical with
the list quoted by the Glass Palace Chronicle (p. 15) from the
Middle Chronicle. Thus the Chronicle does not appear to be the
oft-quoted Old Chronicle. It has some points which are followed
by later chronicles but not by the Glass Palace Chronicle. On the
other haad, it omits many passages from the present volume,
e.g. §§ 102, 113, 132, 134, 135, pp. 93, 114-18, 120-22, 128-31,
143-46, as well as portions of other passages. These omissions
make it a shorter work but give it unity of composition. Its
diction is simple and unambitjous.

The Great Chronicle. 'This is the work of Maung Kala, who
composed it in the early part of the eighteenth century. Tt quotes
from other chronicles the incidents of the domination of Pagan by
the Gourd, the Tiger, the Bird, the Boar, and the Squirrel. 1t also
quotes by name the Nandamawgun, Shwezigon inscription, Kalyani
inscription, Aamaing of the Tharekhkan Five Parts. It has nothing
to say about the migrations of the Sakiyan Abhiraja and Dhajaraja,
and omits the whole of §102. Apart from these points, it is practie-
ally the same as the Glass Palace Chrouicle if we leave out the
learned disquisitions of the latter. The language of one in the
historical - marrative obviously follows the language of the other.
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The conclusion, therefore, is that the Glass Palace Chronicle is a
copy of the Great Chronicle, with slight variations of language
here and there and interpolations of disquisitions on points of
difference in opiniog.

The Middle Chronicle. This is a shorter and later work by
Maung Kala. It is an abridgement of the Great Chronicle, with
which it agrees in its points of difference from the Glass Palace
Chronicle and in its omission of the Sakiyan migrations. It omits
accounts of the death-omens of kings in*the Glass Palace Chronicle
and summarizes long passages. Thus the Pyusawhti legend is
summarized in this way : < When he slew those creatures his father
was the sun-prince, his mother the naga-princess. He was born of
their union, brought up by the Pyn—hence his name Pyuminhti,
When he had vanquished the four enemies, the king gave him his
daughter in marriage and appointed him heir’. Occasionally it
puts in a note not to be found in the Great Chronicle. It is inter-
esting to see that it quotes Thilawuntha’s Celebrated Chronicle on
the formation of kingdoms and provinces in Jambudipa. It quotes
the Kalyani inscription as evidence that Alaungsithu was also called
Narapatisithu, and the Pali Visuddhimagga and the Jinalankara--
tika. It does not appear to be the Middle Chronicle quoted by the
Glass Palace Chronicle.

The New Pagan Chromicle. This is said to have been written in
1785. It omits the first Sakiyan migration of Abhiraja but mentions
the second one of Dhajaraja. It is thus the first of the chronicles
which connects the lireage of the Tagaung kings with the Sakiyan
family. Some of the works it quotes are the Yazawin Mawgun on
the names of Tagaung, the Yazawin Linka Thamaing on Sanda-
mokhki the ogress, on Pyusawhti and on Kyaussaga, the Mawgun
Linka on the meeting of the princes with Beda):i, the Udan Linka
on Dwattabaung’s warfare against the Asuras, the Linka on the
nineteen villages of Pagan, on the founding of Pagan, and on
the different kinds of boats, the Paukkarama Thamaing Linka on
Pyusawhti’s fight with the great bird. With this Chronicle we
come to that stage in the literature of the chronicles where the
chronicler, haviug at his disposal a large number of materials,
begins to display critical powers. It is said in the chronicles that
Peitthato was a powerful queen in Taungdwin, o¥ning a big drum
for the collection of revenue, that Dwattabaung’s spies sent to her
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country and on a fair opportunity destroyed the drum, so that she
and her revenues became Dwattabaung’s property. This is not
probable. Again, the she-mole of Mt. Hpo-u is said to be queen
Peitthato, but this is not,confirmed by the chronicles. The Great
Chronicle says that the she-mole was the Pantwa queen’. The
Ckronicle is based not only on the Old and Great Chronicles but
also on other sources of information. Sometimes it criticizes its
materials, Generally it reproduces from the Old Chronicle those
passages which are omitted by the Great, and thus gives more
information than either, The author possesses literary gifts and
bas produced a work of no mean order as a prose compositicn. He
displays his literary taste in the selection, from varions poetical
soyrees, of sumptuous passages with which he adorns his narrative.
The New Chronicle. This was written towards the end of the
eighteenth century by Twinthin Mahasithu, a scholar well known
in literary circles, and one of the men appointed by king Bodaw-
paya for the examination of the inscriptions he had collected.
Twinthin thus had the splendid opportunity of checking the chroni-
cles by means of inscriptions. And as he was a scholar well versed
in other branches of learning also, his New Chronicle is a welcome
addition to the literature of the chronicles. ¢Although chronicles
have been written by the wise men of old, there are in them many
things not in agreement with the inseriptions and thamaing. There-
fore, minding the exhortation given by oar king, I will compose a
brief chronicle of kings after comparing it with old inseriptions,
thamaing, egyin, and mawgen, and revealing what has been omitted
in former chrenicles’. ¢ Brief’ is hardly the epithet for the New
Chronicle. It criticizes the older chronicles, adducing reasons:
¢ Various chronicles say that Anawrahta dedicated Manuha, king of
Thaton, to the Shwezigon . ... If Manuha was so dedicated, his
grandson would not have been married to Narapati’s daughter. ...
The Great Chronicle says that, five years after Htihlaingshin’s
accession, Thambula came leading her son by the hand when he
was seven years old, and that Sawlu bad reigned 26 years.
Adding 5 to 26, the son of Thambula must have been 31 years
old, which is absurd.... The Arakan chronicles show not a shadow,
a hint, about the golden image, on which, however, our various
Burmese chroniclés are agreed’. On many points it gives interest-
ing detaile or new information, which the Glass Palace Chronicle,
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more often than not, ignores to its own loss, The omission of the
human touch about the two princes winning the hearts of the Pyus
before the elder prince, Mahathambawa, won the heart of the Pyu
queen is an instawce. The New Chrohicle is the first to make
a serious attempt to check history by means of inscriptions. That
the Glass Palace Chronicle quarrels with some of its decisions does
not signify that they are wrong. The Alaungsithu zersus Nara-
patisithu controversy will be decided, so far as inscriptional evidence
goes, by the authenticity and correct Interpretation, rather than
the multiplicity, of the inseriptions. The New Chronicle vies with
the New Pagan Chronicle as a work of literary merit.

The Standard Chronicles, The Chronicles: the Old, Great, New
Pagan, and New, together with the Glass Palace Chronicle, which
follows them in point of date, may be called the Standard
Chronicles, as dealing with the whole period of Burmese history
from the beginning, in contradistinction to others, like the Tagauny
or Thaton Chronicle, which profess to deal with particular places or
periods. The results of the study of the Standard Chronicles may
be summed up as follows: There are many divergences between
the Old and the Great Chronicles. If on that account we regarded*
them as two schools, then the New Pagan Chronicle would belong
to the school of the former, and the New and Glass Palace Chroni-
cles to that of the latter. The Glass Palace Chronicle bases itself
on the Great, utilizing materials from the others wherever it thinks
fit. The New Chronicle is the most eritical, yet, with all its eriti-
cisms, on the whole it follows the Great Chronicle. The remarks
which I have made above on the Celebrated Chronicle explain its
exclusion from this summary. And the Middle Chronicle may be
levelled under the Great (of which it is an abridgement by the same
author). The attitude of the Standard Chronicles towards the two
great events of Burmese history : the Sakiyan migrations and the
introduction of Buddhism, is worthy of note. The Sakiyan
migrations ocgur only in the New Pagan and Glass Palace Chroni-
cles (the former omits the migration of Abhiraja and gives that of
Dhajaraja). The Buddha’s introduction of Buddhism by his visit
to Lékaing is mentioned by almost every one of the Chronicles.
More importance thus seems- to be attached to thg religious side of
history than to ethnological considerations.

The Tagaung Chronicle. This is quoted by the Ghws Palace
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Chronicle as one of the sources of information on the founding
of Tagaung. The portion of the Chronicle relevant to the subject-
matter of the present volume has been translated in the Journal of
the Burma Research Socidty, vol. xi. It begine with the story of
the twin brothers. The actual story, however, is not related till
after the legend of the Naga of Tagaung and the myth of the
palace-post, the births of the three queens, and the travels of king
Santarit. Nothing is said about the Sakiyan migrations. It
assumes, as does the Old Chronicle, the establishment of the king-
dom of Tagaung without accounting for it. Of the actual history
of Tagaung we thus learn nothing beyond what is legendary. So
far the Chronicle bears the mark of an early age, being in the
loguacious style of a story, in contrast with the finished and ornate
diction of some of the Standard Chronicles. As a story it derives
considerable charm from the legendary and miraculous elements.
In some of the Standard Chronicles the charm of the story is often
spoiled by the intrusion of logical reasoning, which is as out of
place in a legend as science in nursery rhymes. The latter part of
the Chronicle is incoberent. After dismissing the history of
" Tharehkittara and of Pagan rather abruptly, it goes back to
Tagaung. The long and sometimes confusing acecount of the
revolt of the twelve villages gives us the information that
‘Tagaung became servant to the Shan’. The narrative then goes
on to Abawrahta and Narapatisithu of Pagan, of which some
interesting details are given. Some of the prophetic utterances
have little or no connexion with the trend of the narrative and
are probably interpolations. The Chronicle furnishes interesting
parallels to some of the stories told by the Standard Chronicles.
The story of Naganaing becoming king with Sakra’s help is the
same as the story told of Kunhsaw by the Glass Palace Chronicle.
'The signs, that foretell the coming of the Naga of Tagaung, also
foretell the coming of the great bird of Pagan as related by the
Old Chronicle. Htiluga, the name of the place where the crows’
talk is overheard, suggests Htihlaingga, the name of the great
bird of Pagan. And the story of the queens of Thamadi has many
points in common with that of Bedayi.

The Rakkaing Lhronicles, Further information about the Bakiyan
migrations and “the later hlStOI‘y of Abhiraja and his two sons
and the fall of Tagaung is supplied by the Rahkaing Chronicle.
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A paper copy of this Chronicle taken from the manuscript made in
1775 and based on old writings by the minister and Royal Reader
of king Sandawimala exists in the Bernard Free Library, Rangoon.
A later chronicle is the New Dhafifiavati by U Pandi, printed at
Rangoon, 1910, Bedides details about otfier events the Rahkaing
Chronicle contains many dialogues between king and minister on
questions of religion, politics, ethics, and so forth. Thus it throws
sidelights on history and abounds in legendary lore. It furnishes
information on the intervening period between the fall of Tagaung
and the rise of Pagan, on which the Burmese chronicles do not shed
much light, Both the Rahkaing and New Dhaififiavati Chronicles
tell us about the events in Arakan prior to and contemporary with
the Pagan dynasty. This information often conflicts with the
stray references given in the Standard Chronicles.

The Tharehkittara Chronicle. A short chronicle of unknown date
and authorship, and of modest pretensions. It begins with the
Tharehkittara hermit and the settlement of Vetthadipa and Alla-
kappa kings at Tharehkittara. It does not always agree with the
Standard Chronicles, but it is interesting and deserves study. 1t
gives Paukkyaing as the name of the slayer of the Tagaung Naga
and carries the history down to Supafifianagara.

The Hugeppyittaung Chronicle. A short chronicle on the history
of the clergy at Hngeppyittaung. It gives the succession of the
elders and the boundaries of the monastery, which was later almost
utterly destroyed by the Talaings. It tells us of the events that
took place after the fall of Pagan, such as the revolt of the
Talaings and the founding of Shwebo, and ends with Sinbyushin
1778,

The Pagan Chronicle. A copy of this chronicle is the British
Museum manuscript (Or. 1021) with the interesting note that it was
¢ presented by the Dowager Marchioness of Westminster 21 Decem-
ber 1869°. It opens with the usual Buddha’s genealogy, which,
however, is not exactly the same as that in the Glass Palace
Chronicle. "The history of Burma begins with the Buddha’s visit
to Thindwe and to the Man stream. After giving the history of
Tharehkittara dynasty it passes on to the Pagan period, with
a short account of the later period of Myinzaing, Sagaing, Pinya,
and Ava. The Chronicle is thus not confined tosPagan only. The
author is Gunasamisirilanka, living north of M'yebontha, built at
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the sacred spot where Sithunarapati’s chaplain, Panthagu, deposited
the Lord’s relies in consultation with Sakra. The date unfortu-
pately ie not to be found, as the last ieaves are missing.

The Pali Paukkan Chrowicle. This is a chronicle of Pagan in
Pali attributed to Vajirabuddhi. The daté is not certain. It
begius with the prophecy of the founding of Pagan and gives an
account, of the Pagan Period more or less on the same lines as the
Burmese Chronicles, It agrecs closely with the Great Chronicle
and may be a Pali version of it.

The Vamsadipani. This is an exposition on the chronicles by
Mehti Sayadaw, printed at Rangoon, 1916. It confirms the in-
troduction of Buddhism into Tharehkittara as in § 103, and into
Thaton five years after the enlightenment of the Buddha through
Gavampati and later through Sona and Uttara. It states that the
religion did not fade, and that there was no schism as in Ceylon.

Other Chronicles. There are other chronicles like the Talaing
Chionicles (which are generally translated from the Talaing), Pegu
Chronicle, Tavoy Chronicle, Sasanavamsa, Zimmeé Chronicle, Ceti-
yakatha, Cetivamsa, and so forth. But as they deal with particular
periods or aspects of history I have not discussed them here,
Doubtless there are yet others which might be included. But it is
not my present purpose to make an exhaustive study of the chroni-
eles. Much confusion exists with regard to these late and particular
chronicles ; and it seems to me premature to make a proper study
of them before they are critically edited, and the question of their
date and authorship definitely settled. The above sketch, bowever,
will have given a fair idea of the nature and scope of the literature
of the chronicles.

The Historical Ballads. A contribution to history is to be found
in the historical ballads called the ¢gyén. The twelve Old Egyin
have been edited with introductory notes by Maung May Oung,
Moulmein, 1912. They are poetical compositions of great beauty
in praise of a prince or princess, recounting the glories and achieve-
ments of their ancestors. They thus furnish inforrmation, which,
though highly coloured, is based on historical facts. As special
compositions on historical subjects in honour of a king or crown-
prince, they are also called Nadawthwin, i.e. ¢ presentations to the
Royal Ear’. Thus the well-known Paleissa Egyin by Maung
Hpyaw is also chlled the Singumin Nadawthwin. The twelve
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Egyin were composed between 1838-1638 by various poets. They
confirm the Sakiyan descent of Burmese kings. Their value as
hlstory, however, is offen marred by the flight of their poetical
imageries. The same argument more or less applies to other forms
of poetical composition, such as the yadu, linka, pyo, and so forth.
And as they do not fall within the proper scope of history, I have
not dealt with them.

The Trhamaing. The literature of the $hamaing forms a mine of
curious information on history. The name is generally associated
with the prose-history of a pagoda. But there are also thamaing on
other objects such as monasteries and towns. From the religious
nature of their contents, t4amaing may be said to be mainly devoted
to objects which testify to the establishment of the religion. Ahd
as pagodas are the most fitting monuments which do this, each
pagoda possesses a thamaing of its own. The thamaing of a pagoda
(monastery or town) tells us all its history, legendary and anthentic.
Inmdentally we learn something about the doings of a king, who
is the donor of the pagoda, or about some political events with
which the building of the pagoda is intimately connected. Thus
the Thaton Shwezayan Hpayagyi Thamaing (printed at the Sun
Press, Rangoon, 1915) says, ¢ In 994, year of the religion, Naw-
rahta went to dig up the relics at Thaton Hpayagyi (Shwezayan),
built in king Thurisanda’s time over the four teeth of the Lord.
But he was chastised by the spirits so that he became deluded, and
put on his queen’s skirt. Hence the name of the place is Lehtami’.
And the Shwenattaung Thamaing (printed at the same press, 1911)
says, ‘ The Pyu king ruled over the Shan country called Savana;
the Kanyan king ruled over the seven hill-tracts on the west bank
of the Irrawaddy. The Talaings were in thé south in pre-
Buddhistic times, when Shwedaung near Myoma was founded
by king Suratapa, son of king Accima, 28th in descent from
Mahasamata of Mallakusavati. The Talaings governed the Mron,
i.e. Tavoyese’. * A serious charge against the ZZamaing is that the
information given is often vitiated by incoherent and improbable
statements. And as the histor) is written in most cases long after
the building of the pagoda, it is not always 1ehable A thamaing
sometimes professes to be based on older materials. Thus the
Hpo-u Thamaing is copied from the Shwehsandaw Thamaing,
which is also the source of the Zat-ngaya Thamaing. And the
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Shwehsandaw Thamaing professes to be based on mawgun and the
Pali chronicles of the relics. It is therefore no easy matter to
decide the date of the tZamaing. .

A thamaing may also be in verse, like the Sbwezigon Thamaing
Linka. It begins with a short account of the Buddha’s career and
sings of the various historical events in poetical language of an
emotional nature. The original of Anantathuriya’s death-song on
p- 189 of the present volume is an example of a linka.

Transliteration. The question of transliterating Burmese names
is one of peculiar difficulty. The strietly literal system adopted by
the Archaeological Department may serve the purposes of scientific
aesearch, but is not suitable for the general reader. The phonetic
system adopted by the Government is not applicable to those early
words, whose sounds we have as yet no means of ascertaining. I
have therefore used, at discretion, both the systems, perhaps with
some partiality for the latter. I am aware that this procedure lays
itself open to the charge of inconsistency. But in the absence of
a perfect system which our present knowledge of Burmese phonetics
and philology has not succeeded in working out, this seems to me
the only course open, especially as I have tried to satisfy both the
general reader and the learned scholar. T have therefore treated
phonetically many of the Pali names, which might all very easily
have been written in the usual literal manner. Thus the phonetic
version, Thilawuntba, makes it, I think, more familiar as a Burmese
name than the literal version, Siluvamsa. On the other hand
I keep such words as Dhafifiavati and Supafifia because of their
greater classical associations. Here also I have found it difficult to
draw the line between the two systems. It will be noticed that
1 generally follow the modern transliteration of such names,
e.g. Irrawaddy, as have received popular sanction, except in thosc
names where J have assimilated two different consonants, as
Kyausse for Kyauksé, Thiripyissaya for Thiripyitsaya. Any other
variation which I may not have explained will, T hope, readily
explain itself. No diacritical marks other than & have been used.

Manuseripts and Acknowledgements. 1 consulted the manuscripts
of the Glass.Palace, Celebrated, Great, Middle, and New Chronicles
belonging to'the Bernard ¥ree Library, Rangoon. My thanks are
due to the Superintendent, Archaeological Survey, Burma, for a
loan of the Tagaung Chronicle; to Saya Pwa of University
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College, Rangoon, for lending me his manuscript of the New
Pagan Chronicle ; to U Tin of Pagan for letting me use his manu-
scripts of the Old, Pali Paukkan, Thavehkittara, Hngeppyittaung
Chronicles, the Cegivamsa and the Shwezigon Thamaing Lioka,
The remarks I have made above on the remaining works specify
the manuscripts or printed copies used. }

I alse thank the members of the Committee and the Text Publica-
tion sub-committee of the Burma Research Society for their
permission to publish this book in the Téxt Publication Series; and
Mr. G. H. Luce, to whose collaboration the translation owes its
English style. But I wish to make it quite clear that I alone am
responsible for the correctness and final form of the translation.

PE MAUNG TEN.
Exeter CoLLEGE, OXFORD.

18t November, 1922.



NOTE

THE present translation is based on the Mandalay edition
of 1907. It begins with the third part of the Chronicle.
The first two parts are left untranslated as they merely
retell the story of Buddhism and of the Buddhist kings
of Ancient India, with which the student of Pali and
Buddhism is well acquainted. The third part opens with the
history of the three Burmese kingdoms of Tagaung,
Tharehkittara, and Pagan. The fourth and fifth parts
continue the history of Pagan until the time of its fall,
with which the present volume closes.



THE GLASS PALACE CHRONICLE OF
THE KINGS OF BURMA

Here endeth the second part. And we shall presently relate the
full history of the kings of Burma, origivally descended from
the noble Sun dynasty of the Sakiyans. We shall begin with the
founding of Tagaung, their first city, and add, moreover, the recoyd
of the sacred relics, the establishment of the religion, and the
lineage of divers founders and rulers of cities.

102. Of the first founding of the great kingdom of Tagaung by the
Sakiyan Abkiraja of the Middle Country.

[T%e founding qf' Tagaung by Abkiraja.] Tagaung was known as
Thantharapura in the time of Kakusandha the Buddha, as
Ratthapura in the time of Konagamana the Buddha, as Thintw2 in
the time of Kassapa the Buddha, and as Tagaung in the time of
our Buddha Gotama. Abhiraja the Sakya Sakiyan was its first
ruler. And this is the story of Abhiraja.

Once upon a time, long ago, before our Lord the Buddha
unfolded the Four Truths under the Wisdom Tree at the Place
of Conquest, the king of Panchala, lord of the two kingdoms of
Kosala and Panchala, desired to ally himself by marriage with the
kmg of Koliya, and sent ministers to ask the hand of a Koliyan
princess. But the king of Koliya in his pride ‘of birth answered
him ill; so that a great war broke out between the two kingdoms.
The king of Panchala was victorious, and the Sakiyan princes of
the three kingdoms, Koliya, Devadaha, and Kapilavatthu, were
isolated each from each and their empire wrecked. Later the
Sakiyan princes of the three kingdoms arose again into prosperity ;
but when first their power was wrecked, Abhiraja, the Sakya
Sakiyan king of Kapilavatthu, took all his army and left the
Middle Country and raled in the Tagaung ’country, called
Sangassarattha, which he founded. This kingdom firet founded
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by Abhiraja is written Sangassanagara or Sangassarattha. There
is no difference, for both nagara and rattha being interpreted mean
a country.

[Kanrazagyi and Katirazange.] On the drath of Abhiraja his
two_sons, Kanrazagyi and Kanrazang?, quarrelled over the throne.
But a wise minister said, ‘If ye princes fight a great fight, ye
bring ruin on all beings in the country. Wage not therefore
a war of enmity but wage a war of merit’. Then the princes
asked, ‘How may this be?’ And the minister made answer,
“Princes! let each of you build in the course of one night an
alms-hall or: a large scale. And whoever first completeth the work,
let him take his father’s place and be king’. So the princes agreed,
and each chose a hill and began to build an alms-hall on a large
scale. Kanrazagyi completed not his hall, for he built it of massive
timber and bamboo. But Kanrazangé completed his, for he built
it of small timber and bamboo and covered it with white cloth and
whitewashed it. And at dawn when the elder brother beheld the
white hall put up by the younger brother he gathered his army and
wenl down the Irrawaddy. Thence he passed up the Thallawadi,
" and having given the name of Rajagaha to the hill Kaletaungnyo
he held court there for six months. When the Pyus, Kanyans, and
Theks of the Western Country desired a prince to reign over them,
he made his son Mudnecitta king of the Pyus. And he founded the
city of Kyauppadaung to the east of the river Kacchapa and reigned
for seventy-four years. And moving thence he took possession
of the old city of Dhafifiavati, first built by king Marayu, and
reigned there, building a new palace and fortifications. As for the
younger brother, he ruled in Tagaung in his father’s stead.

[Z%e kings of Tagaung.] Thus in Tagaung, called Sangassarattha,
thirty-three kings reigned in unbroken succession, beginning with
Abhiraja the Sakya Sakiyan; his son Kanrazangé: his son
Jambudiparaja: his son Sangassaraja: his son Vippannaraja:
his son Devataraja: his son Munikaraja: his upcle Nagaraja:
his younger brother Indaraja: his son Samutiraja: his son Deva-
raja: his son Mahindaraja: his son Vimalaraja: hisson Sihanuraja:
his scn Manganaraja: his son Kamsaraja: his son Kalingaraja :
his son Thintwéraja: his son Sihalaraja: his younger brother
Hamsaraja: his son Vararaja: his son Alaungraja: his son
Kolakaraju: his son Suriyaraja: his son Thingyiraja: his son
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Tainggyitraja: his son Maduraja: his son Minhlagyiraja: his
son Samsusiharaja: his son Dhanangaraja: his son Hindaraja,
his son Moriyaraja: his son Blinnakaraja.

[The fall of Tayaung.] In the time’of the last of these kings,
Bhinnakaraja, the kingdom of Tagaung, called Sangassgrattha,
perished under the oppression of the Tarops and Tareks from
the Sein country in the kingdom of Gandhala. And Bhinnaka,
mustericg what followers he might, ¢ntered the Mali stream and
abode there. When he died his followers split into three divisions,
One division founded the nineteen Shan States of the Fast and were
known thenceforth as the descendants of Bhinnakaraja. Another
division moved down the Irrawaddy and entered the Western Country,
where dwelt Muducitta and other Sakiyan princes among the Pyus,
Kanyans, and Theks. The third division abode in Mali with the
chief queen Naguhsein.

[The destruction of the Sakiyan kingdom.} 1t was then that
Gotama our Lord the Buddha appeared in the Middle Country;
and Pasenadi, the Kosalan king of Savatthi, sought in marriage
a daughter of Mahanama king of Kapilavatthu; who, desirous
of preserving the purity of his race, gave him not a princess of fhe
blood royal but gave him his daughter by a slave woman, the
princess Vasabhakhattiya. And she was made queen and bore
prince Vitatupa. He, when he came of age, visited Kapilavatthu.
Now when he returned home, they washed with milk the place
he had occupied, reviling it as the place of a man slave-born.
When he came to know of it, he nursed his wrath and said, ¢ When
I am king, I will wash in the blood of their throats !’

So when his father was no more, he remembered his wrath and
marched out with his fourfold army thrice to destroy the Sakiyan
princes, but the Blessed Buddha prevented him. Howbeit the
fourth time the Buddha, considering the past life-history of the
Sakiyans, prevented him not; and Vitatupa marched with a great
army and®’reached Kapilavatthu and slew the whole Sakiyan race,
save those who dwelt with king Mahanama, not sparing even
suckling babes. Ouly those who being asked ¢ Are ye Sakiyan?’
took hold of grass and answered ¢ Grass !’ and those who took hold
of reeds and answered ¢ Reeds !’ and those who took refuge with
king Mahanama, remained. There were thus three clasees of
Sakiyans: those who took held of grass and estaped slaughter
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were called Grass-Sakiyans, those who took hold of reeds and
escaped slaughter were called Reed-Sakiyans, and those who trustec
in king Mahanama and escaped slaughter were called Sakiyan:
proper. Thereafter the "Sakiyan princes took refuge in diven
places, such as the cities of Moriya, Vedissagiri, and Panduraja.

Thus the great kingdom called Kapilavatthu, Devadaba, and
Koliya, the Sakka land of over eighty thousand princes, having
a diameter of seven y9jana, fulfilled with all the dignities of a royal
capital, wherein one man could overcome an hundred, nay a thousand
men, might not escape the law of rise and fall. Albeit it was
a sacred and auspicious land, it came to ruin twice, once in the time
of the Koliyan prince, and once in the time of king Mahanama.

[Dkajaraja restores Tagaung.] When thus the Sakiyan princes
perished, Dhajaraja the Sakiyan king moved with his followers
from the Middle Country and first founded and reigned in Moriya.
The name Moriya occurs in religious books such as the Commentary
on the Dhammapada ; in secular works such as Gotamapurana it is
called Moranga, and Mawrin in the Arakan Chronicles; now it
is Mwerin.

Thence he moved again and founded and reigned in Thintwa.
Thence he moved again, and meeting queen Naguahsein who abode
in Mali he espoused her, being of the same Sakiyan race, and
founded and reigned in Upper Pagan. Here their son Viraga was
born. Thence he moved again, and built a palace and fortifications
in the country of Tagaung, called Sangassarattha, the land of the
ancient Sakya Sakiyan princes and named it Panchala. The
country was known as Pyinsa Tagaung.

[ His anointing and building of the palace.] When he had founded
it he took possession of the palace with the pomp of kings of
exceeding majesty, opened the noble door leading to the coronation
throne, assumed the title of Thado Jambudipa Dhajaraja, observed
u great ¢Aingyan ceremony, and was anointed king. He bestowed
titles first on the learned, and gave one thousand and three score
title-warrants to ministers and high officials, to his minions, masters
of elephants and horse, foot-soldiers, wealthy men, brahmans,
astrologers, doctors of medicine, and artisans.

This is the recorG of the building of the golden palace by Thado
Jambudipa Dhajaraja. He planned it for three years and seven
months, All‘the central pillars of the main palace stood on golden
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trays ; all pillars around this row of leading pillars upon silver trays.
A jewelled jar was set ou top of the great central pillar. Two
saints pronounced the love-charm to ward off evil. The upper part
of the golden pa,la,ce was built by Na.g‘as and spirits, the lower
by men of Sa,nga.ssanatrara The main palace had a pyattiad in
the centre and nine mensions, with a double line of doors “within
and without leading to the throme on all four sides. lmages
congruent with the birthday-planet were placed on the four sides,
two outside and two within. Spirits brought cool waters of
Anotatta lake and the five great rivers and mixed them with the
water of the Irrawaddy against the calling of the zkingyan. On
the day of the festival the queen and concubines and all the people
performed the ceremony of washing the head.

When the thingyan was completed the king ascended the palace,
with Brahma and the Naga king on the right, Sakra and Pajjunna
on the left, while eight Brahman councillors, each holding a dextral
conch in his hand, abode on the right. Attended by his generals
and ministers, a hundred thousand in all, two chief queens, seven
hundred concubines, fourscore and ten white elephants, one hundred
and fourscore Sind horses, and an host of officials, he ascended the
ground-palace. Thence ascended he the main palace ; and in honour
of his ascension he partook of food. Pots of rice and curry—of
each one hundred threescore and ten—were served in jewelled
salvers. He offered food moreover to the god of the sbirthday-
planet, also to Sakra and Brahma and the guardian spirits of the
umbrella, the palace, and the city. On the floor of the palace food
was scattered. It was eaten by two cats, and one hour later by two
men ; one hour later the king himself partook of it; then the heir-
apparent, then the ministers and officials.

Spirits brought the great Einshin drum. Two great mugo
drums were hung near the royal umbrella, one on each side;
moreover one great pawmccho dram, one kabyin drum, one saga
drum, one padauk drum, one kyun drum. There were five bells,
named Nadawshauk, Nadawtin, Nadawpa, Nadawsaung, and
Nadawthwin.

[fis successors.] In the reign of this king there befell four
showers of gems. His twe chief queens had {wenty sons and
twenty daughters, who intermarried. From this® king to Thado
Maharaja there reigned a line of seventeen kings, eash the son
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or younger brother of the king before him, Their names are
these: Thado Jambudipa Dhajaraja, Thado Taingyaraja, Thado
Yahtaya, Thado Tagunya, Thado Hlanpyanya, Thado Shwe, Thado
Galonya, Thado Nagaya; Thado Naganaing, Thado Rahawla,
Thado Paungshe, Thado Kyausshe, Thado Hsinlauk, Thado Hsin-
htein, Thado Taingcehit, Thado Mingyi, Thado Maharaja.

Their royal splendour was not long, for that they were oppressed
by evil spirits, demons, ogres, snakes, and dragons. In the reign
of Thado Maharaja, the jast of the seventeen kings, there was
no son, and Khepaduta, younger brother of the chief queen Kinuari-
devi, was made heir-apparent.

[The Pyns.] Meanwhile in the land of the Pyus king Tambula,
the, Sakiyan, a lineal descendant of prince Mudueitta, son of
Kanrazagyi, was oppressed and captured by Dhafifiavati; therefore
his queen Nanhkan and all ber followers moved and dwelt in
Thagya-in.

None of these facts so far are mentioned in the Great Chronicle
or the New Chronicle. All that is worthy of belief in religious
works such as the Commentary on the Dhammapada, and in secular
works such as Gotamapurana, the Arakan Chronicle, the Tagaung
Chronicle, the #hamaing of the building of the royal city of Tagaung,
the 2hamaing of the Arakan Mahamuni, as well as old manuscripts,
old chronicles, and tales of Lings from divers sources, has been
extracted in order to set forth in time to come the foundation of
the great kingdom of Tagaung, the first to arise in Burma, and
the lineage of the kings of Burma, Sakiyans of the Sun dynasty.

103. Of the founding of the great kingdom of LTharehkittara.

[Tke prophecy of the Buddha on Mt. Hpo-u.] We have told the
story of the Tagaung kingdom, the first to arise in Burma, long
before the appearance of the Buddha, and now we shall tell the
story of Tharebkittara.

The Lord, the Holy One, the Omniscient, the Chief of Con-
querors, bad appeared and kept his fifth Lent, when Mahapon and
Sulapon, two brothers from Lékaing, a village of merchants in the
Western Country, made suit to the Buddha and built a monastery
of fragrant sandalwood. And the Lord foreseeing that in time
to come his religion would be established for a long time in Burma,
came muny times with five hundred flying pyatthad and five
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hundred saints until the monastery was finished. And when it
was finished he gathered alms and for seven days enjoyed the
bliss of mystic meditation, and refreshed the people with the
ambrosia of the Losw. Thereupon five*hundred men and five
hundred women of the Western Country became saints, and
fourscore and four thousand people won deliverance. He preached
to Saccabandha the hermit of those parts and confirmed him in
the fruition of sanctity. Moreover, he vouchsafed two sacred
footprints as a seal impressed upon the Tock, the one on the top
of Mt. Saccabandha at the suit of Saccabandha the elder, the
other near the stream of Man at the suit of Namanta, king of
the Nagas. Furthermore he prophesied and said, ‘In the land
of the Burmans, the Western Country and Ceylon, my religion
shall be firmly set.”. And thence he passed to divers places.

When he reached the summit of Mt. Hpo-u he beheld some
dried cow-dung floating on the surface of the ocean to the south-
east. Moreover a small mole scraped up some earth with his snout
and did obeisance therewith to the Lord Omniscient. And he
smiled at these two omens; and his cousin Ashin Ananda entreated
him saying, ¢ Why smilest thou?’ And he said, ‘ Beloved Ananda,
in the 101st year of the religion after my entry into parinirvana
five great signs shall be manifested in this place. The earth shall
quake with a great echoing sound. At Hpo-u-maw a great lake
will appear. There will arise the rivers Samon and Samyeit.
Mt. Poppa will arise as a cone out of the earth. And the sea-
courses will dry up around the foundations of Tharehkittara.
When these signs appear, the mole will leave his present body
and become a man named Dwattabaung, who shall found a great
city and kingdom and set up a palace and umbrella and rule as
a king. Beginning from the time of this king my religion shall
long be manifest in Burma.’ And this is the fulfilment of the
prophecy.

[The great baar slain by the Tagaunyg heir, 504 B.c.] In the fortieth
year of the religion after the T.ord entered parinirvana, in the
reign of Thado Maharaja, seventeenth in descent from the Sakiyan
kings above recorded, a wild boar twelve cubits in height appeared
in Pyinsa Tagaung and so ravaged the land that ghe people living
in the border villages durst not venture abroad. ' Now when the
king of Tagaung was ware of it, he called the heir and said ‘I
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hear that a huge wild boar is ravaging the border villages insomuch
that men cannot work., Strike, Sir Heir, unto victory!’ And
the heir answered and said, * No foe in all Jambudipa can with-
stand me. The boar diesh; else will I not refurn unto my home!’
And he took the five weapons in his hand and gat him to where
the boar was.

It appears in some chronicles that he encountered the boar while
he was at sport in the forest. And the boar durst not withstand
a man so glorious, but fied to the Shan country of Maw, a place
of forests. The heir tracked him down by his footprints, and the
boar in fear of death entered a gap in the mountains. The place
where he entered is still known as Wekwin. In the Great Chrouicle
it. appears that the boar ran thence south-west and crossed the
Irrawaddy, that so vast was he in stature that in entering the
river he wctted not even the skin of his belly, and that the place
was still called Wekmasut, In the Old Chronicle it is said that
the boar which crossed the river was that slain by Pyuminhti of
Pagan. Now whereas the old t2umaing and chronicles declare that
the height of the boar slain by the Tagaung heir was but twelve
cubits, this conflicts with the statement that in crossing the river
Irrawaddy he wetted not even the skin of his belly. Thence he
fled straight on till he reached an island near the site of Thare-
hkittara. And there the heir pierced the boar, and the island is
known as Wet-hto island to this day.

(He becomes a hermit.] And when he bad conquered the boar
the heir said to himself, ‘I have followed this boar to slay it. The
journey I have now made is very great. Were I to go back to
Tagaung and tell the king, “The boar is dead!” he might not
believe me. Evenr if I were to bring the boar as proof and present
it to him and he believed me, it would be but a present advantage.
Moreover I am now ripe in years. It were better to become a
mork and aim at bliss hereafter than to go back to Tagaung and
enjoy the pleasures of an beir’. So he became a bermit and dwelt
there. And ere long he obtained mystic powers and the higher
knowledge.

[The birth of Bedayi.] Now as thus he lived, it was ever his
wont to make water into a cup in the rock. And a young doe
was fain to avail herself of the water in the cup, and thereafter
she conceiyed, and when her time was come, gave birth to a human
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girl. And the mother, the doe, being a mere animal took fright
and fled when she heard the cries of the babe. Aund the hermit
said, ‘ This place is fur from the haunts of men, What meaneth
this sound of a bakg’s crying in mine ears?” And he looked
around and saw his little daughter; and behold! she was very
beautiful ; all the signs of royalty she had, both great and small.
And the hermijt thought, ‘A young deer hath done this. She
bath licked up the water I have made and the seed therein, and
lo! she hath conceived and given birth*to the babe’” And he
made & solemn vow and said, ‘If, as I think, she hath _conceived
of me, may milk flow from my first and middle fingers and suckle
the child!” And the two fingers yielded milk and the child
drank.

So the hermit took her and brought her up as his daughter.
And when she came of age he called her Bedayi. And the spirits
who ministered continually to the hermit brought meet raiment
for her to wear. Now when she was seventeen years old, the
hermit bethought him : It is not seemly for an hermit to live
with womankind, nor to be seen by others with them.” So he
gave her a gourd and bored ne hole in it, aud he caused her to
dip the gourd in water and fill a bamboe tube, so that she might
be away all day at the waterside and return at nightfall. Even
so she did, and was busy all day long. Day after day thence-
forward he made his danghter Bedayi draw water in this way.

Thus far is the tale of the hermit, brother-in-law of the
Tagaung king, and how he left Tagaung and came to the site of
Tharehkittara.

104. Qf the two brothers Sulathambawa and Makathambawa,

[Zhe story of the blind twin brothers of Tagaung.]” In the fortieth
year of the religion—the year in which the heir, brother-in-law
to king Thado Maharaja, ruler of Tagaung, followed the boar to
pierce it—the queen of the Tagaung king gave birth to blind twin
brothers, Mahathambawa and Sulathambawa. And the king was
ashamed and said to the queen, ‘Do away with the two children
that are born, so that none may know it!’ But the queen hid
them, for they were her own blood from the breast. |

Now in the fifty-ninth year of the religion the royal father, the
king of Tagaung, came to know that the queea had been hiding
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them, and commanded her, saying, ¢ Queen! Hast thou not abased
my fame? Slay these two brothers at once!’ And the queen
darst not keep them, for she feared the royal command. But
she said, ‘ Let not theif death be sudden! ZXet them rather meet
their fate out of my sight!’ So she had a goodly raft built,
wherein she placed with care great store of food for the journey so
as to last for a long time, and telling the princes where it was kept
she put them on the raft and set it afloat. And the royal brothers
ate of the food stored by their mother, and floated along.

[They receive their sight from an ogress.] When they came to Sik-
kaing, the raft struck an overhanging acacia, so that Sandamokhki,
the ogress of that place, boarded the raft; and whenever the royal
Brothers partook of the food, she also ate. The place of that over-
hanging acacia is called Sikkaing to thisday. But in some chronicles
it would appear that the ogress boarded the raft only when it reached
the Bilutek stream at the outskirts of Pagan. Again other chroni-
cles would say that she boarded it only when it reached the bank at
Nyaung-u. The royal brothers said to each other: ¢ Qur meals
were at first enough for us. Now they are not. There must be a
reason. In eating our food let us know our hands, my hand from
thine, my brother.” And as they fumbled they grasped the hand
of the ogress Sandamokhki. Thereupon they drew sword from the
ecabbard and were about to strike the ogress, who struggled in vain
to escape princes so glorious, when she in fear of death cried out
¢ Princes, take not my life! I will do whatever my young lords
desire’. So the royal brothers made demand and said, ¢Ogress!
canst thou give us our sight 7’ And she answered ¢ Yea’, So the
princes made her swear to keep her promise, and released her. And
the ogress consulted mighty spirits and ogres. And the mighty
spirits foreseeing how a line of kings beginning with these royal
brothers would uphold the religion of the Lord for ever, seut divers
kinds of medicine for the eyes. And the ogress followed the
brothers as they floated down on the raft, and applied the medicine.
The place where the medicine was first applied is still called Sagu,
and the place where sight dawned on the princes is still known as
Ywalin; and the place where receiving sight they exclaimed, ¢ Sky
aroand ! Earth within |’ is still known as Mobon-myede.

The Great Chronicle says that the place where the ogress San-
damokbK1 first began to apply the medicine to cure the brothers’
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eyes, was at the site of Sagu town, and that they received their
sight when they reached Ywalin. Rut the New Chronicle says
that she first began to apply the medicine from Sagumaw, near the
town of Sagaing, apd that they received their sight when they
reached the site of Salin town. Now the Prome Shwehsandaw
Thamaing states that it was only after going hungry many fimes
that they seized the ogress and made her give them their sight.
It says, moreover, that when they reached the Teknwé stream she
landed and made search for the herb; that the first application was
made at Sagu; that Yalin was so called becanse there they received
their sight; and that because they said ¢ Earth within! Sky
around !’ the place was called Myedé-mobon. Moreover the Old
Pagan Thamaing agrees with this and says that Yalin was so called
because there this name was uttered when they received their sight
and obtained two rolls of spirit-medicine from the ogress. And the
distance between Yalin on the outskirts of Malun town and Mobon-
myedeé makes this story probable. Therefore in some old chronicles
it is said that sight dawned on them only when they reached
Malun. And considering the statement in some chrounicles that the
ogress boarded the raft only at Nyaung-u, the mere distance
between Sagu and Yalin makes this story probable. And consider-
ing the statement that the ogress boarded the raft cnly at Sagaing,
at the overhanging acacia, and that she often ate of the fond of the
royal brothers before they seized her, it is plain that between the
place where she boarded the raft and the place where they seized
her the distance must be great. And so the nearness of Sagaing
to Sagumaw conflicts with the statement that the ogress had often
eaten of the food. And it is not plainly stated in any other
chronicle that the first application of medicine was made at Sagu-
maw, nor that they received their sight at Salin. This is stated
only in the New Chronicle. Again, the statement that they
received their sight only at Salin, and saw the sky and earth only
at Mobon-mygde, is not reasonable, for the places are not near, but
far apart, Moreover scholars spell Salin by the Pali word Calanga-
pura. Whereas divers chronicles and tamaing agree in mention-
ing Sagu and Yalin. Therefore the statement of the New Chronicle
that the first application of medicine was made at Sagnmaw and
that they received their sight only at Salin should be regarded as
a heresy.
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[T%ey meet Bedayi and the kermit.] Now when the princes bad
received their sight, they continued their voyage on the raft till
they reached the place called Konsapyin after the flying of cranes.
Ilere they stopped the paft, and went forth ared with the five
weapons till they came to the spot where their uncle the hermit
was practising piety.

Konsapyin is now known as Kontalin; and the Shwezigon
Thamaing says that it takes its name from the saying of the
princes, ‘ The rising grourd is bright’.  And it so befell that they
followed the track of the feet of Bedayi, the daughter of the hermit
their uncle, as she went to draw water. And when they met her
and saw how she drew water, they said, ‘O maiden, the gourd
with which thou art drawing water hath no hole in it. How
foolish thou art !’ Then they took the gourd, cut off its face with
the sword, dropped the seed out, and made her draw water and fill
the tube. And aye thereafter men use the proverb ‘not to bore the
ear of a gourd’. So when the tube was filled, the maid Bedayi
went to the cell of her father the hermit, and he said, ¢ How easily
thou hast filled and brought water to-day !’ So Bedayi told him
~all.  And the hermit called the two young men and straitly ques-
tioned them. And they told him fully that they were the sons of
Kinnaridevi, chief queen to the ruler of Tagaung: that owing to
the breath of the Naga they were born blind: that the ogress
Sandamckhki had cured them and given them sight : and so forth.
When the hermit heard the speech of the princes he said, ¢ Ye twain
are my nephews, my sister’s own sons’. And in the sixtieth year
of the religion he joined Mahathambawa and his daughter Bedayi in
wedlock.

[Z%e troubles of the Pyus.] At that time Tambula, king of the
Pyus, was troubled with war and captured by Dhafifiavati. And
the Kanyans, wishing to occupy the land where Nanhkan queen of
the Pyus had settled, waged a mighty war with the Pyus. The
Fyus were victorious and the Kanyans fled. By Kanyans are
meant the people living in the group of seven hill-tracks beginning
with Thantwe, Among the Pyus also a quarrel for the throne
arose between queen Nanhkan and her brother. The sister won,
and founding a_village at Thagya«in lived there with her army,
while her brother moved out to Hpo-u with his army and lived
there. Im this cornexion the Gyreat Chronicle and the New
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Chronicle merely mentior: ‘ the Pyn queen’. The name, Nanhkan,
of the queen of kiug Tambula has been added, so that men may
know it, in accordance with the Old Pagan Thamaing.

[ Makathambawa, 1) 484—478 B.c.] Now at this time the Pya
queen and all who dwelt at Thagya-in resorted to the hefinit,
brother-in-law of the Tagaung king, and worshipped him as
though he were the Lord. And the hermit was possessor of
mystic powers and the higher knowledge, and exceeding mighty
and powerful, well seen in the eighteen arts and sciences. Being
shrewd in kingeraft he said to the Pyu queen one day, <My
nephew, prince Mahathambawa, is master of all kingly duties.
He is adept in law. His valour in fighting an enemy js
heroical. Make him king over your country, and let him rale,
order, and unite you.’ And the Pyu queen thought, ‘I am a
woman. The country will be peaceful and prosperous only when
one with might and authority quells the rising of our enemies.” So
she made Mahathambawa king.

[The lineage of the Pyu queen.] The Pyu queen was of the race
of the Tagaung Sakiyans. Therefore the place where she lived is
known as Thagya-in. To show that she was of the Sakiyan race:
while king Kanrazagyi was holding court at Kaletaungnyo Raja-
gaha, the Pyu chief Devaduta came to ask for an heir. So the
king placed upon the throne in the Pyu country his son Myducitta,
then sixteen years old. And this is the story of prince Muducitta.
While king Abhiraja the grandfather was alive, his son Kanrazagyi
was married to Thubattadevi his daughter, and their child was
Muducitta, his mother dying before his birth. Thus the Pyu queen
descended from the Sakiyan race of Muducitta, is always known to
be of Sakya Sakiyan race, and the place where she-lived is known as
Thagya-in. This fact is omitted in the Great and New Chronicles,
but is added here in accordance with the Old Pagan Thamaing,
the Tagaung Chronicle, and the Arakan Chronicle, so as to make
plain the lineage of the Burmese kings, who were descended in
unbroken succession from the Sakya Sakiyan race.

In the sixtieth year of the religion Mahathambawa became king.
His two queens were Bedayi and the Pyu queen. Of these the
Pyu queen gave birth to a daughter and died not lohg after. And
when prince Dwattabaung had been conceived three months in the
womb of queen Bedayi, his father, king Mahathambawa, died.
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Twenty years in the nether house, six years he flourished; he
passed at the age of twenty-six. When he was about to die there
was an earthquake for -seven days. The day of his birth was
Monday.

[Sulathambawa, fi. 478-443 s.c.] In the sixty-sixth year of the
religion his younger brother, Sulathambawa, became king. His
queen was Bedayi, his sister-in-law. When Bedayi was made
queen, the ogress Sandaniokhki, who had ministered to him while
heir, was grieved, and taking Peitthano, her son by him, she built
a village in the parts about Poppa and dwelt there. The king
reigned justly and died. Twenty-six years in the nether house,
thirty-five years he flourished ; he passed at the age of sixty-one.
When he was about to die it was dark like night for full seven
days. "The day of his birth was Monday.

105. Of king Dwattabaung.

[The founding of Tharehkittara, 443 B. c.] In the 10lst year
of the religion the five portents foretold on the summit of Mt.
Hpo-u came to pass all in one night. The Great Chronicle says
the five portents came to pass in the reign of Mahathambawa ;
this conflicts with its own statement of the original prophecy,
namely that the five portents would come to pass in the 10lst
year of the religion, At that time these Seven Exalted Ones-—
Gavampati, Rishi, Sakra, Naga, Garula, Sandi, and Paramesura—
met in accordance with the Lord’s prophecy and conferred together
about the founding of the city. And Sakra stood in the centre
of a piece of pleasant level ground and described a circle by means
of a tope dragged round by the Naga. And on the land thus
encircled Sakra founded the golden city of Tharehkittara, noble
and glorious as Sudassana city, his own abode; marvellously
graceful it was, having all the seven things needful for a cty,
vamely : main gates thirty-two, small gates thirty-two, moats,
ditches, barbicans, machicolations, four-cornered towers with
graduated roofs over the gates, turrets along the walls, and so
forth; the whole being one ygjana in diameter and three yojana
in eircumference.

Among the Seven Exalted Ones the Great Chronicle omits
Gavampeti and includes Gumbhanda; the New Chronicle omits
Gumbhanda and includes Gavampati; the Middle Chroniclegd
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omits both and includes Mahapeinng; but the list in the Old
Chronicle includes Gavampati together with Rishi, Sakra, Naga,
Garula, Sandi, and Paramesura, and furthermore it hints that the
noble Gavampati and® Rishi appointed the hour when king Dwatta-
baung should invest the palace with an auspicious name. Thus
the various authorities, the Old and the New Chronicles, egyin and
mawgun, vecord only the Seven Exalted Ones mentioned above.

And for the date of the founding of the city: in the 101lst
year of the religion after the Lord made parinirvana, on Sunday
the first waxing of Tagu, sixteenth constellation, at the first
glimpse of the sun, these three works were accomplished—the
golden palace, the city, and the moat. Some chronicles declare
that the city of Tharehkittara was founded on Monday the eleventn
waxing of Tagu; we have followed the greater number of reliable
records. Three mansions with storeys seven, nine, and eleven, were
built by spirits for the king’s delight during the rains, the hot
season, and the winter; and these together with the city were
completed in seven days.

[The glory of king Dwattabaung, fl. 443-378 p.c.] When thus
the labour of the city and the palace were fulfilled Sakra lifted
king Dwattabaung by the hand to the golden throne, and he was
anointed king. The two queens were the king’s sister, Sandadevi,
daughter of the Pyu queen whom the royal father king Maha-
thambawa had made his consort, and the Naga princess, Besandi.
Sakra invested king Dwattabaung with the five emblems of royalty,
Thilawuntha the sword of virtue, and the rest. Moreover he gave
vessels for the royal use, engines of pomp and power worthy of
a universal monarch ; Areindarna, the lance to crush all his enemies ;
the bell and the big drum; the Walahaka horses that trode the
sky; and the Nalagiri elephants, 15 cubits in height, 20 cubits
in length, for the king to ride. He gave him also seventeen
valiant spirits to be his perpetual bodyguard, and the ministers
Nga Nipa, Nga Yegya, Pyissinbyu, Pyissinnyo, Atwinpinle, Pyin-
piuld, all masters of statecraft and the eight virtues, men of glory
and wisdom and authority.

He was a king majestical. At every stride he took the earth
sank beneath his feet; wherefore Sakra by his pdwer and might
caused his every step to be received upon an iron plate. He
accepted tribute from Jambudipa island as far as the land of the
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Asuras and the Nagas, which he conquered and took., And his
taking of tribute was on this manner. The king would write his
message or letter and hapg it on the flying lance. And he would
ascend the lance-throwing mountain, and with his own hands he
would throw the lance. And lo! the lance hung suspended as
if to fall upon the heads of those kings. Nor did the flying lance
depart until those kings had Pumbled themselves and done obeisance
and sued for mercy in sweet and seemly words. And whenever
he took tribute by means of the big bell and the big drum, at the
first beat the sound reverberated as thougl they had been struck
at the root of the ears of the kings of men and kirgs of Nagas.
Nor did the sound cease nntil those kings had humbly sued for
merey. Whenever thus he took tribute, many hundred kings of
Jambudipa year by year had to present him with the choicest
of their virgin daughters, of their elephants and horses, rubies and
treasures of gold, silver, and other precious metals, and paso of fur
and silk, of silk and cotton, and of cotton. The pile of treasures
of silver and gold thus given in tribute was 40 cubits high.

An ogre once unwittingly approached the king’s palace at an
unseasonable hour. And when Sakra knew of it, he said, ‘Art
thou worthy to tread the palace-floor of this majestic king, upholder
of the religion ?’ And he cast him into an iron cage. Thereupon
the king kad the figure of an ogre carved in stone for future kings
to know, and he kept it in a cage just as Sakra kept the ogre.

He built the outer palace and held the ceremony of warding
off evil, at a time concurring with the year 167, Monday the
tenth waxing of Tabodwe, Taurus being in the ascendant, the Moon
in Taurus, Mars in Libra, the Sun conjunct with Mercury and
Venus in Capricornus, Saturn and Rahu in Aquarins, Jupiter in
Pisces. He ascended the palace at the time determined by Rishi
and Gavampati, concurring with the year 168, Thursday the
eleventh waxing of Wazo, Taurus being in the ascendant.

This king while he reigned had three hundred ‘and three score
white elephants, six and thirty millions of black elephants, and an
innumerable number of warriors. There befell five great showers
of gems. Each day the king bestowed the four priestly requisites
on three thousand noble saints, sons and pupils of the Lord, whom
be made his teachers. Over the relics of the Lord’s body he built
zedi pakto that all the people might worship them. Their names
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are these: One work of me:it Thaukyamma, one Nyinyi, one Sisi,
one Pawpaw, one Lyawlyaw, one Myathitin, one Hpayataung, two
Hsutaungpyi, one Myinbahu enshrining the arm-relic of the Lord,
one Pahtogyi built $ver the relics of the Iord’s frontlet bronght from
the Kanyan country—eleven in all.

The Great Chronicle omits one work of merit Tharama, one
Hpayataung, two Hsutaungpyi, and gives only eight—Thau-
kyamma, Nyinyi, Sisi, Pawpaw, Lyawlyaw, Myathitin, Myinbahu,
Pahtogyi. The New Chronicle gives only nine: Myinuvahu,
Myintiu, Thaukyamma, Pawpaw, Lyawlyaw, Sisi; Nyinyi, and
the two Hsutaungpyi, elder and younger. The Old Chronicle gives
only nine: Thaukyamma, Nyinyi, Sisi, Pawpaw, Lyawlyaw,
Hpayataung, Tharama, Myinbahu, and Pahtogyi. Beside phese
diverse accounts the Prome Hsandaw Thamaing states that the
Hsandawshin pagoda, originally built by the two merchant brothers,
Ajjita and Balika, was restored by king Dwattabaung and named
Myathitin, that the king also built the two Hsutaungpyi, and that
the ministers built Myathitin pagoda. And this accords with our
Iist of eleven pagodas above-mentioned, which we have obfained by
comparing sundry yadu, kabya, chronicles, and fAumaing, omitting
excess and supplying defect; and it may be regarded as the truth,

Again, will not the statement about the frontlet-relic conflict
with the statement made in the book Nalata-dhatuvamsa, that
it reached Ceylon ? It is but reasorable to hold that unfisse means
the frontlet and that nalefa means the forehead. But this point
will not be treated in detail till we come to the reign of Anawrahta-
minsaw.

During the reign of this king the religion of the Lord was
manifest. In consultation with three thousand saiuts the king
prepared the code of laws beginning with the line Apdayogatin
upayan for the study of future kings and the welfare of all beings.

[His fuil.] Now one day it befell that this great and powerful
king seized » mere five ¢ of monastery glebeland which had been
dedicated to a saint by a woman, a seller of cates. There-
upon the flying lance given by Sakra would no more do the
king’s errands. The big bell and drum when struck uttered
no sound. The king sought counsel of certair noble saints, who
meditated thereon and in their wisdom saw that it was becanse the
king had seized the five pé* of monastery glebeland” dedicated to
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a saint by a young woman, a seller of cates. And they spake
to the king after this wise: ¢O king, all things in this world
appertaining to the Three Gems are as the viper and the cobra,
snakes of fatal venom. It is the nature of these snakes when
touchad to strike again; aud when they strike no creature can
escape grave calamity., Even so when objects appertaining to the
Three Gems are wrongfully seized, a man may lose all his fortune,
may fall into danger and calamity, may even forfeit his life.
Because, O king, thou hast seized unlawful things, this has befallen
thee!® So the king restored the five pé to the patron of the
woman, the seller of cates.

Howbeit the flying lance and the big bells and drums would
no more do the king’s bidding, for that an unlawful and unclean
object had been seized. Therefore the tribute paid of old hy divers
kings did not arrive, And the king was exceeding wroth, and sent
one day for Pyissinbyu and Pyissinnyo and cried, ¢ Ho ! ministers,
the kings of Jambudipa Island, fiefs of mine, pay not their tribute.
Begone ye and collect it!’ And he sent them away. And
Pyissinbyu and Pyissinnyo with their followers collected the tribute
and presented it, seven years. But at last the king lost faith in
them, and he put them to death by guile.

After their death there was none with might and authority to
collect the tribute. Wherefore the king himself boarded the
nagakye boat which the Nagas had presented to him, and collected
tribute throughout all Jambudipa. Now once he came to the
kingdom of Pantwa. And the queen of Pantwa devised evil in
her heart, and she took a foul paso and made by sleight and
subtilty a soft kerchief and offered it to the king. And he trusted
her and took no heed, neither suspected he anything, but he wiped
his face with the kerchief. Thereupon the live mole on the king’s
forehead disappeared; wherefore the Naga princess Besandi left
him. And the king was sorry and he returned home, And it
so befell that the king voided not his spittle into the spittoon,
as was his wont, but he voided it into the ocean. When thus the
karma of his good acts was exhausted, the Nagas became exceeding
wroth and took the king and the nayakye boat and carried them off
to the Naga country.

The New Chromde wishing to reject the statement of the Great
Chronicle concernmg the carrying off of king Dwattabaung and
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the nagakye boat to the Nuga country, points out that the wagakye
boat is the same as the Jinzin boat; and finds a fault in the Great
Chronicle and says that if, as it is said, the nagakye boat was
afterwards bricked®up and buried in the reign of the king’s son
Dwattaran, this tallies not with the statement that the Nagas
had alrea.dy taken it away. But the Great Chronicle merely says
that Anawrahtaminsaw dug out the nawarat boat which had been
bricked up and buried since the reign of king Dwattaran, and that
after he had seen it he buried it again. 1t says not that he buried
either the Zinzin boat or the nagakye boat. And the author of the
New Chronicle errs in supposing that the linzin boat is the same as
the nagakye boat ; for it is plain from the list of the twelve kinds
of royal boats that they are different. Here is the list: Tlion-
lupuzaw, Thonlukya-hngan, Pyigyi-hman, Pyigyinaung, Wazira-
thinhka, Aungthatago, Mopawkye, Swelek-yathit, Nawarat, Pyi-
gyiwuntinyapyizon, Linzin, and Nagakye.

Of the two queens of Dwattabaung, Besandi, the Naga princess,
had no child; Sandadevi, daughter of the Pya queen, gave birth
to Dwattaran. His mother Sandadevi and his grandmother the
Pyu queen, being of Sakya Sakiyan race, were of pure descent.

King Dwattabaung was born on a Tuesday. Thirty-five years
in the nether house, threescore and ten years he flourished ; he was
carried off by the Nagas at the age of one hundred and five, in the
171st year of the religion. From the story of king Dwattabaung
it is clear that kings who govern the land should seize unlawfully
not even a fruit nor a flower, nor anything appertaining to the
Three Gems, but should treat them with judgement and discretion.
Moreover, kings who rule over sea and land should mark with care
their vessels of royal use, and only when certain of their cleanliness
should they use them.

The land of Tharehkittara was known as Patthanapati in the
time of Kakusandha the Buddha, as Punnavati in the time of
Konagamang the Buddha, as Punna in the time of Kassapa the
Buddha, as Tharehkittara in the time of Gotama the Buddha.
It was known later as Yathepyi, after the turning hermit of the
brother-in-law of the Tagaung king. Dwattabaung became king
in the year that foliowed the holding of the second Buddhist
Council of seven hundred noble saints, convened under the leader-
ship of Mahayasa and the patronage of king Kalasoka at Vesali
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in the Middle Country, in the 100th year after the Lord made
parinirvana.

108. OF the eight generations of kings from Dwatiaran fo Thiririt.

[Dwattaran, 8. 373-351 B.c.] In the 171st year of the religion
the king’s son Dwattaran became king. Fifty-nine years in the
rether house, twenty-two.years he flourished ; he passed at the age
of eighty-one. About the time of his death the thunderbolt fell
seven times in one day. He was born on a Wednesday.

[Ranpaung, 1. 351301 B.c.] In the 193rd year of the religion
his son Ranpaung became king. He delighted in the good deed
of charity, He sought the company of hermits, brahmans, saints,
ang .learned men; his wisdom was great. He had compassion
on all the people as though they were his own womb-children.
He was master of the ten kingly duties, Forty years in the nether
house, fifty years he flourished; he passed at the age of ninety.
About the time of his death two suns appeared and fought till
noon, He was born on a Saturday. In the second year of his
reign Siridhammasoka convened the third Buddhist Council at
Pataliputta in the Middle Country.

[Ranman, fi. 301-251 B.c.] In the 243rd year of the religion
bis son Ranman became king. He was reckless in conduct and
character. Thirty years in the nether house, fifty years he
flourished ; he passed at the age of fourscore. About the time of
his death the Thursday star passed across the disc of the moon.
He was born on a Tuesday.

[Rakhkan, fl. 251-220 B.c.] In the 298rd year of the religion
his son Rakhkan became king. He was of fair complexion and
had many queens. , He excelled in archery. Forty years in the
nether house, thirty-one years he flourished ; he passed at the age
of seventy-one. About the moment of his death stars appeared in
the daytime; the shadow was reversed. He was borm on a
Monday.

[Hhanlaung, 0. 220-~182 B.c.] In the 324th year of the religion
his son Hkanlaung became king. Thirty-seven years in the nether
house, thirty-eight years he flourished; he ypassed at the age of
seventy-five. Abouat the time of his death a great shell-fish dropped
from the sky. He was born on a Wednesday.

{Lickhkaing, fl. 182-148 B.c.] In the 362nd year of the religion
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his son Lekhkaing became king. Thirty-nine years in the nether
house, thirty-four years he flourished; he passed at the age of
seventy-three. About the moment of his death two suns appeared.
He was born on a Monday.

[Zhirikkan, fl. 148-120 B.c.] In the 396th year of the religion
his son Thirihkar became king. Forty years in the nether House,
twenty-eight years he flourished; he passed at the age of sixty-
eicht, About the time of his death the Friday star passed across
the disc of the moon. He was born on a* Thursday.

[Thiririt, fl. 120-111 B.c.] In the 424th year of the religion his
son Thiririt became king. Fifty-one years in the nether house, nine
years he flourished ; he passed at the age of threescore. He was
a man of peace and steadfastness. He kept his word, and delighted
in the good deed of charity. He tried to establish a new era by
annulling 403 years; but he might not annul them, for the
number was not fit. He sought the company of six teachers whose
names are these : Poppamani, Indriya, Kittariya, Candariya, Sakka,
und Massa. With their help he made history and Vedas. He
purified and set in order the Lord’s religion. Many were the gu,
monasteries, and rest-houses that he built. He was ever mindful-
of the glebelands that they should not perish. The ten kingly
duties he thoroughly mastered, insomuch that the people of the
land loved him, both laymen and saints, ministers and followers.
In him was completed the ninth generation of king Dwattabaung ;
and the Tagaung dynasty ended. He was born on a Monday.

107. Of king Ngataba.

[The story of Ngataba, 1. 111-60 B.c.] In the 433rd year of the
religion Ngataba became king. Now this is the story of Ngataba :

A dweller in that country kept his son in the charge of 2 saint,
and let him become a novice in early youth. And the teacher took
pity on him and tanght him the Pitakas and Vedas. And the
novice gently ministered to the teacher’s wants. Now the teacher
had a cock which he reared, and it came to pass one day that
whenever the cock crew, he crew ¢ Who eats my head, becomes
king Ngataba!’ And the teacher took note of it, saying,  What
things for such a creature to crow!’ And he called the novice,
and said. ¢ Young wan! this cock in his crowing suttereth strange
things, Cook it therefore and offer it to me’ Audethe novice
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cooked it according to the teacher’s word. When he had cooked it,
while he was taking it out of the pot, its head was severed 2nd
dropped onto the fireplace. And because it was unclean the novice
washed and ate it. And when the teacher asked him, ¢ Where
is the head of the cock ?”, he answered, When I was taking the cock
out of the pot, the head fell off, and because it was unclean I did
not serve it, but I ate it myself’ So the teacher thought, ‘ Now
we shall know if the crowing of the creature come true or not.’

Therefore he taught the novice divers duties pertaining to the reli-
gion, the world and the state, and made him a layman and placed him
in the charge of a minister, acaptain. And the captain made the lad
his son and dressed him in fitting raiment; for he had the bloom of
beruty, wisdom, and glory and all the sigus of royalty both great
and small ; wherefore the captain always took him with him where-
socver he went. Onc day he took him to the king’s palace ; and the
king finding that the lad behaved wisely and possessed kingly quali-
ties, was well pleased, and having no son he demanded him of the
minister and made him his royal son. So the king relieved the
minister of the guardianship. Now the lad was adept in the
“duties incumbent upon kings and in managing the home-affairs of
state. He ministered to the royal father with great respect. Meore-
over, he made deep research into the Law. And the king and
ministers, soldiers and people, both laymen and saints, loved him
exceedingly. And the king made him his heir; some chronicles
add that he married him to his daughter.

He was fifteen years old and heir-apparent when his father died,
and he reigned in hisstead. As king he paid reverence to the Three
Gems., He sought the company of wise saints and brabmans and
ever observed the Iive Precepts, the Eight Precepts, and the Ten
Precepts. He was master of the ten kingly duties and the four
tnles for extending royal favour. All people in the land he
treated with kindliness and weight, as his own womb-children.
He made five hundred noble saints his teachers. _He possessed,
moreover, the sever qualities of good men, to wit, faith, virtue,
learning, self-sacrifice, the sense of shame, the fear of reproach,
and wisdom.

In bhis reign thera were seven showers of gems, Sakra saw
to the building “of the jewelled Pahtogyi pagoda. At its dedi-
cation the”earth quaked. ™This king was not of the lineage of
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Dwattabaung. Because he was a king of alien stock he was
known later as Ngataba. Fifteen years in the nesher house,
fifty-one years he flourished ; he passed at the age of sixty-ix.
About the moment of his death two sune appeared. He was born
on a Tuesday.

[The writing of the Pitakas in Ceylon, 94 8.c.] In the seventeenth
year of the reign of king Ngataba, in the 450th year of the
religion, while king Vattakamani reigned in the island of Ceylon,
five hundred noble saints, feeling that it was impossible to carry
the three Pitakas, the word of the Lord, in memory for long,
inscribed them on palm leaves and kept them after collating them
an hundredfold.

108. Qf the twelve gencrations of kings from king Papiran to king
Beizza.

[Papiran, fl. 60 B.c~6 A.D.] In the 484th year of the rdigion,
Papiran, son of Ngataba, became king. He was born on a Tusday.
Twenty-seven years in the nether house, sixty-six years he flourshed ;
he passed at the age of one hundred and three. About the time of
his death the Thursday star passed across tbe disc of the moon.°
It was in the sixth year of his reign that great questions were
asked and answered between Milinda, king of Sagala, and Shin
Nagasena in the Middle Country. At that time, it is said, there
were ten thousand crores of noble saints, disciples of the Lord.

[Ranmokhka, fl. 6-21 a.v.] In the 550th year of the religion
Ranmokhka, son of king Papiran, became king. He was bornon
a Saturday. He was a deep scholar of the Four Vedas, great in
glory, power and influence, calm, steadfast, and dcliberate. He
was master of the kingly duties and treated the people, both lay-
men and saints, with kindness as his own womb-children. Sixty-
seven years in the nether house, fifteen years he flourished, le
passed at the age of eighty-two. About the time of his death the
Wednesday planet was stationary for seven whole months.

[Rantheinhka, fi. 21-24 a.0.] In the 565th year of the religion
his son Rantheinhka became king. He was of a black complexion ;
his eyes and eyelashes were red. He was rough and cruel and
jealous of another’s wife. He regarded not nor murned the death
of another. All the ministers and people were in txceeding fear of
him and cursed him in their hearts, In his reign® there was
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a famine and the people starved. He upheld not the religion of
the Lord. Sixty-five years in the nether house, three years he
flourished ; he passed at the age of sixty-eight. About the time
of his death light streamad from the four points of the compass.
He was born on a Sunday.

[Ranmensaleinda, fl. 24-839 a.p.] In the 568th year of the
religion his son Ranmonsaleinda became king. He was filled with
virtue, wisdom, and fixity. He had compassion on the people, both
laymen and saints, as thoagh they were his own womb-children,
He was true to his word. ° Fifty years in the nether house, fifteen
years he flourished ; he passed at the age of sixty-five. About the
time of his death a comet appeared. He was born on a Thursday.

[ Bereinda, fl. 39-51 A.p.] In the 583rd year of the religion his
younge: brother Bereinda became king. He went to study at
Takkasdila and was deeply versed in medicine, charms, and the
Vedas, Sixty-three years in the nether house, twelve years he
flourisied ; he passed at the age of seventy-five. About the time
of his death it was noor at sunrise and the sun set at ncon. He
was korn oun a Saturday.

[Xonsala, fi. 51-56 a.D.] In the 595th year of the religion his
son Monsala became king. Fifty-eight years in the nether house,
five years he flourished ; he passed at the age of sixty-three. About
the sime of his death it was noon at sunrise, He was born on a
Weilnesday.

{Ponna, fl. 56-59 4.p.] In the 600th year of the religion Ponna
hisson became king., Forty-three years in the nether house, three
yewrs he flourished ; he passed at the age of forty-six. About the
tine of his death there was an earthquake for seven days. He was
ban on a Friday.

[Thakka, fi. 59-62 A.p.] Tn the 603rd year of the religion his
younger brother Thahka became king. Forty-four years in the
rether house, three years he flourished ; he passed at the age of
‘orty-seven  About the time of his death ten vultures alighted on
the palace. He was born on a Monday.

[Thathi, fl. 62-65 4. D.] In the 606th year of the religion his
son Thathi became king. He was of ruddy complexion and an
evil-doer. He sought not the good of the people, neither respected
he the Three Geins. Twenty-nine years in the nether house, three
years he flcarished ; he passed at the age of thirty-two. About the
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time of his death the earth quaked over all the city ; the ground
was rent into fragments ; water oozed through; the sun and moon
was in total eclipse for one month. He was born on a Saturday.

[Kannu, fl. 6566 ¢.D,] In the 609th~year of the religion his
younger brother Kannu became king. Thirty years in the nether
house, one year he flourished ; he passed at the age of thirty-.one.
About the time of his death a miracle was seen in the Pahto
pagoda. He was born on a Sunday.

[Kantek, fl. 66-69 A.p.] In the 610th year of the religion his
elder brother Kantek became king. Thirty-two years in the nether
house, three years he flourished ; he passed at the age of thirty-five.
About the time of his death the whole sky was dark like night.
He was born on a Monday.

[Beizea, fi. 69-73 a.p.] In the 613th year of the religion his
elder brother Beizza became king. Thirty-seven years in the
nether house, four years he flourished; he passed at the age of
forty-one. About the time of his death the Friday planet passed
" across the disc of the moon. He was born on a Monday.

109. Of king Thumondari.

[Z%umondari, fl. 78-80 A.p.] In the 617th year of the religion
Thumondari became king. He was reckless in conduct. Twenty-
four years in the nether house, seven years he flourished ; he passed
at the age of thirty-one. About the time of his death the Thursday
comet uppeared. He was born on a Saturday.

[The Short Era.] The year of the passing of this king, 624, is
according to the era fixed by five hundred saints under the leader-
ship of Shin Mahakassapa in consultation with king Ajatasattu, who
in the year when the T.ord made parinirvana annulled 148 years in
order that the date might coincide with the year of the religion.
At Lokananda Kyaussaga Sakra, king of spirits, in the guise of
the brahman Mahallaka calculated on a rock the Short Era by
abolishing 622 years dodorasa, the number being fit. The era
which king Thiririt sought to establish is not included in the
counting, as the number was not fit. The number of the
long era is dodorasa, that of the short era is Zhackapaiica.
The phrase ¢year of the religion’ has been used because the
religion, as we have shown, has come down in'line with the
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110. Of king Atitra.

[Tke erime of Atitra, fl. 80-83 .0.] In the second year, Short Era,
Atitra, son of king Thumondari, became king. He was a doer of
evil. He even visited his mother’s house to si1 against her. Now
she had established herself in the Five Precepts and took refuge in
the Lord. Moreover, she took a solemn vow and said  If my virtue
fail not, when my son cometh, may the state chamber stand as
a vault about me !’ Therefore the roof of the chamber stood about
her as a vault. So the King her son turned back in shame. And
cven as he turned, his whole body was seized with an itch ; and as
he was going down to bathe in the four-cornered pond within the
palace, his body was covered all over with monkey’s hairs, and he
turned straightway into a monkey, visibly, so that all might see.
And the people threw bricks and spears at him that he died  And
when her son became a monkey and fled, the royal mother came
down from the palace and followed him. And when she saw her
son she eried, ¢ Come, Alaung beloved!’ The place is known as
Laungthachaung to this day. Fifteen years in tbe nether house,
three years Le flourished; he passed at the age of cighteen.
" About the time of his death the Friday comet appeared. He was

born on a Saturday,

111. Of king Supafifianagarackinna.

On thie death of that king his younger brother and his son
quarrelled over the throne, and the brother Supaiifia won. In the
fifth year, Short Era, he became king. He was later known as
Nagarachinna for that in his reign the line of kings at the capital
came to an end. He was filled with beauty and all the signs of
royalty great and small, with faith, virtue, learning, self-sacrifice,
the sense of shame, the fear of reproach, and wisdom. He had
compassion on the people, both laymen and saints, as though they
were sons of his bosom. He was diligent in upholding the religion.

[Supafidia (fi. 83-94 4.D.) and the image.] Once he marched with his
fourfold army to subdue the Kanyan country, then tumultuous. And
when he had conquered that country he saw therein a golden image
of the Lord, eighty-eight cubits in height (judged by the forearm
of an average man). And he was filled with faith transcendent as
though he had geen the Lord himself, and fell down and worshipped
day and night. Even so he did for three years, nor could he tear



§§ 110-113 Kong Supaiisianagarachinna 27

himself away from the image. It weighed tens and hundreds of
crores of viss of gold, and was made in the likeness of Arimiteyya,
the coming Buddha.

And the ministegs spake into the royal ear and said, ¢Great
king ! Thine elephants and horses and followers are grown stiff !
May it please thee to return home straightway.” But the “king
answered, ¢ I cannot forsake this image of the Buddha. Make we
a great jewelled raft, and place this image of the Buddha on the
raft, and take it home to Tharehkittara by sea, fetching a compass
around Mt. Nagayit.” And the ministers and followers were sad,
thinking ¢ The king hath conceived the impossible; and while he
is of this mind we shall never see our families again.’ So they
conferred together, and dug a pit beneath the Buddha’s image. Apd
the image, being cast of pure gold and heavy, fell. And when"the
king saw the image that it fell, he questioned them and said,
¢ Ministers, why hath the image of the Lord fallen?” And his
ministers and followers made answer, ¢ Lo! Our Lord, the Master,
hath entered parinirvana’” When the king heard their answer he
was sad and abode in silence. And the ministers and followers
thrust each a stick of firewood and a handful of coals and set firc.
to thom. And when the king saw that there was fire, he ques-
tioned them again saying, ¢ Ministers, why set ye the image of
the Lord on fire?” The ministers made answer, ¢ The Lord hath
entered parinirvana, and lo! the spirits are holding the eremation
ceremony.” And the king knew that their answer was not true,
and he was sad and abode in silence. And the ministers and
followers feared lest the king should be angry, and they cast
twenty-eight seated images of the Lord in plated gold, one full
cubit in height, and presented them to the king. Moreover, they
cast images of solid gold and presented them. "They also took away
many for themselves. And the king returned to Tharehkittara,
the homeland.

[Zall of Tharehkittara, 94 a.p.} But when these vessels were
used by the people, this noble kingdom, albeit it was founded by
the Seven Exalted Ones, became disordered and ungovernable,
infested with thieves, robbers, plunderers, and cut-throats. A
great whirlwind arose at that time and carried away a winnowing-
tray, and the woman whose tray it was ran aftew it crying, ¢ Nga
sagaw ! Nga sagaw!’ Therenpon the whole country was alarmed
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and said, ‘ The Ngasagaw war is come!’; and the people split into
three divisions, And the king fell ill and died. Seventeen years
in the nether house, eleven years he flourished ; he passed at the
age of twenty-eight. Ahout the time of his death the winnowing-
tray was blown away by a whirlwind, and the people split into
threedivisions. He was born on a Monday.

112, OF the reigning of king Thamoddarit, and the dwellers in nine-
teen villages at Yonhlukkyun, after the Pyus, Kanyans, and Theks split
tnto three divisions.

In the year 18 they were split into three divisions—Pyus,
Kanyans, and Burmans. The Pyus and the Kanyans waged war
with each other. Now they made a compact that victory should
fall to the greater number ; and with that intent they built each a
pakto, the Pyus to the west of Tharehkittara, the Kanyans to the
north. And they agreed that whoever finished a large palio first
should win. So the Kanyans built their large pakéfo with bricks
and could not finish it. But the Pyus thought wisely and built
bamboos in the likeness of a pakio, covered it with a white cloth,
and crowned it with an umbrella. And when the Kanyans saw it
they admitted defeat and fled.

[Thamoddarit settles near Pagan, 107 a.p.] When the Kan-
yans fled, the Pyus fought among t{herselves and split again into
three divizions. The Kyabins took one division, the Theks another.
The third made their home in the country of Taungnyo. After
three years they were attacked by the Talaings and spoiled. And
they moved thence and founded the country of Padaung Thettha
and dwelt there. After six years they were attacked and spoiled
once more by the Kanyans. Thence they moved and built Mindon
and dwelt there for three years, Thereafter Thamoddarit began to
build in the country of Yonhlukkyun in the year 29, Short Era,

In the sixteenth year after Malallaka the brahman abolished the
old era, the kingdom of Tharehkittara perished. When the Pyus had
fought with the Kanyans and dwelt in Taungnyo, Padaung Thettha,
and Mindon, in the twenty-ninth year Short Era (including the
twelve years of interregnum), king Thamoddarit began to build a
city with the dwellers in nineteen villages at Yonhlukkyun.

This total of twelve years—three at Taungnyo, six at Padaung,
and three &t Mindon—is written as thirteen years of interregnum
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in the Great Chronicle; and compared with the usual reckoning in
the Chronicles this figure may be regurded as reached in the follow-
ing way : by subtragting 16, the year of 4¢he destruction of Thare-
hkittara, from 29, the year of the founding of Pagan: leaving 13
as remainder. )

[The nineteen villages at Yonklukkyun.] The names of the nineteen
villages are these: 1. Nyaung-u. 2. Nagabo. 3. Nagakyit.
4, Magyigyi. 5, Tuti. 6. Kyaussaga. 7. Kokkethein.
8. Nyaungwun. 9. Anurada. 10. Tazaunggun. 11. Ywamon.
12. Kyinlo. 13. Kokko. 14. Taungba. 15. Myegédwin.
16. Tharekya. 17. Onmya. 18. Yonhlut. 19. Ywasaik. There
were nineteen headmen, one to each village, and over the nineteen
headmen was king Thamoddarit. Singu is also included in the
Great Chronicle. But inasmuch as this conflicts with the state-
ment that 8ingu is also known as Ngasingu—the place where the
hunter Nga Sin lent aid to Kyanzittha—we omit it and add Onmya
in its stead aceording to the New Chronicle.

118. [OF Pagan, known as Arimaddana.)

Now we shall tell the story of Pagan Arimaddana.

When the Lord revealed himself, he passed in his journeyings
from the Middle Country and came to the site of that kingdom.
He stood on the summit of Mt. Tangyi, and looked and saw a white
heron and a black crow alight on the top of a éufea tree on a steep
bank ; moreover, he saw a prefa in the form of a monitor with
a double tongue abiding within the fork of the dufea tree, and
a small frog crouching at its base. And he smiled. His cousin
Shin Ananda cntrcated him saying, ¢ Why smilest: thou?’ And
the Lord prophes1ed and said, ‘ Beloved Ananda! In the 651st
year efter my parinirvana there shall be a great kingdom in this
place. The alighting of the white heron and the black crow on the
top of the butea tree signifies that there shall be many persons
practising chanty and virtue in that kingdom ; there shall also be
many wicked persons without virtue. The prefa in the form of
a monitor with a double tongue abiding within the fork of the
butea tree, signifies that the people of that kingdom shall not till
the land but shall live by merchandise, selling and buying, and
their speech shall not be the words of truth but falsehbod. The
small frog crouching at the base of the dwiea tree signifies that the
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people shall be cool-bellied as the frog, and happy. In the reign
of king Thamoddarit, the first founder of that kingdom, a great
bird, a great boar, a great tiger, and a flying squirrel shall usurp
dominion. And a prince full of glory, might, and dominion shall
pierce the four, even the great bird, the great boar, the great tiger,
and the flying squirrel.’

Thus he prophesied ; and according to his word king Pyusawhti
pierced his enemies, the great bird, the great boar, the great tiger,
and the flying squirrel.

113 a. Of king Pyusawhii,
. This is the story of king Pyusawhti.

"‘Our Holy Lord, sprout and blossom of three hundred and thirty-
four thousand five hundred and sixty-nine Sakya Sakiyan kings of
the Sun dynasty, starting with king Mahasamata at the beginning
of the worll—He the crown of the three kinds of beings, had
revealed himself in the reign of king Mahanama. Thereafter, as
we have said, the Sakiyan kings perished in the danger of Vitatupa ;
. and a Sakiyan king Dhajaraja fled with his followers from the
Middle Country, and when he came to Mali on the upper Irrawaddy
he wedded the queen Nagahsein, both being true Sakiyans of the
same blood, and rebuilt and reigned in the old great kingdom of
Tagaung. From him onwards in unbroken succession the Thado
line of the Tagaung kings sprang and flourished, and in the seven-
teenth generation Thado Maharaja became king. His son, king
Mahathambawa, founded Yathepyi and reigned there. Thus the
royal father and the royal son ruled at the same time, king Thado
Maharaja in the great kingdom of Upper Tagaung, king Maha-
thambawa in Yathemyo, which he founded.

Now while the country villages in Mali were still unsettled,
a Sakiyan king called Thado Adeissaraza, lineally descended from
the dynasty of the Tagaung kings, departed and dwelt secretly in
disguise, supporting himself upon the hills by gardening and tilth.
Now in his garden there was a Naga hole; and it was the custom
at that time for all the people and villages to make prayers and
offerings to the Naga daily, whenever they desired the gift of
a son. 'lhus it befell one day that the queen of Thado Adeissaraza,
by virtue of fair destiny and merit, conceived, and when the tale of
months and days was fulfilled she gave birth to a son who had all
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the signs of royalty and beauty; and they named him Sawhti.
The Naga king and qucen who abode in that garden always tended
him and loved him as their own son. When he was seven years
old he was put in Tthe charge of the chief hermit of that place,
a master of the art of archery; moreover, he was learned in divers
secular and Vedic books such as Rupanikaya, Saddanikaya, and
others. And when he saw the young man’s gait and stature and
appearance, his royal marks and signs, he said, ¢ This youth is of
true royal bone. He hath all the signs of royalty and beauty.
Without a doubt he will gain kingship in the lower country.” So
he changed his name Sawhti and called him Minhti, and throughly
taught him the eighteen arts that future kings must know, When
he was sixteen years old he wished to go to the country of Pagan,
and asked leave of his royal father and mother. And they granted
him leave, remembering the words of the chief hermit long ago that
he would become king in the lower country. And the royal father
‘gave him a how and arrows richly fraught with gems. That bow
was not a bow made by men; for it is said that Sakra, having
heard the prophecy that this man would quell and conquer all his
enemies in the Pagan country and become king, and that thereafter
there would be a long line of sons and grandsons, all of royal bone,
worthy to uphold and minister to the religion—gave him a demon
bow and arrows richly fraught with gems. And the youth took
the bow and arrows and went to the Pagan country, and lived
dependent on an old Pyu couple. And they, having no son nor
daughter of their own, tended and cherished him as a son with
exceeding love and reverence.

One day, wishing to try the bow and arrows he had brought,
he asked leave of the old Pyu couple to go abroad into the forest.
But they, caring for him as if he were their own son, dissuaded
him saying, ¢ Beloved, in this country in the east quarter there is
a great boar followed by five hundred ; in the west quarter there
is a great bul followed by five hundred; in the south quarter
there is a great tiger followed by five hundred; in the north
quarter there is a flying squirrel followed by five hundred. Beloved,
even the king, though lord of the country, cannot conquer these
enemies, but daily he must give the great boar sixy lumps of rice,
nine cartloads of pumpkin, and nine cartloads of bran. To the
great bird he must give seven maidens once a week, one maiden
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a day. It is now full twelve years since these exceeding terrible
and strange foes have oppressed the land.’ But the youth trusted
in his own power and might and went searching for the dens
of his enemies; and meeting the great tiger living in the south,
the flying squirrel living in the north, and the boar living in the
east, he pierced them and slew them by means of the bow given
him by his royal father,

Thence went he to the west where the great bird was. And
at that time he who saw to the feeding of the bird was on his way
bringing seven women to offer as food to the bird. And the young
prince met him and asked him straitly what he was about ; and he
who saw to the feeding of the bird, told him all. And he said,
€“What sorry word is this thou speakest—to offer as food to a bird—
while such an one as I am liveth?’ And he took charge of the
seven women ; and they rejoiced in hope of their deliverance from
danger and made fervent prayers and aspirations for the young
prince. Thereafter the bird came forth from bis haunts, and seeing
the prince, discovered in divers ways his might and prowess. But
. the prince was not afraid, for he was of nature cool and steadfast,
but he spake aloud and uttered words of challenge, and he pierced
and slew the mighty bird with the arrow barbed with Sakra’s
thunderbolt.

Some, say that he slew only the great bird and the boar, and
quarrel with the Great Chronicle and take their stand on the
kabya :

The bird-ogre and the wanton boar,
Greedy devourer of lumps of fat—
The Sun-descendant at Arimaddana
Pierced unto vietory .. .. .....
And broke the bud of enmity.
And again the kabya

Plauding, the host with ceremony upraised

To the golden throne the lord of men

Who slew the huge bird-elephant and the boar.

But all four enemies—the great bird, the great boar, the great
tiger, and the flying squirrel—are mentioned not only in the Great
Chronicle but ;also explicitly in others too, such as the Pagan
Chronicle,and the Old Pagan Thamaing. Hlawgathonhtaunghmu,
it should be noted, has written in his #abya only the plain truth.
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[He hecomes heir to Thamoddarit.] The prince plucked one feather
from the dead bird and caused the seven women to carry it on
their heads. It is said that they had much udo to carry it. And
he sent them awa} saying, ‘ Go ye, and offer it to your king.’
And the seven women bore away the feather of the great bird,
meaning to offer it to the king; but on the way they dropped it,
being unable to carry it any longer, for it was heavy. That place
is still known as Hngettaungpyit, and the place where the great
bird was shot is still known as Hngeppyittaung. Now the seven
maidens spake into the ear of king Thamoddarit, ¢ The great bird is
dead, pierced by a young man!’ And the king, hearing that the
enemies he had had to feed for twelve years were conquered and
killed, was exceeding glad and went with his fourfold army to
where the prince was, There he saw the body of the bird, in bulk
and stature like a small mountain. And he said to the prince, ¢ Of
what race art thou, young sir, piercer of enemies so mighty?
With what weapon didst thou pierce them?’ And when the
prince had told him all the truth, king Thamoddarit said, ¢ Verily
he hath the glory, might and wisdom of such a bone and race’,
and he married him to his daughter Thirisandadevi, and made him
his heir. It is said that the number of persons offered as food
to the great bird for the whole twelve years of the reign of king
Thamoddarit was four thousand three hundred and twenty.

The story as above related accords with the Old Thamaing of
ancient Pagan. This Thamaing was based on original texts of
treatises annotated and approved by a long line of scholars famous

.and eminent, men learned in booklore. But other chronicles
state :—

[4 different tale of the birth of Pyusawhti.] A female Naga called
Zanthi, daughter of Nagakyaung son of Kala, king of the Nagas,
came to the world of men in order to practise the duties of virtue.
While she lived near Mt. Mali she had intercourse with the Sun
prince and btcame pregnant. The Sun prince deserted her; and
she, when she was about to give birth, sent him a white crow;
and this white crow would not return until the Sun prince wrapped
up a ruby and gave it. Now it befell that some merchants,
masters of ships, were taking their meal; and tiie crow, after the
nature of crows thinking to pick up morsels of food, left the ruby
bundle in the fork of a tree. And while it was picking up the
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morsels, the merchants found the ruby bundle which the white
crow left in the tree-fork and took it, and left in its stead a bundle
of dry dung. And when the white crow had eaten the morsels
of food, it returned bringing the bundle and came to where the
Naga was, and gave it to her. And when she saw the dry dung ske
was sorrowful and laid the egg-embryo on the mountain and went
to the Naga country.

At that time spirits carried away a certain hunter. When they
reached the place where the Naga had laid her egg, the hunter
finding the egg bore it away joyfully, But while he was crossing
a stream, swollen by a heavy shower of rain till it overflowed its
banks, he dropped it from his hand. And one golden egg broke
in the land of Mogok Kyappyin and became iron and ruby in that
country. One dark egg floated down stream and reaching the
Thintwe country gave birth to a jewel, a daughter, who when she
came of age was made queen to the king of Thintwé. Some
chronicles say that it reached the kingdom of Gandbala, others
Tagaung ; each has its several story. One white egg floated down
‘the river Irrawaddy and reached Nyaung-u, And an old Pagan
couple from Myegédwin village came down to the shore at Nyaung-u
and found it, and took it out of the water and showed it to the
hermit practising piety at the foot of Mt. Tuywin. The hermit,
being a man of wisdom and merit, prophesied saying, ¢This egg
is not an ordinary egg, but an exalted egg. He who will be
hatched of it will have glory, wisdom, and the signs of royalty
both great and small. He will quell his enemies on the surface
of the whole earth. Moreover, he will uphold the Lord’s religion.’
And the old Pyu couple were joyful and treasured it; and when in
due time it gave birth and the child was full of glory, wisdom, and
the signs of royalty both great and small, they nourished him
as a son born of their own bosom. And when he was of age, his
father the Sun prince came and gave him a bow and arrows, richly
fraught with gems, wherewith to conquer all his eneraies,

[ Oljections to this tale.] So this story runs; but it is at variance
with all curious and reasonable versions in the Pali commentaries
and sub-commentaries. And this is how 3t varies ;

With regard to the statement ¢ The female Naga called Zanthi,
daughter of Nagakyaung son of Kala king of the Nagas’, the
books speak only of Kala king of the Nagas; he it was who took
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charge of the golden cup that floated in the river Nerafijara, after
the future Buddha had eaten the boiled rice received as alms on the
day he was to become the Buddha. Not a shadow, not a hint
appears in the bools of the existence of Nagakyaung son of that
Kala, king of the Nagas. This is one point of variance. with
the books.

It is quite clear in the books that the Sun spirit dwells only
in the Sun mansion, ornament of the world, Not a shadow, not
a hint appears in the books of the existence of a son of the Sun
spirit.  .his is another point of variance with the books.

In a Vedic book it is stated as a mere opinion that the
Saturday planet is the prince of the Sunday planet. Not a shadow,
not a hint appears in any secular or Vedic book that the Saturday
planet is husband of the Naga called Zanthi. This too is a point of
variance with the secular books.

As for the statement that a human being was born from the union
of the Sun prince with the female Naga, these are the only parallel
instances in the books: in the Bhuridatta Jataka, the birth of
a human being after the father’s kind from the union of a human
prince with a female Na.g‘a, and the birth of a Naga after the
father’s kind from the union of Dhattharattha the Naga king with
the princess Samuddaja; in the Mahavamsa, such tales as the birth
of prince Sihabahu after the mother’s kind from the union of the
human princess, daughter of king Vangara.]a, with a lion. Even if
there were real union between the Sun prince and the female Naga,
either a spirit or a Naga should have been born after the kind
either of the father or of the mother. Therefore, that a human son
was born, and not a spirit nor a Naga, is contrary to reason, and
this is & point of variance with the books,

The statement that the white crow was sent to where the Sun
prince was, is incredible, and a sort of fable.

As for the statement that one golden egg broke in the land
of Mogok KYappyin and became stone, iron, and ruby, this land
of Mogok Kyappyin being thus singled out from among the fifty-
six places of precious stones on the surface of Jambudipa, it 1s
worth considering whether, in the other places also, the divers
kinds of gems, stones, iron, ruby, gold, and silvir, and pearl, were
likewise the result of the breaking of a Naga egg. Not a shadow,
not a hint appears in the books that in all those fifty-six places
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a Naga egg broke and became stone, iron, or ruby. This being so,
it should be regarded as a figure of speech, uttered for the salke
of vaunting and effect. | )

As for the several statements that one dark egg reached
Gandhala, Tagaung, or Thintwé: it is a journey of six months
from Gandhala to Burma, the distance being more than a hundred
yojana. Furthermore, there is no stream mnor river from the land
of Mali to the kingdom of Gandhala. This too is utteriy
unreasonable,

Again, alleging that it reached Tagaung and Thintwe, kingdoms
very near to Burma, and became a queen, the Zhamaing and
chronicles ought to specify which queen, and who was the king
theén reigning, if it really became a queen. But this not being
manifest, the wise like not the phrase ‘oviparous bone of kings
egg-born and undetermined’, as contrary to all reason.

If this be so, how comes there to be the Uhkunhwek pagoda
at Pagan ? Various chronicles and tAamaing state that the skull of
the huge bird was buried at Anuradha. Hence it should be named
not Uhkunhwek but Okhkunhwek.

Therefore the phrase ¢Egg-born bone of kings’ should be
rejecied. Indecd, the history of the bone and lineage of kings
of the Sun dynasty, starting from Mahasamata at the beginning
of the world, is found in the books on this wise : Prince Siddbattha,
the future Buddha, retired into the forest and turned monk wearing
the lotus robe offered by Brahma near the river Anoma, and he
went to the kingdom of Rajagaha, thirty yojana distant from the
river Anoma. King Bimbasara saw and followed him, when
helding the lotus-bowl, ornament of the world, he came a-begging
into the kingdom -of Rajagaha, called Giribaja, encircled as a
cattle yard by five dark mountains—Pandava, Gijjhakuta, Vepara,
Isigili, and Vepulla. He met him in Pandava vale, and offering
him his kingdom asked after his lineage. And the prince replied :

O king, I am of the Sun race, “

A Sakiyan by birth;

I have left my family and become a monk,

Desiring not the pleasures of sense.
This is told in {he Pali of the Pabbajja Sutta Nipata. This
stanza tells, moreover, of the unbroken line of princes of the Sun
dynasty, descended without flaw in the succession down to king
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Suddhodana, numbering in all three hundred and thirty-four
thousand five hundred and sixty-eight, from king Mahasamata
at the beginning of the world unto king Suddhodana. It also tells
that he is known as @ scion of the Sakiyaw dynasty.

Referring to the fact that the unbroken line of kings of the
true race of king Mshasamata, as supported by the Pali of the
Pabbaja Sutta above recorded, are of the Sun dynasty, kings of
the rising Sun, the Sun lineage, the Sun race, the famous
Mahathilawuntha has written :

The Lord of the Wheel of authority,

Heir of the Sun dynasty

Of a line of eighty thousand kings,

What time he should govern the three kingdoms,
What time the day of his inheritance approached,
Hath cruelly abandoned it

And entered the forest.

And the famous Mahathilawuntha, whom a line of scholars learned
in booklore have not forsaken, but made their prop and backbone
of authority, has written thus because, king Mahasamata being of
the race of the Sun spirit,and being said to be of the Sun dynasty,
every true scion of his race is also said to be of the Sun dynasty.
And divers commentaries and sub-commentaries, such as Sarattha-
sangaha, have shown that he was of the Sun dynasty :

There was a king, Mahasamata,

Of the Sun family,

Paragon and Potentate

Of pure and mighty merit;

Eye of the world !

His blinding radiant virtue

Dispelled darkness, shining

Splendid as a second Sun.
Thus it shows that king Mahasamata was of the race of the natural
Sun king, and that he was graced with virtues radiant as a second
Sun king.

Therefore some thoughtful people say that while the natural
Sun king dispels the outer darkness, king Mahasampata dispels the
inner darkness, and that being thus alike in the merit of dispelling
darkness, the very body of king Mahasamata by simil® is called
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the Sun Adeissa or king Nemi. The wise like not that saying;
and why? In the books only the natural Sun king is known
as the Sun, and the son of the Sun king is known as Manu. In
religious books that same' Manu is also culled Mahasamata. Hence
the phrase ¢the family of the Sun, the Sun family’ is only used
in the books to iadicate that king Mahasamata is literally of the
family of the Sun king, of the Sun family. In the Pali ‘Sun
family > the word Sun indicates the Sun king, the word family
king Mahasamata. Hence Ashin Mahasariputtara, who had no
peer in wisdom save the Lord, preached in the book Mahaniddesa
that the natural Sun king is known as the sun (adeissa), and
that the exalted Lord who was of the race of that king is called
‘kinsman of the sun’ (adeissa). For he says, ¢ Adeissa is the Sun,
Gotama is of the race of the Sun. And the Blessed One is Gotama.
Therefore the Blessed One is by race akin to the Sun, related to
the Sun. Therefore the Buddha is called kinsman of the Sun.
Because the Sun king and the Lord are by race related, this phrase
means that the Lord is known as the race of the Sun king, related
to the Sun king. And using the word in this sense we see that
" the unbroken line of kings, descended first from king Mahasamata,
being identieal with Gotama’s lineage, is called the race of the
Sun king, related to the Sun king; for the title ‘king of the
rising Sun, of the lineage of the Sun’ is given and all is clear
if we depend on documentary evidence and due and probable
interpretations as above recorded, and cling to the fact that the
bone and line of kings of the Sun dynasty are descended from
king Mahasamata at the beginning of the world.

But other authors write as though the title ‘race of the Sun
were used merely because king Pyusawhti was born by oviparous
conception from the union of the son of the Sun spirit with the
female Naga. And in later poems kabya, linka, eqyin, and mawgun,
and so forth, divers writers, each in turn passing down the ex-
pression from one to another, have vied with each other in
asserting :

H

The bird-ogre and the wanton boar,
Greedy devourer of lumps of fat—
Th~ egg-descendant at Arimaddana
Piérced unto victory, proving prowess,
And brake the bud of enmity,
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as though to be born of an egg were better even than to be of
the bone of kings of the Sun dynasty !

But it is clear that some of the wise, making reference to the
Sun race of the Sen dynasty, have distovered the right inter-
pretation, and state that Pyusawhti reigned in the kingdom
of Arimaddana, being descended through a long line from king
Mahasamata who was of the race of the Sun spirit. Thus:

All glorious Pyuminsaw the good and great,

Issue of the long line of the San spirit,

Sate in the golden kingdom of Rimad, the crown of the earth;

The umbrella, Sandi, fair as lotus-pollen,

‘Whose stick was coral three spans round,

Nine cubits high stood o’er him, its navel-top of gems. . .

This being so, heed we the familiar proverb of the wise—¢ Be
it never so old, if bad, reject it!” True the phrase ¢egg-born bone
of kings’ is not really old, but only seems so; none fhe less have
we rejected it.

[4 tale of the Ari] And here is an instance how old beliefs
were rejected in the past. Seeing that the people had been fondly
clinging to the doctrine of the Ari lords for thirty generations
of kings at Pagan, Anawrahtaminsaw, filled with virtue and
wisdom, rejected the rank heresies of the Ari lords and followed
the precepts of Shin Arahan, known as Dhammadassi., Where-
upon those Ari lords, in order that the people might believe their
doctrine, made manuseripts to suit their purpose, and placed them
inside a thakkut tree. And when the thakkut tree became covered
with scales and bark they sought and seduced fit interpreters of
dreams, and made them read and publish the manuscripts found in
the thakkut tree. So that the king and all the people misbelieved.

It should be confidently held that only the story in the Old
Pagan Thamaing above recorded is both reasonable in itself and
consistent with documentary evidence. The above is inserted with
documentary ewidence and fitting comment in order to dispel the
doubt about the so-called undetermined oviparous birth of king
Pyusawhti.

[Deatk of Thamoddarit, 152 .p.] When Pyusawhti became heir
to the throne he was sixteen years old. When he had been three
years an heir king Thamoddarit died. Thirty-two years in the
nether house, forty-five years he flourished; king Thamoddarit
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passed at the age of seventy-seven, About the moment of his
death a bolide as large as a cartwheel fell in his presence. He was
born on a Sunday.

114. Of king Yathekyaung.

[ Yathekyaung, fi. 152-167 a.p.] After the death of king
Thamoddarit, Pyusawhti, ere he became king, made his benefactor
the hermit turn layman, and made him king. Because the hermit
thus turned layman he was afterwards known as Yathekyaung. In
the seventy-fourth year Yathekyaung became king, Ninety-one
years in the nether house, fifteen years he flourished ; he passed at
the age of one hundred and six. About the time of his death the
deinnetthé coincided with the #kingyan. He was born on a Monday.
It ‘is said in the Nangyaung Chronicle, the Abridged Chronicle,
and the Old Chronicle, that Yathekyaung was of the royal race of
Tagaung,

115. OF the reigning of king Pyusawhti after his teacher king
Yathekyaung.

[Pagan.] In the eighty-ninth year Pyusawhti became king. He
“was known as Pyuminhti because he was reared to manhood by
the old Pyus, The kingdom was known as Pandupalasa in the
time of Kakusandha the Buddha, as Dhammakuti in the time
of Konagamana the Buddba, as Dbammadesa in the time of
Kassapa ‘the Buddha, as Tampadipa in the time of Gotama the
Buddha. Not until the time of Pyuminhti was. it known as
Arimaddana. (But the Great Chronicle contradicts itself when it
says that even in the reign of king Thamoddarit the kingdom was
founded under the name of Arimaddana: and again, that in the
reign of king Pyusawhti it received the name Arimaddana. The
first statement clashes with the second.)

1Tke glory of Pyusawhti, l. 167-242 a.p.] When Pyuminhti
ascended the throne, Brahma on the right and Sakra on the left
lifted him by the hand and set him on the throne. He caused
spirit drums and harps and trumpets to sound, what time he
mounted the throne and was anointed king. His queens were
two, Thirisandadevi daughter of king Thamoddarit, and the Naga
princess Irandadevi, offered by the Nagas deferring to his glory
and might. Moreover, Sakra presented him with royal articles of
use and pimp together with five regal emblems. Among the
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royal articles of use and pomp he presented eight umbrellas with
handles of coral, nine and a third cubits long, three spans in eir-
cumference, with leaf-canopies of one hundred folds, exceeding
delicate and soft, wrought with Zamuffare lotus-thread, with
hangings of the banyan-leaf pattern variegated with the nine
priceless gems, wrapped in radiance down to the base, the top-navel
studded with jewels and precious stones. Moreover, he gave the
ksaddan flying elephant with six-rayed tusks, called Girimekhala,
sprung from Hsaddan mere, and the horse of noble breed sprung
from near the Sindhu river. And the Naga king presented thirty
domestic white elephants, together with the 4saddan she-elephant
called Mahasubhatta, of the race of the ksaddan flying elephants ;
four thousand domestic black elephants unblemished; seven
hundred black Zat%a elephants; six thousand domestic horses and
six thousand state horses unblemished. Moreover, he sent three
women to attend on him—a Naga stewardess to mind the royal
food, a Naga to offer the royal apparel, and a Naga to offer the
royal headdress ; together with the royal articles of use and poiap
to quell the malice of his foes; also one hundred and eighty Naga
youths, mighty to subdue the enemy, These Naga youths when-
ever the king went forth had alway to wait by the stairs; and for
fear of the Garulas they waited with hair tied up in a knot shaped
like a bird-snare, holding canes in their hands. And when the
king went forth they followed with canes in their hands, keeping
on the left hand and on the right while the king strode before.
The king had four marshals of war: Rajavaddhara, Devavaddhana,
Dhammavaddhana, and Nagavaddhana, He had eight thousand
subalterns, sixteen thousand captains, one hundred crores of valiant
foot-soldiers, three crores and six million cavalry, six million
fighting elephants.

The twelve great festivals held in the reign of this king are these :
one for the piercing of the great Lird; one for the piercing of the great
boar ; one for the piercing of the great tiger ; one for the piercing of
the flying squirrel ; one festival in honour of his ascending the throne
amidst men, spirits, Nagas, Sakra, Brahma, and the sounding of spirit
harps and trumpets; one for the meeting of his royal mother at
Shwezigon ; one for the climbing of Mt. Popp2 to review his
innumerable fourfold army, parading bis strength ; one in honour
of his own march with a force of elephants and horse, and his
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assault and victory when Tarop soldiers, more than one hundred
crores in number, reached the town of Kosambbi on the frontier
of the kingdom ; three for the three showers of gems that fell during
his reign and were gathered by the people—twelve festivals in all,

The handmaids waiting on his two queens were these : two
thousand attendants wearing livery crowned with the red ruby,
two thousand attendants wearing livery crowned with the dark
ruby, two thousand attendants wearing livery crowned with the
spotted ruby, two thousand attendants wearing livery crowned
with emerald, two thousand attendants wearing livery crowned
with pear], two thousand attendants wearing livery crowned with
diamond, two thousand attendants wearing livery crowned with
precious stones, two thousand attendants wearing livery crowned
with coral—in all, sixteen thousand attendants. Eight thousand
surrounded each of the queens,

Irandadevi had no son nor daughter. Queen Sandadevi gave birth
to prince Htiminyi. When be came of age he was made heir. He
was of noblest birth, on the father’s side and on the mother’s side.

Pyuminbti was a glorious prince with might of arm and dominion,

“and Sakra and the Naga king alway succoured him, insomuch that
all the kings of Jambudipa Island had to present him with letters
of ceremony, gifts and presents, virgin daughters, jewels, elephants,
and horses. The king possessed all the seven qualities of good
men, including faith, virtue, the sense of shame, and the fear of
reproach; he was master of the ten kingly duties. He upheld
aright the Lord’s religion. For the good of future kiugs he con-
ferred with Gavampati, Rishi, and Sakra, and composed the code
of law beginning with the verse ¢ Atthesu dhammasatthesu’. He
built a cave-temple with an image of the Lord at the place where
the skull of the great bird was buried, and another at the place
where the bird was pierced. Many other pagodas, gu, monasteries,
grottos, and cave-temples did he build. He had compassion or his
ministers, headmen of villages and circles, and the people, both
laymen and saints, as though they were children of his bosom.
Such are the works of merit he piled up. Thirty-five years in
the nether house, seventy-five years he flourished ; he passed at the
age of one humdred and ten. About the time of his death the
Thursday planet®passed across the disc of the moon ; all day long
it was dark like night. It is said that the king was five cubits in
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stature; the circumference of bis body three cubits. He was born
on a Tuesday.

116. Of the sin kingsfrom Htiminyi, son of king Pyusawhti, to king
Thiktan.

[Htimingi, fl. 242-299 2. D.] Inthe 164th year his son Htimnyi
became king, receiving the ceremony of anointing. Fifty years in
the nether house, fifty-seven years he flourished ; he passed at the
age of one hundred and seven. About the time of his death the
deinneithé coincided with the #4ingyan ; the Thursday planet passed
across the disc of the moon. He was born on a Wednesday.

[ Yinminpaik, fi. 299-324 o.D.] In the 221st year his son Yinmin-
paik became king. Fifty years in the nether house, twenty-five yeats
he flourished ; he passed at the age of seventy-five. About the time
of his death the Thursday planet alighted on the moon ; the earth
quaked for full seven days. The day of his birth was Thursday.

[ The tooth relic brought lo Ceylon.] At this point the Great and
the New Chronicles state that in the forty-fourth year of Htiminyi
princess Hemamala and prince Danta, daughter and son-in-law of
king Kumasiva, brought the sacred tooth from Dantapura in tne
kingdom of Kalinga and crossed over to the island of Ceylon.
Poems, both katya and linka, have also wrongly been composed
after the Chronicles. They agree not with what comes in the
books nor with the Kalyani inscriptions. This is how they Uiffer :

It is stated in the Dipavamsa that in the 811th year of the
. religion Mahasena was king (we include the years in which he had
flourished). He was the sixtieth in descent from king Vijayakumma,
who first ruled Ceylon for thirty-seven years beginning from the
day when the Lord entered parinirvana. The Kalyani inscription
agrees with the Dipavamsa, stating, ‘When three hundred and
fifty-seven years had passed since the building of the Abhayagiri,
king Mahasena reigned in the island of Ceylon for twenty-seven
years’ The, Mahavihara was built in the 236th year of the
religion ; the Abhayagiri was built 218 years later; 357 years
thereafter Mahasena became king. The total of these three dates
gives the date of the reign of Mahasena, namely the 811th year of
the religion. By subtracting therefrom 622 dodorssa, the ycur 189
is obtained. By adding 27, the years of Mahakena’s reign, we
obtain 216, or the 838th year of the religion, being the year when
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his son Kittisirimegha became king. Now the Nalatadhatuvamsa
states that in the ninth year of the reign of this king, princess
Hemamala and prince Danta brought the lower left tooth-relic
from Dantapura in the kingdom of Kalinga: ¢On inquiry made
after reaching Anuradhapura it proved to be in the ninth year
of Kittisirimegha ¢In the ninth year of Sinkittimegha, lord
of men and son of Mahasena’ occurs in the Dathadhatuvamsa,

It was then the ninth year of Kittisirimegha, son of king
Mahasena’ occurs in the sub-commentary on the Dathadhatu-
vamsa. ‘In his ninth year he brought from Kavilakelinga the
tooth-relic of the great sage, the Brahma ™ occurs in the Culavamsa.
Thus, in accordance with the account given in the various books, by
adlding the nine years in which he flourished to 838, era of the
religion, the year when king Kittisirimeghavanna ascended the
throne, we obtain 847-—or 225 if wc add the nine years in which
he flourished to 216, the year of his accession.

Consider now, in reference to what is said in those Chronicles,
the statement that in the forty-fourth year of the reign of Htiminyi
the sacred tooth arrived in Ceylon. Htiminyi became king in the

"786th year of the religion. Add 44 years of his reign, and we
obtain the 830th year of the religion. Add 44 years to 164, and
we obtain 178.! Hence the statement that in the forty-fourth year,
when Htiminyi flourished, the sacred tooth reached Ceylon from
Jambudipa in the reign of Kittisirimegha, conflicts with the Dipa-~
vamsa and Kalyani inscriptions, for Kittisirimegha had not even
become king ; there is a gap of seventeen years.

Hence it was not in the reign of Htiminyi, but in the fourth
year after his son king Yinminpaik ascended the golden throne,
that a certain warlike king, desirous of the sacred tooth, came to do
battle, and king Kumasiva perished in the fight. Hearing the
tidings his royal daughter Hemamala and prince Danta, son of the
king of Ucceni country, bore thesacred tooth till it reached the island
of Ceylon in the ninth year of the reign of Kittisirimeghavanna,
in the 447th? year of the religion, or 2163 The Dathadhatuvamsa
records how a welcome was prepared for it and abundant honour
and worship. It was placed in the Dhammacakka monastery built
by Devanampiyafissa. The monastery was called Dathadhatughara
from that day. -

hh® errors for 208, 847th, 225 respectively,
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Thus the story should be accepted simply as it occurs in the
books. The above account has been extracted from the books and
here inserted in order to make manifest frgm the root the date when
the sacred tooth reached the island of Ceylon.

[Paitthili, fl. 324-844 o.p.] In the 246th year his son Paitthili
became king. Forty.one years in the nether house, twenty years
he flourished ; he passed at the age of sixty-one, About the time
of his death the sun-comet appeared seven times the height of
a palm tree; half the stars in the sky vanished. The day of his
birth was Thursday.

[Thinlikyaung, . 844-387 a.». Founding of Thiripyissaya.] In
the 266th year his son Thinlikyaung became king. It was only in
his reign that the group of nineteen villages was dissolved, and he
founded and built the city of Thiripyissaya at the site of Lokananda
where he lived. He named it Thiripyissaya. He was master of
the ten kingly duties and had compassion on the people, both
laymen and saints. And the ministers and headmen of villages
and circles and all the people loved him and made great prayers on
his behalf. In his reign there fell three showers of gems. The
Mahagiri brother and sister came, and he settled them cn Mt.
Poppa. Fifty-three years in the nether house, forty-three years he
flourished ; he passed at the age of ninety-six. About the time of
his death there was a thunderstorm for full seven days and many
trees were shattered. He was born on a Sunday.

117. Of the Makagiri spirits, brother and sister, in the reign of king
Thinlikyaung.

[The children of the Tagaung blacksmith.] This is the story of
Mahagiri, brother and sister. Nga Tinde, son of Nga Tindaw,
blacksmith of Tagaung, was famous for his vast strength. It is
said that once he wrenched even the tusk of a grown male elephant.
When the Tagaung king heard of it he commanded his ministers
saying ¢ This nfan will rob me of my prosperity. Seize him and
do away with him [’ So Nga Tindg, fearing to lose his life, ran
away a far journey and lived in the deep jungle. And the king
was afraid ; so he took the young sister of Nga Tinde and raised
her to be queen. Long after, the king said to the queen, ¢ Thy
brother is a mighty man, Send for him straightway, =nd I will
make him governor of a town.” And Nga Tinde came, thinking,
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¢ He hath raised my sister to be queen, and now he sendeth for me,
desiring me to enter his service’ But the king bad him seized by
guile and bound to a sagz tree,and he made a great pile of fuel and
coal, and caused the bellows to be blown. And the queen descended
intc the fire saying, ¢ Because of me, alas, my brother hath died !’
Tt i said that the king clutched the queen’s topknot and rescued
only her head and face, but her body was burat,

[Tke Mahkagiri spirits.] After their death, brother and sister
became spirit brother and sister and dwelt in the sage tree. Any
man, horse, buffalo, or cow who entered sc much as the shade of that
saga tree, died. And when this verily befell, they dug up the ssga
tree fram the root and floated it in the river Irrawaddy. Thus it
reached Pagan; and they carved images of the spirit brother and
sister and kept them on Mt. Poppa. And king, minristers, and
people visited them once a year.

[ Kyaungdurit, fl. 387—412 a.p.] In the 309th year the king’s
son Kyaungdurit became king. Fifty-five years in the nether
house, twenty-five years he flourished ; he passed at the age of
eighty. About the time of his death the moon showed a comet
and the Pleiades crossed the disc of the moon. He was born on
a Wednesday.

118. Qf the going of Askin Buddhagkosa to Ceylon to bring the
sacred Pitakas, and kis copying of them.

Concerning this the Great Chronicle says that the famous elder,
Ashin Buddhaghosa, crossed to the island of Ceylon from the
Thaton kingdom to bring the Pitakas. The New Chronicle says
that he crossed from the Middle Country. This is the story:

[Buddhaghosa.] Till after the 900th year of the religion the
line of pupils great and small, from Ashin Yonakamahadhammarak-
khita and Ashin Sona-Uttara the elders, recited the three Pitakas
from memory only. There were no letters in Jambudipa. At that
time a Brahman youth born near the great Wisdom Tree had com-
pleted his studies in medical and Vedic treatises and was roaming
about to defeat the doctrines of others in Jambudipa ; and he came
to 2 monastery. Ashin Revata the elder heard him reciting with a
pure and even, tone, and he thought ¢ This man is learned. He is
worth cemparisons.” So he asked ¢ Who is it making a noise like
a donkey’s bray?’ and he put many questions. Ashin Revata
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answered them all. But when the Brahman youth was questioned
on the Law he was unable to answer. So he turned monk in order
that he might learn the Vedas, and he gtudied the three Pitakas.
Thereafter he became famous as the Lord, and began to be known
by the name Ashin Buddhaghosa. .

[He goes 1o Ceylon] Now Ashin Revata knew that Ashin
Buddhaghosa desired to write commentaries on the works Tappac-
chanodaya and Atthasalini, and he said, ¢ Here in Jambudipa island
there is only the Pali; not the commentaries, nor the divers doc-
trines of the masters. The commentary that is in the island of
Ceylon is pure. Ashin Mahinda the elder carried to Ceylon the
sacred Pali canon of the Three Councils. Go to Ceylon and
hearken to the Ceylonese tongue ; hearken to the Magadha tongue;
and translate into the Magadha tongue the commentaries kept in
the Ceylonese tongue, after studying the series of works by noble
elders such as Sariputta’ And he sent him away. This agrees
with the Culavamsa,

At that time king Dhammapala, twenty-fifth in unbroken descent
of son and grandson from king Siharaja the first king of Thaton
called Suvannabhummi, was ardent in his zeal for the religion ; and
he exalted Ashin Buddhaghosa and gave him a white elephant with
four high ministers to attend him. And Ashin Buddhaghosa
crossed to the Middle Country from the seaport of Bassein, and had
drawings made after the likeness of the great Wisdom Tree and
the seven sites, Nerafijara and Pupparama monastery and the others,
and he purposed to cross over to the island of Ceylon. This agrees
with history.

Then Sakra, king of spirits, thousand-eyed, cleansed the organ of
the monk’s sight and offered two chebulu fruits, potent on being
eaten to give contentment without hunger; also an iron stile that
did one’s utmost bidding. So he went down to the seaport Bhan-
gari in the Deccan and crossed and reached Ceylon by ship. This
agrees with tht Buddhaghosuppatti and Sasanavamsa.

[His writings.] Then he hearkened to the Ceylonese commentary
and the orthodox doctrines in the presence of the elder Sanghapala
at Mahaviharapadhanaghara in the island of Coeylon, and there first
he made the treatise Visuddhimagga. Then he translated into the
Magadha tongue all the books of commentaries. This agrees with
the Culavamsa.
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Moreover, after studying with the Ceylon teacher Ashin Buddha-
mitta these three treatises—the Great Commentary, the Great
Paccarita Commentary, and the Kurundi Commentary, he wrote
many books. This agrees with the conclusiori of the Commentary
on the Vinaya Parivara by Ashin Buddhaghosa.

[He brings the Pitakas to Thoton.] Thus, when the great elder
Ashin Buddhaghosa had given king Mahanama a white elephant
and sought leave to depart, he brought one out of the three copies
of the Visuddhimagga which he had made, together with the Three
Pitakas and the commentary on the Three Pitakas, and erossed over
to Jambudipa. And Sakra came to him and said: ‘In Jambudipa,
in the Middle Country, there is no standing-place for the religion.
The religion should shine, The religion shall stand and shine for
five thousand years in such places as the distant jungle settle-
ments in the south-east corner of the Middle Country, nine hundred
(ygjana) in circumference—Tharehkittara, Thiripyissaya, Ramafifia-
desa. Carry it thither.’ So he took it and crossed over and
reached the city of Thaton, called Sudhammavati. And when the
tidings were known there was a general cry throughout all the
kingdom of Ramafifia, and king and queen, men and women,
monks and laymen, all welcomed the religion with divers festivals,
assemblies, celebrations, and almsgivings, As though the Lord
Omniscient had appeared in their midst, they reverently raised the
Pitakas, and coming to the city-palace they built a tabernacle in
a lovely place in front of the golden palace, and there they laid
the treasures of the religion,

[T%e lincage of Anomadassi] At that time the chief elder of the
religious order was Ashin Anomadassi. This is his lineage: of
the two monks of the Third Council, Sona and Uttara, who came
to Suvannabhummi in the eaunse of religion, Ashin Sona the elder
had ten pupils who abode with him, the chief of whom was Ashin
Mahasobhita; his pupil was Ashin Mahasomadatta; his pupil,
Ashin Sumanatissa; his pupil, Ashin Sobhaga; his pupil, Ashin
Somadatta ; his pupil, Ashin Anomadassi. When Ashin Anomadassi
was in charge of the religion, divers saints and monks who were
practising piety in the countries of Burma, Mon, Arakan, Shan,
Yun, Linzin, arld Sokkate, came one by one and studied and took
away the gacred Pali and the commentary, which had only been
handed down by word of mouth from teacher to teacher; and
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8o in divers distant places even now the religion spreads and shines.
This agrees with the Sasanavamsa and the Thaton Chronicle.

Thus until the 450th year of the religion, the Pitakas, the
canonical books of*the religion as fixed by the Three Councils,
were handed down by noble saints by word of mouth, ever, since
the elder Ashin Mahamahinda came to the island of Ceylon in
the 236th year of the religion and upheld and promoted the
religion, with the help of king Devanampiyatissa, sixth in descent
from king Vijaya, the first ruler of Ceylon. And in the sixth
year of the prosperity of king Vattagamani, twenty-fourth in
descent, five hundred noble saints, foreseeing the weak-mindedness
of future generations, inscribed on palm leaf the characters of the
canonical books at a fourth Council similar to the other Coundils.
Then in the reign of king Buddhadasa, sixty-third in descent,
a certain preacher of religion translated and wrote down in the
Ceylonese tongue the Sutta apd Abhidhamma Pitakas. But it
was not till the reign of king Mahanama, sixty-sixth in descent,
who became king in the 946th year of the religion, that the great
and noble elder Ashin Buddhaghosa transcribed them in the
Magadha tongue, so that they reached Jambudipa Island and the
great kingdom of Thaton, called Suvannabhummi.

[Suvannablummi] The Great Chronicle and others say Suvanna-
bhummi is Thaton, or also Zimme&, The Kalyani inscription says
In Ramafifiadesa, called the kingdom of Suvannabhummi’ The
Thaton Chronicle mentions the founding of Suvannabhummi, when
the Rishi and Sakra helped king Siharaja, and then says the folk
moved south only in the reign of king Upadeva, sixth in descent,
and founded Thaton, called Sudhammavati. But seeing that the
account of the arrival of the missionary elders, Ashin Sona and
Uttara, in the reigns of Jotakuma Siridhammasoka, grandson of
that king Upadeva, agrees with the statement in the books that
the elders Ashin Sona and Uttara were sent on mission to
Suvannabkurami, only Thaton should be understood by Suvanna-
bhummi.

[Da‘e of Buddhaghosa’s visit to Ceylon.] Again, the Great
Chronicle says that it was in the forty-second year after the
accession of king Thinlikyaung that Ashin Buddaghosa erossed
over to Ceylon. But in the forty-fourth? year of "the reign of this

3 error for forty-second.
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king, being the 930th year of the religion or 308, Mahanama
had not even come to the throne; there is a gap of sixteen years.
So it was not in the re1gn of king Thinlikyaung, but in the
fifteenth year of the relgn of his son king Kyaungdurit that
Mahanama became king, in the 946th year of the religion or
324. This is found in the Dipavamsa and agrees with the
Kalyani inseription and the Sasanavamsa.

The above account has been omitted in the Great and Middle
Chronicles, but is here inserted with extracts according to the
books, in order to make plain the story of the arrival in Burma
of the Pitakas, bedrock of the religion.

[Thiktan, fl. 412-439 A.p.] TIn the year 334, Thihtan, son of
king Kyaungdurit, became king. Thirty-five years in the nether
heouse, twenty-seven years he flourished; be passed at the age
of sixty-two. About the time of his death lightning fell for full
seven days ; the shadow was reversed. He was born on a Saturday.

119. OF the usurping of the throne by Mokkkaman and Thuye,
ministers, not of the royal bone.

[Mokkkaman and Thuye, fl. 439-497 (4947?) a.p.] In the year
361, three ministers, not of royal bone, quarrelled, and the minister
called Mokhkaman was victorious and ruled for three months,
Then Thuye wrested the throne from Mokhkaman and reigned.
When Mokhkaman was about to die, a shower of gravel fell.
King Thuyé was thirty-two years in the nether house and passed
in the fifty-eighth® year of his prosperity, About the time of his
death the bank of Nyaung-u steadily subsided He was born on
a Thursday.

[Tharamunkpya, fl. 494-516 a.D.] In the year 416, the
ministers found king Thihtan’s grandson in hiding and set him
on the throne. He received the name Tharamunhpya, and reigned.
Fifty-five years in the nether house, twenty-two years he flourished ;
he passed at the age of seventy-seven. About the time of his death
stars fought each other. He was born on a Friday.

120. Of the eight kings from king Thaittaing, son of king Thiktan,
to king Htunchit.
[Thaittaing, " 516-523 a.p. Founding of Tampavati.] In the
year 438, Thalttam , son of that king, came to the throne. He
U fifty fifth ?
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was a man of great stature. He forsook the city of Thiripyissaya,
and founded a city at Thamahti, and he called it Tampavati and
dwelt there. Forty-five years in the nether house, seven years he
flourished ; he passed at the age of fifty-two. About the time of
his death a constellation passed across the disc of the moon;
lightning fell for full seven days. He was born on a Saturday.

[ Thinlikyaungnge, fl. 523-582 a.p.] In the year 445 his son
Thinlikyaungng® became king. Thirty-five years in the nether
house, nine years he flourished ; he died at the age of forty-four.
About the time of his death the water of the river flowed up
country; a heavy rain fell. He was born on 2 Monday.

[%inlipaik, fl. 532-547 A.p.] In the year 454 his younger
brother Thinlipaik became king. Twenty years in the nether
house, fifteen years he flourished ; he passed at the age of thirty-five.
About the time of his death smoke issued from the royal house.
He was born on a Saturday.

[Hkanlaung, fi. 547-557 A.0] In the year 469 his younger
brother Hkanlaung hecame king. Thirty-two years in the nether
house, ten years he flourished ; he passed at the age of forty-two,
About, the time of his death waves boiled up furiously in the river,
and there was no wind. He was born on a Friday.

[ HEanlat, . 557569 a.p.] In the year 479 his younger brother
Hkanlat became king. Thirty-nine years in the nether house,
twelve years he flourished; he passed at the age of fifty-one.
About the time of his death an ogre wandered laughing over the
whole country for full seven days; and the people who heard
the ogre’s laugh durst not sleep. He was born on a Wednesday.

LHtuntaik, fl, 569-582 a.p.] In the year 491 his son Htuntaik
became king. After the custom of kings he went forth with
golden buffaloes, golden oxen, and a golden plough, to observe the
solemn ceremony of ploughing. And as he ploughed the oxen
took affright at the cotton sleeve of the king’s golden cloak being
blown to andl fro by the wind, and they bolted, and the king fell
within the are of the ploughshare and he died. Thirty-five years
in the nether house, thirteen years he flourished ; he passed at the
age of forty-eight. About the time of his death a star erossed
the disc of the moon; many stars came out in the da.ytime. He
was born on a Monda.y

[Htunpyit, 1. 582-598 a.p.] In the year 504 his son Htunpyit
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became king. Thirty years in the nether house, sixteen years he
flourished ; he passed at the age of forty-six. About the time of
his death two suns appeared; there was no shadow cast; the
Thursday and Friday stars fought. He was bérm on a Thursday.

[ITtunchit, fl. 593-613 A.p.] In the year 520 his son Htunchit
became king, Twenty-two years in the nether house, fifteen years
he flourished ; he passed at the age of thirty-seven. About the
time of his death the Thursday star went trampling on the
Pleiades; moreover the moon showed a comet. He was born on
a Wednesday.

121. Of king Sangharaja, not of royal bone, teacher of the queen of
king Htunchit.

[Poppa Sawrakan, fl. 613-640 4.p.] In the year 535, Sangha-
raj-a,, chaplain of the queen, became king. He is known as
Papasofthamintaya, also as Poppa Sawrahan. He was deeply
learned in the Pitakas and Vedas, and of a very beautiful com-
plexion, and endowed with faith and virtue. When king Htunchit
was not, he was made king, so pleasing was he to the king and
queen. And Shweonthi, son of king Htunchit, fled in fear and
feigned madness, and lived as a beggar at Palin. But Poppa
Sawrahan observed the ten kingly duties and loved the people,
laymen and saints, as though they were his own womb-children.

But the Mahagiri spirit would not appear nor speak a word,
for the king was not of royal bone of the Sun dynasty. And
when the king consulted his wise men thereon, they said that
because the king was not of royal bone of the Sun dynasty, the
spirit would not appear nor speak a word. So the king, ex-
claiming, ‘ Ever blessed be the Sun dynasty !’, called forth prince
Shweonthi from seclusion, and gave him in marriage to his
daughter, and made him heir,

[4 new era established.] With the twenty-seventh year after he
ascended the throne, the Alackapaiica number was fulfilled and
560 years were dropped, and the pashuchiddaramuni era was kept
up for shortness. Thus the year 2 was established. In starting
a new era, these four elements must agree in order to calculate
the land’s presidig asterism : First make the calculation according
to the (two) frules' of Sujidhat; then calculate the dZa¢, and also
the adiipadi. To establish a conformity between the two eras,
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these four elements must be satisfied. Collect mzterials to calculate
Thamathaw (in two formulae), choose a time when the months
to be intercalated reach their maximum, and set the solar new
year day at zero. « When it was the year 562, Poppa Sawrahan
dropped 560, and called the remainder 2, short era. Taking into
count the era abolished by the king, he was thirty-seven years
in the nether house, twenty-seven years he flourished; and he
passed at the age of sixty-four. About the time of his death seven
vultures alighted on the palace; light streamed from the earth.
He was born on a Sunday.

122. Of the three kings from king Shweontki, son of king Htuw‘/ut to
Minkkwe.

(Skweonthi, fl. 640-652 a.p.] In the year 2, short era, hxs
son-in-law Shweonthi became king. Thirty-five years in the
nether house, twelve years he flonrished; he passed at the age of
forty-seven. About the time of his death a tiger entered the
palace. He was born on a Friday.

[Peitthon, fl. 6562660 4.p.] In the year 14 his younger brother
Peitthon became king. Forty-one years in the nether house, eight”
years he flourished; he passed at the age of forty-nine. About
the time of his death the Pleiades crossed the disc of the moon ;
many vultures hovered about the palace and made as though te
swoop, He was born on a Friday.

[Peittaung, fl. 660-710 a.0.] In the year 22 his son Peittaung
became king. Peittaung and Ngahkwe were brothers. Twenty-
two years in the nether house, fifty years he flourished ; he passed
at the age of seventy-two. About the time of his death the
deinnetthé coincided with the f4ingyan. He wasborn on a Saturday.

[Ngakkwe, . 710-716 4.p.] In the year 72 his younger brother
Ngabkwe became king. Fifty-five years in the nether house, six
years he flourished ; he passed at the age of sixty-one. About the
time of his dgath the Thursday star showed a comet for fifteen
days; the shadow was reversed. He was born on a Monday.

123. Of king Myinkywe.

[Myinkywe, fl, 716-726 A.p.] In the year 78 Myinkywe became
king, He was not of royal bone, but a Kokko Taungpa villager,
servant of a rich man. His mother had been left in’charge of
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a plantation, and she had intercourse with an ogre and gave birth
to the king. Once the rich woman, his mistress, made him look
after a horse, and the horse was lost. So in fear of his mistress
he entered the king’s setrvice. And the king kept him in close
attendance, and because he was a man of power and strength he
became chief groow of the stables. Now the king loved “is horses,
and he was wont to go to the stable in the daytime when men were
at peace, and to stay there, a queen atfending him. Thus came
they many times; and the chief groom and the queen had speech
together. And one day when the king went forth to sport in
the forest, he became separated from his ministers and followers,
and the groom killed him. Then he put on the royal robes,
mdunted the horse, and returned to the city. And when he reached
the palace one of the queens disobeyed him, and he slew her,
and the others did as he commanded them. Moreover the ministers,
fearing lest the country and villagers should fall into disorder,
did us he bade them. Twenty-one years in the nether house, ten
years he flourished ; he passed at the age of thirty-one. About
the time of his death the Thursday star crossed the disc of the
“moon. He was born on a Saturday.

124. OQf the ten kings from king Theinkka to king Tannek.

[Theinkika, fl. 726-734 A.D.] In the year 88 Theinhka became
king; he' was of royal bone. Yor Myinkywe not having a son,
the ministers made search for one of royal bone and made him
king. Korty-three years in the nether house, eight years he
flourished ; be passed at the age of sixty-one. About the time
of his death the sky seemed like dots of blood Zor full seven days.
He was born on a Wednesday

[Z%einsun, 8. 784-744 a.p.] In the year 96 his son Theinsun
became king. Fifty-five years in the nether house, ten years he
flourished ; he passed at the age of sixty-five. Ahout the time
of his death three tigers entered the palace, and one, climbed even
to the throne. He was born on a Tuesday.

[Shwelaung, fl. 744~753 A.D.] Inthe year 106 his son Shwelaung
became king. Thirty-five years in the nether house, nine years he
flourished ; he passed at the age of forty-four. About the time
of his deatgl bees swarmed about the palace; a biteh littered on
the throne. He was born on a Wednesday.
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[Htunktwin, l. 758-762 A.0.] In the year 115 his son Htunhtwin
became king. While at sport in the forest, the king fell from
his horse and was pierced by a cutch thorn and died. Twenty-six
years in the nethershouse, nine years he flourished; he passed
at the age of thirty-five. About the time of his death the deinngtthé
coincided with the thingyan. He was born on a Saturday.

[Stwedmank, fl. 762-785 A.p.] 1n the year 124 his son Shwe-
hmauk became king. He was full of vigour and energy, able both
to devise a thing and to perform it. Twenty years in the nether
house, twenty-three years he flourished; he passed at the age
of forty-three. He was born on a Thursday.

[ Munlat, fi. 785-802 A.p.] In the year 147 his younger brother
Munlat became king. Thirty-nine years in the nether houss,
seventeen years bhe flourished; he passed at the age of fifty-six.
About the time of his death eight planets were in comjunction
in one sign of the zodiac; the Saturday star showed a comet. He
was born on a Wednesday.

[Sawhikinknit, fl. 802-829 a,p.] In the year 164 his son Saw-
hkinhnit became king. Thirty-six years in the nether house,
twenty-seven years he flourished ; he passed at the age of sixty-
three. About the time of his death the Saturday and Friday stars
entered the moon. He was born on a Thursday.

[Hkétu, fi. 829-846 a.0.] In the year 191 his son Hkelu
became king. Thirty-five years in the nether house, stventeen
years he flourished ; he passed at the age of fifty-two. About the
time of his death the Thursday star crossed the disc of the moon;
the Friday star showed a comet ; the deinnetthé coincided with the
thingyan. He was born on a Sunday.

[Pyinbya, fi. 846-878 A.p. Building of Pagan, 849 a.p.] In
the year 208 his younger brother Pyinbya became king. He was
go called because as a young prince he ate the village of Pyiunbya.
Forty-five years in the nether house, thirty-two years he flourished ;
he passed at the age of seventy-seven. In the third year after the
accession of king Pyinbya the city of Pagan was built ; the year
of the building was 211. In 219 he founded the city of Taungdwin
and gave it the name Rammavati, About the time of his death
the Friday star showed a comet ; the deinnettic coiucided with the
thingyan. ¥He was born on a Monday.

[(ZTannek, fi. 878-906 a.p.] In the year 240 his son Tannck
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became king. He loved horses and was a master of horsemanship.
It was his wont to go to the stable at night to look at them.
While he was looking at them Sale Ngahkwe killed him. Twenty-
eight years in the nether house, twenty-eight »ears he flourished ;
he possed at the age of fifty-six. About the time of his death the
Friday star showed a comet; the deinnetthé coincided with the
thingyan. He was born on a Friday.

125. Of Sale Ngahkwe,

In the year 268 Sale Ngahkwe became king, This is the tale
of Ngahkwe :~——

[Tke Story of Sule Ngahkwe, fl. 906-915 s.v.] When Theinhkun
the aforesaid fought his brother, the elder won and the younger
fled and lived in hiding at Sale. He had a grandson Ngahkwe,
whose parents took and sold him into the house of a certain wealthy
man. Now Ngahkwe loved betel-flower, wazx, unguents, and scented
powders ; he loved good clothes and good victuals. It is said that
he failed not to comb his hair three times a day.

One day the rich man, his master, sent him on board a boat to pole

“it along. That night before reaching Pagan, he dreamed a dream,
and lo! his bowels issued from his navel and encircled the city of
Pagan. Early in the morning he came poling the boat upstream,
and as he poled he hit a jewelled salver so that it came up cleaving
to his pole. And when Ngahkwe saw it he said ¢ My dream surely
is hard to come to pass. Must I be content with a jewelled salver ?’
And he thrust it back into the river.

So bhe came to Pagan and went to the house of the counsellor,
chaplain of the king. Now the brabman was out, so be told the
tale to his wife, the brahmani. And she did bat say  Thou shalt
be great in glory, long in life.’ So Ngahkwe seeing that she
took no pains to interpret, descended and went away. At that
moment the brahman came and asked his wife ¢ Who came after
I left?’ And she replied: ‘A youth came to tell a dream and
I interpreted it so.” Her husband the brahman when he heard the
dream, cut off his wife’s topknot and threw it down ; at the same
moment that he threw it, lightning struck the topknot of hair. And
the brahman straightway followed him up who had told the dream,
and called after aim, and when he overtook him he said: * Where
livest thou, young sir? Of what race art thou? The dream tha
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thou hast seen, young sir, is surely hard to come to pass. Practise
piety! Ere long thou shalt be ruler of the kingdom of Pagan.
And when thou becomest king, young sir, do not forget me!’

When Ngahkwe had done his selling afid buying he went down
home to Sale. And the rich man his master was harsh to Ngahkwe
and used him hotly. And Ngahkwe could endure it no longer, but
entered the service of king Tannek. When the king saw the
youth’s appearance he took pity on him and appointed him groom
of the stables. Now the king came daily with a young concubine
to the stable. And the king called the groom and said ¢ Groom,
put the horse-dung in a pit afar off, and set fire to it where it is
dry. And so what dung thou puttest in later, will dry in the heat
of the fire and be consumed.” And he did as the king said. One
day the groom and the young concubine had speech together, and
he pushed the king into the dung-pit. And he threatened the
queen and concubines insomuch that they did as he bade them, and
he became king.

Ngahkwe, as ogre-guardian of a mountain who once shielded the
Lord from the sun by three in leaves, had received a prophecy that
he would become king thrice in this country. So he was great in
glory and might. Being rebom from the state of an ogre, he was
exceeding wrathful and haughty ; he was gross and gluttonous in
eating. The ministers and followers were sore afraid and waited
upon him. He nursed anger against his master at Sale for' treating
him harshly, and when he became king he slew him. It is said
that whenever he laid hands on men who resembled his former
master, he had them thrown into a pond and pierced them with his
lance from the back of an elephant, calling them pigs. But when
he had done this often, the ministers and followers gave a vast
bribe to the master of the elephants, and he, while the king was
sporting in the water of the pond, cut the cord underneath so that
the howdah slipped, and the king and the howdah fell into the
water. And the ministers and followers threw each a handful of
mud, and he died. The pond is known as Nyuntalephpek to
this day.

Fifty years in the nether house, nine years he flourished ; he
passed at the age of fifty-nine. About the time of his death an
ogre came with body as tall as a palm tree and* stood upon the
king’s breast. He was born on a Saturday.
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126. Of king Theinkko, son of Sale Ngahkwe.

[Theinkko, fl, 915-931 A.D.] In the year 277 his son Theinhko
became king. Twenty-five years in the nether house, sixteen years
he flourished; he passed” at the age of fortyrone. This was the
manner of his death, He rode abroad for sport in the forest, and
being hungry he plucked and ate a cucumber in a farmer’s
plantation. And because he plucked it without telling him, the
farmer struck him with the handle of a spade that he died. About
the time of his death the Friday star showed a comet ; the Thursday
and Friday stars fought. He was born on a Saturday.

127. Of Nyaung-u Sawrahan.

In the year 293 Nyaung-u Sawrahan became king. It was on
this wise :—

[ T%e farmer king, Nyaung-u Sawrakan,fl.931-964 4.p.] Theinhko’s
groom came up and said ‘Ho! farmer, why strikest thou our
master?”’ He answered ¢Thy king hath plucked and eaten my
cucumber. Did I not well to strike him?’ And the groom
spake winding words and said, €O farmer, he who slayeth a king,

"becometh a king.” But the farmer said, ‘I will not be king. Hath
not my cucumber grown in my garden like pups sucking milk ?’
Then said the other, with winding words persuading him, ¢ Farmer !
not only shalt thou have thy cucumber, thou shalt also flourish
as a king. To be a king is exceeding glorious. Verily he hath
good clothes, good victuals in abundance, gold, silver, elephants
and horses, buffaloes, oxen, goats, pigs, paddy and rice!’

So at last the farmer consented and followed him. And the
groom, letting no one know it, brought the farmer within the
palace and told the whole story to the queen, who praised him for
his wisdom. And the queen fearing that the country and villages
would be cast into turmoil, let none come in nor go out, saying
¢ The king’s body is not safe.” And she directed the farmer and
made him bathe in warm water and cold, and rub himself with
bath powders to remove all dirt and disease. And when a young
concubine flouted him the queen said ¢ Who shall drub this slave-
woman?’ Whereupon a stone statue at the door came running
and drubbed her with its elbows that she died. And the whole
palace saw it and feared as though it would eat their flesh.

On the day before the seventh day the queen sent and caused to
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sound a metal gong throughout the kingdom saying ‘The king
goeth abroad to-morrow. Enter, all ministers, both high and low ;
let none be absent!’ So at dawn all the ministers and followers
ascended the king’s palace. When they were met, the door of the
throne was suddenly opened, and the ministers and the followers
raised hands and did obeisance. But one minister uttered words
of disdain saying, ¢ Verily this is not our lord. And the queen hath
not consulted us.” Thereupon the stone statue at the door ran yet
again and drubbed him with its elbows that he died. And the
ministers both high and low and the whole country saw it, and
feared as though it would eat their flesh,

The groom was astute in statecraft. With winding words he
persuaded the farmer to go with him, knowing ¢The. king hath
been struck to death by a stick. If I take the horse with the royal
robes and gear and return without him who struck the blow, the
whole people, the queen and the ministers will say, ¢ The groom
hath killed the king !> The farmer who struck the blow must bear
witness.” And because he was a man of subtle wit, it seemed good
to him to prove to the queen first that this man struck and killed
the king, without letting any know of it on his coming to the
palace. So the wise have said.

[The power of the Ari.] Now the farmer became king and was
great in glory and power. At his cucumber plantation he made
a large and pleasant garden, and he wrought and kept a great
image of Naga. He thought it good thus to make and worship
the image of Naga, because Naga was nobler than men and his power
greater. Moreover he consulted the heretical Ari monks regard-
ing the zigon pagodas in the kingdoms of Yathepyi and Thaton,
and he built five pagodas—Pahtogyi, Pahtongé, Pahtothamya,
Thinlinpahto, Seittipahto. In them he set up what were neither
spirit-images nor images of the Lord, and worshipped them with
offerings of rice, curry, and fermented drinks, night and morning.
He was also knwn as Nattaw-kyaungtaga-minchantha. However,
since the root beginning made by Ashin Punna the elder in the
lifetime of the Lord Omniscient, throughout the reigns of the
dynasties of the Burmese kingdoms of Tagaung, Tharehkittara,
Arimaddana, and Thiripyissaya, there flourished the paramattha
order, the samuti order, the sacred writings, their study and intui-
tion. But afterwards the religion gradually grew weak from the
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reign of king Thaittaing, founder of the city of Tampavati, and
because there was no Pitaka or sacred writ, only the doctrines of the
Ari lords at Thamahti were generally adopted, and in the reign of
king Sawrahan the king and the whole country’held these doctrines.

Although in verity king Sawrahan should have utterly perished,
having killed a king while he was yet a farmer, he attained even
to kingship simply by strong £arma of his good acts done in the
past. In the Law of the Lord it is written, ¢ What is not thought
of, happens ; what is thought of, fails’. And the meaning is this.
Those who have the strong Zarma of good acts done in the past
prosper without much ado. Those who have not the strong karma
of good acts done in the past may fail, though they try hard and
struggle and expect success. Therefore though all creatures may
strive hard to become wealthy and great, they shall not speed if
there is not the £arma of their previous acts. And there are many
proofs to show how often men who have strong Zarma of the past,
prosper without much ado. When Nyaung-u Sawrahan, at the
time of Sakra’s coming and exalting king Kyaungbyu, stood in
_ the front of the palace and cried, * Who shall be king while I
live ?’, the Zarma of his past good acts was exhausted insomuch
that the stone statue at the door pushed him down and he fell
head foremost from the palace-front and died.

Forty-five years in the nether house, thirty-three years he
flourished; he passed at the age of seventy-eight. About the
time of his death eight planets were in conjunction in one sign of
the zodiac; an ogre was seen in the palace. He was born on
a Wednesday.

128. OQF Kunkeaw Kyaungbyu.

In the year 326 Kunhsaw Kyaungbyu became king. His story
is on this wise :

[Kunksaw Kyaunglyu becomes king, fl. 964-986 a.p.] One of
the queens of king Tannek, what time Sale NgahX:we killed the
king and came to the throne, ran down from the palace with
a child in her womb, for she would not brook becoming queen to
Ngahkwe. She dwelt in Kyaungbyu, which is known as Naga-
kya.ung, for by ibat way Suvannasota went to the Naga country;
it is also called” Shwegyaung. There Kyaungbyumin was born.
While he was a boy he played with other children and they mocked
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him, saying ¢ Aha! Son without a father!’ And he said, ¢ Mother,
these village children mock me saying I am a son without a
father.” And his mother said, ‘Noble son, thy father was no
common man ; he was the king of this country. But one killed
thy father and robbed him of his royal estate. And I feared he
would make me his wife, and while thou wast still a babe in my
womb, I gat me away and hid, and so gave birth to thee.” And
when Kyaungbyumin heard it, he made a solemn vow and said,
‘May I be as my father was.” So he went and served the king.

Now the king made the place Let-htot purveyor of the king’s
betel. Some chronicles say he purveyed betel at Myaunghla in the
south. And Kyaungbyumin was a gentle son and supported his
mother by his toil. Every day she dressed his food neatly and did
it up in a bundle. And her son was wont each day to untie the
food wrapped up by his mother and eat it under a big Saunggyan
tree. And before he ate, he first made offering to the Saung-
gyan trece.  Now the tree-spirit thought ¢ He hath alway given me
the firstlings whenever he eateth his food. What shall befall the
youth ?°, and he saw that ere long he would be king. So he showed
himself and said, ‘ Thou hast given me the firstlings of thy food )
daily. If thou desirest glory, maintain thy refuge in the Five
Precepts. Speak the truth and err not. Repeat thou the ten
memorable things till thou canst say two thousand of them daily.’
After the spirit spa,l\e to him on this wise the prince was ever care-
ful so to do. (In view of this story it should be evident that in

.the Pagan kingdom the religion did not wholly disappear.)

Now Sakra and other spirit-guardians of the religion helped
Kunhsawmin till it was noised abroad that a future king should
appear in the country of Pagan. And the people went in tumult
to Mt. Tuywin saying, ¢ This day the future king will come. We
shall see him and adore him.’ And Kunhsawmin thought like-
wise. ‘I will purvey betel early and go and see the coming king.’
So he asked his mother to wrap up his food betimes, and she did so,
and her royal son took the bundle of food and set out while it was
yet night.  'When he reached Let-htot he made haste and purveyed
the betel and hurried away to see the coming king. Now Sakra,
disguising himself as an old man riding a horse, tpake thus from
horseback to Kunhsaw : ¢ Young man, be pleased to takg this horse
I am riding to Pagan. I must tarry here.’” And Kunhsaw said,
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¢ Grandfather, I must be in time to see the coming king. I can-
not take thy horse.” But the old man whose horse it was replied,
‘Young man, is it not faster going on horseback than on foot ?
Ride me then this horse. Wear also this ruby hairpin, this ruby
ring. Grasp also this lance and sword. If I tarry long, ride this
horse and go till thou art in the bosom presence of the king.’

So Kunhsaw wore the ring, fixed the hairpin, grasped the Thila-
wuntha sword and the Areindama lance that Sakra gave him, and
urged on the horse amain that he might see the coming king.
And all the ministers, both great and small, and the people seeing
Kunhsaw coming on horseback, did obeisance, for he shone radiant
with the ornaments of Sakra like the sun-child new risen. And
Kunhsaw entered and rode into the palace, and he remembered and
said, ¢ Verily it must be I myself. Of old, too, the saunggyan spirit
spake of it.” But king Sawrahan was standing in the front of the
palace, and he cried,  Who durst enter while Ilive?” Thereupon
the stone statue at the door pushed him down, and he fell headlong
from the palace-front and died.

[Birth of Kyizo, Sokkate, and Anawrakta] King Nyaung-u
Sawrahan had raised three princesses to be his queens, and called
the eldest sister Taungpyinthi, the middle sister Alépyinthi, the
youngest Myauppyinthi. When the king died the eldest of the
three, Taungpyinthi, had conceived Kyizo nine months, and Alépy-
inthi had conceived Sokkate six months in the womb. When
Kunhsaw became king he raised them to be his queens, and queen
Myauppyinthi gave birth to Anawrahtaminsaw.

[Dethronement of Kunhsaw, 986 A.0.] When Kyizo and Sokkate
came of age they built a pleasant monastery and said to king Kun-
hsaw, ¢ Come and call thy blessing on the monastery’. And the king
took no heed nor scrutiny but hearkened to them. And Kyizo and
Sokkate seized the king and threatened him and made him become
a monk. And they spread the ramour far and wide that the king
in his zeal for bliss hereafter had become a monk.

King Kunhsaw Kyaungbyu was fifty-eight years in the nether
house ; twenty-two years he flourished ; he fell from the throne at
eighty. He was born on a Sunday. About the time of his fall
a miracle was séen in the Pahto pagoda ; the Friday star trampled on
the moon ; the moon was a full circle on the second day of wa.xmg ;
the earth quaked seven days; the water stood still in the river.
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129. Of king Kyizo and king Sokkate.

[Kyizo, fl. 986-992 A.D.] In the year 848 Kyizo became king. He
built a royal box in the marshes of the Chindwin and visited the
ten villages of Bangyx hunting #kamin. One day a hunter lay
waiting for /iamin at the place where they drank water. ® The
king likewise came to the spot to wait for Zkamin, and the thamin
seeing the king took fright and ran. And the hunter knew not
that it was the king, but shot with the bow and hit him that he
died. Twenty-two years in the nether house, six years he flourished
as king ; he passed at the age of twenty-eight. About the time of
his death an ogre laughed for a full half-month and threw stones
at the palace. He was born on a Tuesday.

[Sokkate, fl. 992-1017.] 1In the year 354 his younger brother
Sokkate became king. Anawrahtasaw attended on him.

[His fight with Anawrafita.] Anawrahtasaw’s mother lived with
king Kyaungbyu, ministering to him, and Anawrahtasaw lived
with his royal father and mother. One day while he was in
attendance, his elder brother Sokkate addressed him, ¢Nyitha-
naungmeé.” Apawrahtasaw told that word to his father king
Kyaungbyu. And his father said,  Because he wisheth to take
thy mother, thus he speaketh,” And Anawrahtasaw was exceeding
wroth, and he begged for the horse and weapons and gear that
Sakra gave his father. And his father gave bim the Aveindama
lance, the Thilawuntha sword, the ruby ring, and the ruby hairpin,
‘But for the horse’, quoth he, ‘it hath been at large since I fell
from the throne. Show this ring I am wearing, and it will suffer
itself to be caught. And when thou hast caught it, take it and
gather thy followers, as many as thou canst, to Poppa. But till
thou art strong, fight not against thy brother.” Some say that
Anawrahtasaw caught the horse of king Kyaungbyu from the
bands of king Sokkate. And when he had shown the ring and
caught his father’s horse, he went to Poppa and mustered his forces.
King Sokkate®took his mother and raised her to be queen; but in
gome chronicles it appears that Anawrahtasaw carried away his
mother.

Now when he had mustered his forces he marched on Pagan,
and sent a message to his brother saying, ¢ Wilt thou give up the
throne, or wilt thou do battle?’ And when Sokkatesheard the
words of his younger brother he was exceeding wroth, and answered :
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* His mother’s milk is yet wet upon his lips; and saith he, he will
fight me. Let all my ministers look on. I will figcht him, man
to man, on horseback.” ,When Anawrahtasaw heard his brother’s
words he was glad ; and when the appointed day was come, he took
the Iance and sword his father had given him, and mounted the
demon horse and came to the stream of Thamahti. And Sokkate
his brother saw him coming and went forth to meet him. Then
sald Anawrahtasaw : ¢ Brother, thou art the elder, strike thou first.’
And Sokkate thrust at him with his lance. But Anawrahtasaw
parried it with the Areindama lance, Sakra’s weapon, and it
reached not his body, but pierced the pommel of his saddle. And
when Sokkate saw it, he was sore afraid and trembled. Then
said Anawrahtasaw: ¢ Brother, thy turn is over, Now it is mine.
Meet it as best thou canst.” And he smote him and pierced him
with the Areindama lance, so that it went in at the front and came
out behind. And Sokkate’s horse ran away with him to the river,
and there he died. The place is known as Myinkaba to this day.

Now the mother of Anawrahtasaw heard that Sokkate was dead,
pierced by her son’s lance; and she let her breast-cloth fall and
wailed and cried aloud, ¢Pottalin, Pottalin’ And they built a
pagoda at that place and called it Pottalin, Moreover, they built
a pagoda at the place where the mother’s breast-cloth fell, and
called it Wut-yin-kyut.

Sokkate was twenty-eight years in the nether house, and twenty-
five years he flourished ; he passed at the age of fifty-three. About
the time of his death two bolides as large as panniers fell in solid
lumps near the palace. He was born on a Saturday.

130. Of Anawraktaminsaw.

[4nawrakta, . 1017-1059.] When Anawrahtasaw had smitten
his elder brother, he went to his father’s monastery and begged him
to be king, But his father said: ‘I am old to look upon, old
in years. Be thou king thyself.” In the year 379 Anawrahtasaw
ascended the throne and was anointed king. He arrayed his father
in all the articles of royal pomp and use and the five symbols of
royalty, and made the monk king, who, surrounded by his women
who ministered to him, received monk-kingship in the monastery.
Althoughr it is not said in the chronicles that Nawrahtasaw ascended
the throne in the year 879, yet it may be known from a sentence
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of the inscription in the pagoda built by Myauappyinthi, his queen :
¢ Angwrahtaminsaw became king on Monday, the eighth day after
the full moon of Pyatho, in the year tharawun 379, and he reigned
and governed righteously the people of the kingdom, with the
prince, queen, and ministers, both great and small.’ .

Now Anawrahtaminsaw could not sleep for full six months,
because he had slain his elder brother. Then Sakra visited him
with a dream, saying, ‘O king, if thou wouldst mitigate thine evil
deed in sinning against thine elder brother, build many pagodas, gz,
monasteries, and resthouses, and share the merit with thine elder
brother. Devise thou many wells, ponds, dams and ditches, fields
and canals, and share the merit with thine elder brother.’

[ Princess Pancakalyani] When the king ascended the throne,
he sent a royal envoy with store of gifts and presents, saying,
‘Search me the face of Jambudipa and find a princess worthy
of me, beside Sawlu’s mother” So the royal envoy went seeking
high and low a lady worthy of the king.

Now princess Sanghamitta, eldest of the seven daughters of the
king reigning in Vesali in the Middle Country, was practising
piety in a certain garden with some saintly nuns. At that time
a bael tree planted by the nun Sanghamitta bore a bael fruit as
large as a jar. And when it became ripe it fell, and lo! there
came out of it a young daughter, beautiful exceedingly, with all
the signs of royalty, great and small. And the saintly nins offered
her to the king of Vesali, who named her Ruciyapabhavati and
gave her in marriage to his son and heir. Not long afterwards
the king his father passed away to enjoy a horae among the spirits,
and the son, his heir, reigned in his stead, and was anointed king.
He raised Ruciyapabhavati to be his chief queen, and she gave
birth to a daughter called Pancakalyani. She was exceeding fair
to look upon, with all the signs of royalty, and she was kept in
a pyatthad with a single post.

When the envoy heard thereof, he went to the kingdom of
Vesali and offered store of gifts and presents, and said, ¢ I am come
to ask for the princess Pancakalyani, because Anawrahtaminsaw,
ruler of the great kingdom of Paukkarama, hath no queen.” And
the king of Vesali set her in a palanquin and gave her away with
a troop of eighty handmaidens, saying, I cannot but grant what
king Anawrahta hath asked.” And the royal envoy took the
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princess and departed. She had all the five virtues of beauty and
none of the six blemishes. She was delicate and gentle, and of the
colour of new-burnished gold. And when the royal envoy saw how
fair she was, he could not refrain himself, but’ one day they came
together. And the envoy thought: ‘If we come to Paukkarama
with all this troop of attendants and they tell the king and he give
ear, I shall be utterly destroyed’ So of all the attendants that
came with the princess he left one behind in turn at each town and
village; and so they came to Dhafifiavati.

Now when king Anawrahtaminsaw was informed of their coming,
he went forth to meet them with his fourfold army, and having
received that which was offered him, he returned home with his
army. The place is well known as Minpyantaung unto this day.
And when he reached Arimaddana his royal home, he was about to
usher into the golden palace the princess offered him from Vesali,
whom he bad welcomed and brought home with him, when he who
had at the first been sent as royal envoy and had brought her,
said: ¢ Vesali is not a kingdom with a name only. It is a great
kingdom, a great country, where dwelt kings of yore, virtuous and
noble kings. If she were the own and true daughter of the lord of
a great kingdom and a great country, he would not have presented
her with so small a state. Even though he hath offered her, not
daring to offend the majesty of thy golden glory, he still might
decently have done so under the charge of high ministers and
officials, and added (as is ever the custom due in palaces) a married
lady, a nurse and a guardian, servants and followers, sons and
daughters of good family, and people skilled in housework and
victualling, in topknots and tails of hair, in needlework, stencilling
and embroidery ; and persons deft in frying and frizzling, roasting,
baking, dressing and boiling, with their bags and baggage. But
she hath with her no high minister, nor official, no married lady,
no sons and daunghters of good family, no retinue nor attendants,
nurge nor carrier; no people skilled in topknot and hairtail, in
needlework, stencilling and embroidery, in frying and frizzling,
roasting, baking, dressing, and boiling. The princess now presented
thee is not the own daughter of the king of Vesali!’

And when he Leard the speech of the royal envoy, he took no
heed nor counsel, but believed him and waxed wroth, and cried :
‘He giveth not his own daughter, but a foster-daughter to such
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a king as I!” So he lodged the princess in the West Chamber and
gave her in charge to his minister at Pareimma.

[The birth and perils of Kyanzittha] Now when she reached
Pareimma and Nawrahtaminsaw’s child in her womb was ready to
be born, there was a great earthquake. And Nawrahtaminsaw
questioned his masters of white magic and black, saying; ¢ Why
quaketh the earth?’ And they spake info his ear: O king, one
who shall be king hath been conceived in the north quarter.” And
Nawrahtaminsaw, it is said, made search for all women with child
in the north quarter and put to death over seven thousand. But
the mother of Kyanzittha was hidden by a Naga youth and died
not, but escaped. And the king questioned his masters of white
magic and black, saying, ‘Is he dead?’ And they spake into his
ear: ‘Not dead, but born from his mother’s womb!' And he
made search, it is said, for all suckling babes in the cradle, and again
killed over six thousand. But Kyanzittha was hidden by the Naga
youth and died not, but escaped. And the king asked : “Is he dead?’
And they answered : ‘ Not dead yet, but the size of a cowboy !’ And
be made search, it is said, for children of the age of cowboys, and
again killed over five thousand. But Kyanzittha was hidden by the
Naga youth, and was left over and was not counted among the slain.

Because he was /gf¢ over and was not counted among the slain,
some chronicles write Kyanyittha. Moreover, because of all the
marks and signs of beauty he possessed, some chronicles write Kyan-
zittha ; they also write Pareimmazittha, because he was born at
Pareimma. Because of his wheel-mark of royalty, and because the
waterpot fell back when they gave him to drink, he is also written
Kayalanzittha. The Zigon Thamaing says that king Nawrahta
himself gave him the name Kyanzittha, because he was left over
each time the king made searck. Turthermore, because he was the
lord of the Ngahtihlaing village-headman, he is also called Hti-
hlaingshin, (This note we add in its appropriate place.)

Whereas svme chronicles state that the king, even at Dhaiifia-
vati town, believed the words of the royal envoy and sent and kept
the princess Pancakalyani at Pareimma, and moreover that Kyan-
zittha was the son of a Naga: it should rather be held that the
princess Pancakalyani was sent to Pareimma only’ after she reached
the rayal abode, in view of the plain fact of the Pahsi{top pagoda.
This was built and honoured by Kyanzittha when he became king,



68 The Glass Palace Chronicle (Part IIT

saying ¢ Here my mother sank upon her knees!’; for here she
knelt and worshipped the golden palace when the king, who had
brought her from Dhafifiavati, was about to set her on the golden
throne, and then, hearkening to the words of the royal envoy, he
sped her rather to Pareimma.

As for the theory that Kyanzittha was the son of a Naga:—In
the inscription of the Hlédauk pagoda, built at Kyawzitait Taung-
byongyi in the year 470 by his grandson Alaungsithu when he
marched to battle with the Talops of Gandhala, it is written:
¢ Happy and full of years is the old king, builder of the Shwegu,
the beloved grandson of Htihlaing-ashin Kayalanzittha, who was
the beloved son of king Nawrahta.” This inscription, made in the
reign of king Alaungsithu to make plain in times to come that
Kyanzittha was the beloved son of Anawrahtaminsaw and descended
from an unbroken line of kings, has been forgotten. It appears
that, even as it is wrongly said that Pyusawhti the former king of
Pagan was son of a Naga, so too it has been wrongly believed and
stated that Kyanzittha was son of the Naga and that the Naga
came to shelter him because he was his father; whereas the Naga
‘youth was constrained to shelter and protect him simply because he
was a man of great glory and power. In fact, it can only be
assumed that the Naga, as it is said, protected Htihlaingshin
Kyanzittha because he was the coming king unborn who would
uphold the great religion by his glory, power, and authority ; for
even so it is said of others—of prince Susunaga, ruler of Patali-
putta in the Middle Country, that while he was still young a Naga,
protected him ; and again of Hpwasaw, queen of king Uzana of
Pagan, that while she was young Ler father put her to sleep in the
forest and a great hamadryad came and watched over her.

[Anawrakta discovers him.] Now Kyanzittha’s mother entrusted
her son to the king’s chaplain and he became a monk. And the
masters of white magic and black spake yet again, saying, ¢ He hath
become a monk!” And the king asked them: ¢ How may this be
known?’ And they answered: ¢Invite thou them to a meal, and
when it is ended offer them water in a water-pot; and lo! from the
mouth of him who shall be king the wheel-mark will stand out
radiant.”  So the king invited all the monks in order; each day he
served and gave them to eat. One day he invited Kyanzittha and
served and gave him to eat. When the meal was over, in due time
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he offered him drinking-water in a waterpot. Aud lo! from Kyan-
zittha’s mouth the wheel-mark stood out radiant; and the king saw
it and was aghast, and the pot fell back. And the king cried,
entreating him: “Wilt thou rob me of my throne?’ And the
masters of white magic and black spake into his ear, saying, ¢ He
shall be king in the second generation after thee’ And the king
said: ‘ Ye tell me this but now. Alas! I have killed many, think-
ing he would rob me of my throne!’ And he made Kyanzittha
become a Jayman, that he might attend in his presence. He took
pity on him being his own son, and named and called him Kyanzittha.
{Bzploits of Kyanzittha and kis men.] Now in Myinmu there
was one called Nga Htweyu; it was said that he could go up and
down a thousand palm trees in a given time, cutting their fruit.
When Anawrahtaminsaw heard of it he sent for him and made him
dwell continually with Kyanzittha. Moreover, in the parts of
Poppa there was one called Nga Lonlephpe who, it is said, could
harness threescore yoke of oxen and drive the plough up and down
over a whole field, keeping a straight furrow and the harness
square. When the king heard of it, he sent for him and made,
him dwell continually with Kyanzittha and Nga Htweyu., And in
Nyaung-u there was one called Nyaung-u Hpi, who could, men
said, run down from the top of the cliff at Nyaung-u, swim across
the river, and reaching the further bank at Aungtha swim back
without touching the shore with his feet, and reaching Nyaung-v
run back up the cliff. When the king heard of it, he sent for him
and made him dwell continually with Kyanzittha and his men.
Once it was told the king that at Let-htot there were four horses
without an owner, richly caparisoned, and they could not be caught.
So the king sent the four heroes to catch them—XKyanzittha, Nga
Htweyu, Nga Lonlephpe, and Nyaung-u Hpi. And they made
a fenced pathway into a yard, and they filled the yard with water;
and the four horses fell into the water and swam, and as they
swam the hesoes mounted and rode them., And they took them
and presented them to the king; and the king gave them the
horses, saying, ¢ Ye are four. Rear these four horses, and bear my
yoke.” Now the four horses were demon horses, of immeasurable
worth, The horse ridden by Anawrahtasaw whs called Kandi-
kalek-hla ; the horse ridden by Kyanzittha was called Hpalonhkun-
gaung ; the horse ridden by Nga Lonlephpe was called Lemoyi-
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hkaung; the horse ridden by Nga Htweyu was called Hnalonlyin-
taing; the horse ridden by Nyaung-u Hpi was called Hnalon-
atumashi, These are the names of the five demon horses.

[Death of king Kyaungbyu, 1021] In the'fourth year after
Anawrahtasaw became king, his father king Kyaungbyu passed
away. Fifty-eight years in the nether house, twenty-two years he
flourished ; thirty-one years dethroned or a monk-king, he passed
at the age of one hundred and fifteen, in the year 883.

The Great Chronicle says that Anawrahtaminsaw became king
in the year 364, and in his fourth year king Kyaunghyu passed
away. The inscription of the Mahti monastery, built and dedicated
to his father by Anawrahtaminsaw, shows that it was built in the
year 382. If we compare the inscription of the Mahti monastery
with the date given in the Great Chronicle, it is as though king
Kyaungbyu passed away full fourteen years before the monastery
was built. Hence the statements that in the year 329 Anawrahtasaw
became king, that three years after becoming king he built the
monastery, and that one year after the monastery was built king
Kyaungbyu passed away, tally with the inscriptions in various
places and with the New Chronicle.

[£pilogue.] Here endeth the third part of the Great Royal
Chronicle, sifted and prepared in accordance with all credible
records in the books after consulting learned monks, learned brah-
mans, and learned ministers: written in the sacred chamber in
front of the royal Palace of Glass and divers-coloured jewels,
beginning from the first waxing of Nayon in 1191, in the reign of
His Majesty, sovereign of umbrella-holding kings of divers great
kingdoms and countries, master of mines of gold and silver, ruby,
amber, and all other gems, builder of the fourth city of Ratanapura
and the palace, lord of the Zsaddun king of elephants, lord and master
of white elephants, lord of the universe, and great captain of the law.

The third part of the Great Royal Chronicle is ended.

PART IV

Honour be to Him, the Blessed One, the Saint, the Lord Buddha !

[T%e Ari.] Im the reign of Anawrahtaminsaw the kingdom was
known as Pugarama. Now the kings in that country for many
generations had been confirmed in false opinions following the



§§ 130-1] The Ar 71

doctrines of the thirty Arilords and their sixty thousand disciples
who practised piety in Thamahti. It was the fashion of these
Ari monks to reject the law preached by the Lord and to form
each severally their own opinions. They wrote books after their
own heart and beguiled others into the snare. According to the
law they preached, a man might take the life of another and evade
the course of karma if he recited the formula of deprecation ; nay,
he might even kill his mother and his father and evade the course
of £arma if he recited the formula of deprecation. Such false and
lawless doctrine they preached as the true doctrine. Moreover,
kings and ministers, great and small, rich men and common people,
whenever they celebrated the marriage of their children, were
constrained to send them to these teachers at nightfall, sending,
as it was called, the flower of their virginity. Nor could they
be married till they were set free early in the morning. If they
were married without sending to the teacher the flower of their
virginity, it is said that they were heavily punished by the king
for breaking the custom.

This sending of the flower of virginity means an act of worship.
Hence scholars connect in meaning this ‘sending to the monastery
to worship’ with the word vikaramako. And scholars in their
stone inscriptions use this phrase, ‘the time of the first sending
to the monastery’. And in the Bayinhnamadaw Egyin Nawade
has written : ¢the time of sending to the glorious gem, the Vijaya
shrine’,

But Apawrahtaminsaw was a king of ripe perfections, and when
he heard and saw these wrong and lawless doings he was displeased,
knowing them for false doctrine. And he yearned vehemently to
discover the true Law.

181. Of the coming of Shin Arakan from the kingdom of Thaton to
the kingdom of Pagan.

[The coming «f Shin Arakan.] At that time, from the kingdom
of Thaton, called Sudhammavati, there came to Pagan Shin Arahan,
or Dhammadassi. This is the story of Shin Arahan.

Certain noble saints, perceiving that the religion had not yet
shone in the kingdoms of the Western Country #nd Tampadipa,
approached Sakra, saying,  Help us to entreat one who_can build
the religion !’ And Sakra entreated a spirit in Tavatimsa, country
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of the spirits, insomuch that he suffered himself to be conceived
in the womb of a Brahmani, When the days and months were
fulfilled, and the child was born, it was the noble saint called
Silabuddhi. When he grew up he became a-monk, and learning
the books of the Pitakas attained saintship; he was famous and
well known as Araban over the whole face of Jambudipa. And
the saint said: ‘The religion standeth not yet in the kingdoms
of the Western Country and Tampadipa.” So he came to Pugarama
and dwelt in a forest not near nor far from the capital. And
Sakra prevailed upon a certain hunter to see Shin Arahan. And
when the hunter saw him, he said, ¢ Here is a reverend man
and an amiable. He must be eminent and noble. I will take him
to the capital and present him before the king.” So he took
him, and Shin Arahan followed with the eight things needful.

[He preaches before dnawratita.] So they came before the king ;
and the hunter said, ‘I found this man in the forest, and I have
brought him hither” When the king beheld the great and glorious
Shin Arahan, he was glad like the young bud of a lotus that hath
found sunshine, and he thought, ¢ Verily this man is not of low
" degree, but noble. The noble Law should be within him.” And
he thought, ‘If he be of high degree, he will take a high seat,
if he be of low degree, he will take a low seat.” So he said: Sit
where it is meet for thee to sit!” And Shin Arahan, wishing
to show how truly great he was, ascended the high royal throne
and sate there.

And the king saw it and thought:  Verily his room is large.
Let me ask after his race.” And he said, ¢ Master, of what race
art thou? Whence comest thou? Whose doctrine dost thou
follow?” And Shin Arahan made answer: ‘ My race is that of
the Lord Buddha, possessor of the nine qualities beginning with
sanctity, the six glories beginning with lordship, and the four
incomprehensibles beginning with intuition, Thou sayest, whose
doctrine do I follow? I follow the doctrine of the sermop
of authority, most fine, subtle, difficult and profound, preached
by the Lord—the Lord Buddha.” And the king was full of joy
and rapture, and spake again, entreating him, ‘My Lord, preach
me somewhat——yea, but a little—of the Law preached by the Lord,
the Master!’ *And Shin Arahan preached the Law, beginning
with the things not to be neglected, the sermon preached by the
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novice Nigrodha to king Siridhammasoka. Then the king’s heart
was full of faith, stcadfast and immoveable ; faith sank into him as
oil filtered an hundred times soaks into cotton an hundred times
teased.

When he had made an end of preaching, the king spake again:
¢ Where is my master, the Lord—the Lord Buddha? How much
is the sum of the Law preached by the Lord? Liveth there any
disciple and son of the Lord save thee, my master ?’ Ashin Arahan
made answer: ‘The Lord Omniscient, adorned with the six rays,
and the thirty-two greater and eighty lesser signs, clothed in glory
of great and matchless grace, possessor of the ten powers of know-
ledge—attained mastery near the great Wisdom Tree. Thereafter
for forty-five whole rain-seasons he exhorted all men, spirits,
brahmas, and other beings in his great pity and compassion, and
gave them to drink the rich ambrosia of the Law. Thereafter
he entered parinirvana, causing all the world-elements to quake,
in the ingyin garden, the pleasance of the Malla princes, in the
kingdom of Kusinara. Eleven kings, founders of kingdoms, took
the eight holy relics of his body and severally worshipped them.
Seven of these relics, the noble scholars who attended the Third
Council brought and showed to king Siridhammasoka, who built
fourscore and four thousand pagodas. One portion of the relics
Naga took away and hid in his stomach, but the novice Sumana
found it and offered it to Abbayadutthagamani, ruler of Ceylon
island, who built a great zedi. The upper right tooth Sakra took
up to Tavatimsa and worshipped it. The lower right tooth Nagas
took away and worshipped in the Naga country. The lower left
tooth was brought from Kalinga kingdom to the island of Ceylon,
and was ever worshipped by the kings. The upper left tooth
was ever worshipped by the kings of the Tarop kingdom, called
Gandhala.’

On this point the Great Chronicle writes that the upper left
tooth was in the island of Ceylon. This does not agree with the
Dathadhatuvamsa.

‘The Law preached by the Lord is reckoned thus:—Dhamma
and Vinaya, two ; Pitaka, three ; Nikaya, five; Anga, nine;
Dhammakhardha, fourscore and four thousand: The religious
sermons thus reckoned were written by certain of the Order, pre-
sented thrice before the Councils in the Middle Country, inseribed
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on palm-leaf in the island of Ceylon, and offered to the king of
Thaton. Thus there were in Thaton thirty sets of Pitakas.

“And thou hast asked—Is there any monk of the Order, save
myself, a disciple of the Lord ? Yeu, verily; Ddesides myself there
are the paramattha Order and the samuti Order.’

[ Gratitude of Auawrakta.] Thus he spake. And when Anawrahta-
minsaw heard the words of Ashin Arahan, he was seized with an
ecstagy of faith unbhounded, and he said, ¢ Master, we have no other
refuge than thee! From this day forth, my master, we dedicate
our body and our life to thee! And, master, from thee I take my
doctrine!” And he built and offered him a monastery in the
forest, adorned with nought but gems, exceeding pleasant. More-
over he rejected the doctrines of the Ari heretics,

[ Lincage of Shin Arakan.] 1t appears in the Thaton Chronicle
that when there were dearth and famine throughout the kingdom
of Thaton, the three perils having come to pass in the reign of
king Manuha, a hunter found a novice roawing in the forest and
presented him to Pagan Anawrahtasaw. He was Shin Arahan,
. but his original name was Shin Dbammadassi; he was known as
Ashin Arahan only after he came to Pagan. This is his lineage.
Ashin Upali, pupil in the presence of the Lord Omniscient, lived
yet in the 30th year of the religion after the Lord entered parinir-
vana, and himself raade parinirvana at the age of seventy-five.
His pupil was Ashin Dasa; his pupil Ashin Sona; his two pupils
Ashin Siggava and Ashin Candavajji. When Ashin Moggaliputta
Tissa presiding over one thousand saints held the Third Council,
Ashin Sona the elder was sent to Suvannabhummi to build the
religion. His pupil was Ashin Sobhita; his pupil Ashin Soma-
datta ; his pupil Sumanatissa; his pupil Ashin Sobhaga, his pupil
Ashin Somadatta; his pupil Ashin Anomadassi; his pupil Ashin
Adhisila ; his pupil Byanadassi. Ashin Byanadassi went daily
from Thaton to worship at the great Wisdom Tree in the Middle
Country. His two pupils were Ashin Mahakaln and Ashin
Silabuddhi.

[The Ari disgraced.] The noble saint Ashin Dhammadassi having
come to Pagan ministered to the religion, When the king and all
the people forsotk their own opinions and were established in the
good Law, the Ari lords lost their gain and honour and bore great
hatred against Shin Arahan. And the king fearing that the Ari
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would practise ill against him, took good heed and appointed guards
enough to defeat the thirty Ari lords and their sixty thousand
disciples. At that time there came many saints and novices from
Thaton, and Shin Avahan made saints ard ghostly counsellors of
those whe were faithful in the religion. And the king unfrocked
the thirty Ari lords and their sixty thousand followers and cnrolled
them among his spearmen and lancers and elephant dung-sweepers.
And the king said: ‘Our royal grandsires and great-grandsires
who ruled this kingdom in unbroken line, followed the doctrines
of the Ari raonks. If it were good to follow them again, I would
fain follow them !’ So fain was he, it is said.

132. Of the mighty men of valour, the Kala brothers.

[The dead fakir.] At that time two Kala brothers were ship-
wrecked near Thaton, and they rode a plank and reached Thaton.
And they went into the presence of the chaplain of the Thaton
king and attached themselves to him. And the monk loved and
regarded them and kept them continually near him. One day he
called the young Kala brothers and went to dig herbs for medicine
in the forest. When he entered the forest he found a fakir, *
possessed of mystic wisdom, dead with the marks of violence upon
him. Now the monk, chaplain of the Thaton king, was a perfect
scholar of the Pitakas, Vedas, medicine, and charms, and seeing the
dead body of the fakir he said: ‘If a man were to roast, fry, stew,
or seethe the dead body of this fakir and eat it, he would lose all
manner of diseases, and his life and all its elements would last for
ever. A ten days’ journey he could go in a day. He could bear
the weight of a thousand (viss). He could even seize a full-grown
male elephant by the tusk and fell him. Or again, if we acted not
on this wise, but if we stecped this dead body of the fakir in
medicine, our life would last long, and ye and I, leaning on the
virtues of the fakir, would get many benefits. Therefore, ye twain,
shoulder me the dead body. When we reach the monastery I will
collect medicine and see to it.’

So the Kala brothers shouldered the dead body of the fakir and
carried it. INow this is the nature of fakirs’ dead bodies, Iifeless,
they are said to be about the size of a natural seven months’ babe.
And because they eat only Abbhantara mangoes and rose-apple
fruits, their fragrance is great, like that of nantiabu plantains,
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When they reached the monastery they stored up the body with
care, One day when the chaplain of the Thaton king had gone to
the palace, the young Kala brothers roasted, fried, and ate the
fakir’s dead body. When they had eaten it they said, ¢ Let us
test whether what our teacher told us be true or no!’ So they
made assay, and lo! they could lift a stone slab ten cubits in
length, eight cubits in breadth; and they put it at the foot of the
stairs of the monastery. And when the chaplain of the Thaton
king returned from the palace and saw the stone slab, he questioned
them, for he divined that they must needs have roasted, fried, and
caten the dead body of the fakir, and solifted the stone slab and placed
it there. And the Kala brothers confessed that they had verily eaten
it. And the chaplain of the Thaton king abode in silence.

[Ore Kale murdered.] From that day forward the young Kala
brothers had the strength of a full-grown male elephant, After
a long while the Thaton king grew sore afraid of them and sought
to lay hands on them. He seized and killed the elder brother
while he was asleep in his wife’s house. But the younger brother
fled from the kingdom of Thaton, and coming to Pugarama attended
on Anawrahtaminsaw. And Anawrahtaminsaw seeing the looks
and bearing of the Kala, took pity on him and kept him con.
tinually near him.

When the Kala was killed, the king of Thaton asked the
chaplain what should be done with him. And he said: ‘Cut up
the body of the young Kala and bury the right hand in such
a place. Bury likewise the left hand, the right thigh, and the
left thigh, the head, the intestines, and the liver, in such and such
places. If this be ordered with divers charms and ceremonies, this
eity of Thaton, though it be assaulted by all manner of foes, can-
not be conquered.” So the king of Thaton did so, and buried them
with manifold and divers charms and rites and ceremonies. From
that day forward no enemy could daunt nor frighten the kingdom of
Thaton.

[Tke other Kola at Pagan.] Now Anawrahtaminsaw sent the
young Kala who had come to him, ten times a day to Poppa to
fetch saga flowers. Such power had he, it is said. One day an
ogress at Poppaj seeing the young Kala, lusted after him, for they
were brought together by Zarma done in their past lives. She took
npon her the form of a woman and lay with the young Kala, and
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two sons were born, When they grew up she presented them to
Anawrahtaminsaw, and he seeing their looks and bearing, kept
them near him and called them Shwehpyigyi and Shwehpyinge.

133. Of the journey of king Anawrakia to Thaton and his bringing of
the Pitakus,

[dnawrakia’s mission to Thaton.] Now Shin Arahan spake to
Anawrashtaminsaw : ¢ There are three clements of the Lord’s
religion : without the scriptures there can be no study, without
study there can be no intuition. The scriptures, the Three Pitakas,
thou hast not yet. Only when thou hast obtained them, sending
gifts and presents and entreating them of divers countries which
have relics of the Lord’s body and the books of the Pitakas, may
the religion last long.’ Anawrahtaminsaw answered and said:
‘In what country must I seek and find them 7’ Said Shin Arahan,
‘In the country of Thaton are thirty sets, the Three Pitakas in
each set. There are also mwany sacred relics.’

So the king made ready store of gifts and presents and sent
a wise minister to Thaton to ask for them with seemly words. But
the beart of the Thaton king was rancorous and evilly disposed, and
he answered ill. Thereat Anawrahtaminsaw waxed exceeding
wroth, and he gathered all his mighty men of valour and marched
by land and water. By water he sent eight hundred thousand
boats and four score million fighting men. By land he made his
four generals march in the van — Kyanzittha, Nga Htweyu,
Nga Lonlephpd, and Nyaung-u Hpi—~-while he marched forth with
the main army in the rear. His land force, it is said, contained
eight hundred thousand elephants, eight million horses, and eighteen
million fighting men. It is said that when the vanguard of the
naval force reached Pegu, the whole armament of hoats had yet not
quitted Pugarama; and on land also, when the vanguard of the
army reached the frontier of Thaton territory, the rear guard had
yet not quitted Pugarama.

[T%¢ exhuming of the Kala.] When Manuha king of Thaton
heard that Anawrahtaminsaw had marched forth with an innu-
merable host, with his four generals on demon horses, he was sore
afraid, and shut the city gates and prepared to, mecet him by
fortifying the eity. So when the king’s army arrived\by water
and land, the four generals went foremost up to the city walls,
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but they could not enter. Though they made many assaults they
were not vietorious, because of the charms which had been devised.
Anawrahtaminsaw questioned his masters of white magic and black,
saying, ‘What meaneth this?’ and they answered, < He winueth
the wvictory because he hath devised many charms at Thaton.
Then spake the Kala footrunner: ¢Mine elder brother was put
to death long ago and buried with divers rites and charms. Thou
canst not well win victory until thou hast taken and destroyed
his head and hands and thighs.” So Anawrahtaminsaw sent and
commanded him, saying, ¢ Bring them from their place of burial!’
And the Kala footrunner entered the city by night and questioned
his brother’s wife till he knew the spot where his brother’s thighs
and hands were buried, and when he knew it, he brought them from
their place of burial and offered them to the king. And Anawrahta-
minsaw questioned yet again his masters of white magic and black,
saying, ‘ What must I do with them?’ And they answered, ‘It
were best only to drop the head and hands and thighs of the young
Kala into the sea.’ Even as they had spoken, he put the bones
upon a royal barge and dropped them into the sea. It is said that
when they fell a column of water sprang up to the height of a young
palm tree.

[Capture of Thaton.] Not until all these preparations were made
could the royal host of fighting men enter Thaton. And they
captured king Manuha with his family and ministers, and presented
them to Anawrahtaminsaw. He brought away the sacred relics
which were kept in a jewelled casket and worshipped by a line
of kings in Thaton; and he placed the thirty sets of the Pitakas
on the king’s thirty-two white elephants and brought them away.
Moreover, he sent off in turn the mighty men of valour and all the
host of elephants and horses. Thereafter he sent away separately,
without mixing, such men as were skilled in carving, turning, and
painting ; masons, moulders of plaster and flower-patterns; black-
smiths, silversmiths, braziers, founders of gongs and eymbals,
filagree flower-workers; doctors and trainers of clephants and
horses; makers of shields, round and embossed, of divers kinds
of shields, of shields both oblong and convex; forgers of cannon,
muskets, and bows; men bkllled in frymg, parchmg, baking and
frizzling ; ya/cm hairdressers, and men cunning in perfumes, odours,
flowers and the juices of flowers. Moreover, to the noble Order
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acquainted with the books of the Pitakas he made fair appeal and
brought them away., He also took king Manuha and his family
and returned home to Pugarama.

[History of Thator.] The first ruler of the kingdom of Thaton
was king Siharaja in the lifetime of the Lord. Forty-eight kings
in succession, beginning from that king and ending in Manuha,
kings of glory, dominion, and power, alway upheld the Lord’s
religion. All the peopie abounded in virtue, charity, and other
qualities, insomuch that the kingdom was fertile and pleasant as
the land of spirits, Siritribhavanadityapavaradbammaraja Manuha,
the king who ruled this great kingdom of Thaton, thus established
in prosperity and abundance, lord of the thirty-two white elephants,
was ruined and the whole country ruined because he had spoken ill
to the envoys sent by king Anawrahta,

The Great Chronicle says that in the lifetime of the Lord king
Asokadhammaraja ruled in Thaton. But it is told at length in
the Thaton Chronicle that during the reign of Sibaraja, who had
been brother of the saint Ashin Gavampati, the Lord invited by
the saint Ashin Govampati came over to Thaton, called Suvanna-
bhummi ; that after the Lord entered the bliss of parinirvana, the
saint Ashin Gavampati brought the thirty-two tooth-relics and
offered them for king Siharaja to worship; and so forth. King
Siharaja had flourished sixty years, when the Lord entered the
bliss of parinirvana. Ten years later he entered the world of
spirits, and his son Sirimasoka became king. Thus it is seen that
in two places the Chronicle agrees not with the Thaton Chrenicle.

[Manuka.] Anawrahtaminsaw, when he reached Pugarama, made
separate quarters for the mighty men of valour to dwell in, and
the host of learned men whom he had brought. All the relics
of the sacred body he enshrined in a ruby casket richly fraught
with gems, and he had them alway near his bed at the place
where his head lay, and he worshipped them. Moreover he kept
the thirty sets of Pitakas in a pyatthad richly fraught with gems,
and caused the noble Order to give instruction therein. King
Manuha with his attendants lived at Myinkaba, Now the glory
of king Manuha, it is said, was this, that whenever he spake
& wheel issued radiant from his mouth, So whea Manuha visited
and bowed his head before Anawrahtaminsaw, that king was
aghast, and his hair stood on end. Thereafter, iu order to demean
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Manuha’s glory, dominion, and power, he caused his food to be
alway prepared upon a jewelled salver and first dedicated to a
pagoda and then set before the king. And king Manuha took
no heed nor scrutiny, but ate of it. Thus”after a while the
radiant wheel that issued from his mouth vanished. Then only,
when it vanished, it is said he set his heart at rest, saying, ¢ Plot
I never so shrewdly, it may not be!” Then stricken with remorse,
he built a colossal Buddha seated with legs crossed, and a dying
Buddha as it were making parinirvana; and he prayed saying,
¢ Whithersoever 1 migrate in samsara, may I never be conquered
by another!’ The temple is called Manuha to this day.

134. OF the journey to the Tarop country in the kingdom of Gandhala,
and the asking of the sacred tooth.

[dnawrakta’s mission to Gandhala.] Anawrahtaminsaw was full of
faith in the religion, and he thought: ‘In the Tarop country of the
kingdom of Gandhala there is an holy tooth. If I ask that holy
tooth from the Tarop Utibwa and make it an object of worship
_to all beings, the religion will shine exceedingly and all creatures
be profited throughout the five thousand years of the religion.’
So he gathered his elephants, horses, and fighting men throughout
the kingdom, and marched to the Tarop country with thirty-six
millions by water and thirty-six millions by land, summoning
thereto the four riders on demon horses and the Shwehpyi brothers.

[4nawrohéa and the hermit.] Now when he came, the Tarop
Utibwa shut the city gate and stubbornly awaited him And
Anawrahtaiinsaw knowing that he was stubborn was fain to look
into the matter; and he called Kyanzittha, Nga Htweyu, Nga
Lonlephpd, Nyaung-u Hpi, and the Shwehpyi brothers, and he
mounted the demon horse and rode to the monastery of the hermit,
chaplain of the Utibwa, and found him amidst one hundred thou-
sand attendants in the monastery. Now the hermit kunew not
of a surety ‘This is the sovereign king; this is-the minister,’
for king Anawrahta and the four riders on demon horses and the
Shwehpyi brothers wore gorgeous apparel of inestimable worth.
That he might be assured thereof, he spread seven seats of dignity
and softness, And Anawrahtaminsaw struck the seven seats with
his Areindama cane, and they became one seat, whereon he sate.
The four generals, Kyarzittha and the others, with the Shwehpyi
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brothers, abode humbly paying homage to the king. When the
hermit, teacher of the Utibwa, saw this thing, he knew that it
was a great king and glorious; therefore he asked, ‘Whence comest
thou, and why, into our country ?’ And when the king knew his
question he made answer: ‘I am Anawrahtaminsaw, ruler of the
great kingdom of Pugarama, called Arimaddana. The reason of
my coming i8 to ask the holy tooth of the Lord Omniscient, that
1 may worship it.” When the hermit heard the words of Anawra-
htaminsaw he made the matter known to the Utibwa. But he
discerned not between the base and the noble, and regarded him not.

Then spake king Anawrahtaminsaw to the hermit, ¢ What doth
the Utibwa, ruler of this country, worship, looking to the future
and the present?’ And the hermit said, ¢ Looking to the future the
Utibwa, king of the Law, worshippeth the Lord’s holy tooth ; look-
ing to the present he worshippeth the Sandi spirit which abideth in
& tazaungpyatthad in front of his golden palace.’

[Z'%e taming of the Utibwa.] But the Utibwa thought the army
which Anawrahtaminsaw had brought with him—it was about
seventy-two million fighting men—to be a little thing, and he,
regarded it not, One day, it is said, the reapers of horse fodder
came round to look, bearing bamboos on their shonlders and resting
their chins on their hands; and behold! even they surrounded in
three ranks the king’s army of seventy-two million fighting men,
But Anawrahtaminsaw said : ¢ The Utibwa regardeth me not. He
cometh not forth to offer gifts when such a king as I hath come!
Must it be ever so?” And he called the Shwehpyi brothers and
commanded them, saying, ¢ Enter this night the Utibwa’s palace.
He sleepeth guarded by a wheel, an engine worked by water. Suck
out all the water with a tube, and mark three lines with lime upon
the Utibwa’s body. And why? He regardeth me not, neither
cometh he forth to offer gifts when such a king as I hath come!
Must it be ever so? If it is so any longer, I will cut him asunder
even along the lines marked by the lime. Ieave ye this message
in writing upon the wall.” And the Shwehpyi brothers hearkened
to his word, and entered by night and sucked up the water and
marked three lines with lime upon the Utibwa’s body and left
a writing upon the wall,

At dawn Apawrahtaminsaw called Xyanzittha and commanded
him again, saying, ¢ When such a king as 1 hath come, the Utibwa
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regardeth me not! Tie a rope around the copper Saundi spirit and
strike it with the Areindama cane”” And Kyanzittha hearkened
to his word and feared not, but tied a rope around the image of the
Sandi spirit; now it was cast in copper and so'large that four men
with ,joined hands might embrace it, and it was worshipped by the
Utibwa and the whole country ; and he struck it with the Arein-
dama cane. And the spirit lifted up his voice and eried, The
future Buddha, the king whc reigns in Pugarama Arimaddana, is
come desiring only to behold the sacred tooth ; and lo! the Utibwa,
the ministers, and all the people regard him not, neither go they
forth with gifts to meet him. Me, therefore, he punisheth, and
sorely !’ And the Utibwa and all the people of Gandhala heard
that cry as if it had been shouted in their ears. Moreover the
Utibwa saw the three marks of lime made by the Shwehpyi
brothers and the writing on the wall, and he feared exceedingly.
And hearing the cry of the copper Sandi, he and all the people
were sore afraid and humbled themselves, as though he would eat
their flesh.

So the Utibwa offered store of gifts and presents, and accom.
'panied by an host of ministers he came to see the king. And he
said, ¢ I knew not that my royal kinsman Anawrahtamincaw had
visited our country. Not until the copper Sandi spirit cried aloud,
did T know.” And Anawrahtaminsaw said, ‘The reason of my
coming to the country of my royal kinsman is not a desire for
worldly prosperity. I have come to ask for the sacred tooth, desiring
to worship it and so attain transcendent happiness. And the
Utibwa said, € If the sacred tooth is fain to rest upon thee, take it !’
Thus did the two founders of empire at last forgather and speak
words of love and fairness. From that day onward for full three
months the Utibwa dressed food in gold ard silver baking-pans,
rice-pots, curry-pots and basons, and daily offered it.

[dnawralta fails tv get the tooth.] And Avawrahtaminsaw paid
honour and worship and entreated the holy tooth at the palace
where it lay. And the tooth, adorned with thirty-two greater and
eighty lesser signs and the six rays of noble men, ascended the sky
with grace unspeakable and remained pussing to and fro. And
Anawrahtaminsaiv raised the jewelled casket and set it on his head,
and did obeisance many times and pleaded. But the tooth abode
in the sky and descended not. And when he saw it be was dim,
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sorrowful, and heartbroken. Then Sakra, knowing that he was
heartbroken, and that he would prove a firm upholder of the reli-
gion, brought an emerald image and caused it to pass to and fro
with the sacred tooth and descend from the sky, and rest within the
jewelled casket on the king’s head. And Sakra revealed himself
and spake: ¢ There is no prophecy of the Tord that this tooth he
worshipped by the king; there is the prophecy that the religion
shall be established for five thousand years in the kingdom of Gan-
dhala. But there is a prophecy that the king shall worship the
Lord’s frontlet-relic. Now this frontlet-relic king Dwattabaung,
ruler of Tharehkittara, brought from the Xanyan country, and
built a great zedi in Tharehkittara and worshipped it. Take thee
the frontlet-relic and worship it!’ So king Anawrahta was com-
forted, and he cooked food in the gold and silver baking-pans, rice-
pots, curry-pots and basons which the Utibwa offered, and gave it
to the hermit, that he might daily offer it to the sacred tcoth. 8o
the two kings spake words of joy and gladness, und he went his
way taking the emerald image given by Sakra.

[His visit to Maw.] When he came to Maw, the Sawbwa,
ruler of the nine provinces of Maw, spread out reverently five
golden mats, And Anawrahta caused them to be stricken with the
Areindama cane, insomuch that the five golden mats piled them-
selves one upon another in token of the king’s power and glory ;
and the king took his ease upon the mat. When the Sawbwa
beheld it, he offered Sawmunhla his daughter, endued with the five
virtues. The king accepted her, and returned by water and land.

[Death cf the Shwehpyi brothers.] Now when he came to Kyawzi,
he put to death at Wayindot the Shwehpyi brothers, for he trusted
them not. The spot where they were killed is still known as Kupya
banyan tree. And Anawrahtaminsaw built a pu at Taungbyon that
the religion might last five thousand years for the benefit of all
beings, and he called it Hsutaungpyi. Thence he returned on board
the royal raft. Now the Shwehpyi brothers had become evil
spirits, and as the royal raft floated down they kept catching the
rudder so that it could not move. Therefore he questioned his
masters of white magic and black, and they spake into his ear,
saymg, ‘Thy servants, the Nga Hpyi brothers,’ did thee falthful
service, O king, but it booted them not; and now they haunt thee,
catching hold of the rudder!’ So Anawrahtammsaw ordered the
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building of the spirit-palace at the Hsutaungpyi pagoda, his work
of merit at the village of Taungbyon, and that it be worshipped
by the people living throughont the length of Kyawzi. And his
ministers did as the king commanded them. Moreover he lef* one
pagoda on the summit of Mandalay hill, two also at the Kyek-yek
hills. And when the king came down to the homeland, he kept
the emerald image in the golden palace and worshipped it.

185. Of Sawmunkla, daughter of the Sawbwa, ruler of the nine
proviuces of Maw.

[Dismissal of Sawmunkla) Now the king kept Sawmunhla,
daughter of the Sawbwa, ruler of the nine provinces of Maw,
continually near him. And an holy relic slept in her earring ; and
when the queen and concubines saw that eolours shone therefrom,
they said to the king, ‘She is a yogans, a witch !’ And the king
looked, and lo! the earring shone radiant with colours; and he
believed that she was verily a yogani, a witch, as the queen and
concubines had said ; and he gave order that Sawmunhla was not
worthy of his golden palace, and that she must return to the city-
village of her home. S¢ Sawmunhla humbled herself and did
obeisance to the king and the guardian spirit of the kingdom and
the palace, and went her way with her slaves and attendants.

[Skwezayan pagoda.] Day by day as she went, she tarried at these
halting-places: Nyaung-u village, Nyin village, Palio Let-htot
village, Kaungzi village, Mt. Tuywin, Wunpate, Myothit the main
halting-place, and Kyunba village. And when she came near the
site of Shwezayan pagoda, her earring became loose and fell ; and
though it was seen shining in the water, and they dived and
searched and fumbled after it, they could not find nor grasp it. At
last Sawmunhla looked up, and lo! the sacred relic with the earring
was in the sky, revealing a miracle, for young sparrows gathered
round it twittering. And she did obeisance and worshipped, and
the holy relic of the earring descended and dwelt once more in her
left ear. And she was minded to build a pagoda over the holy
relic; and Sakra, seeing that it would be worshipped by all pecple
throughout the five thousand years of the religion, disclosed & heap
of piled bricks, ahd she discovered it. Therein she enshrined the
holy relic snd built a cave-temple with an image five cubits in
height.
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Now when Anawrahtaminsaw heard that Sawmunhla had built
a pagoda, and given charity to men and monks in that place with
the gold and silver she had brought from Maw, he caused royal
messengers to go &nd see; and if she had the portal of the cave-
temple facing east towards the Shan country of Maw, they were to
put her to death; but if the mouth of the central arch faced
the royal home of Pugarama, she should not die. The royal
messengers arrived at dusk, and said, ¢ We will read and proclaim
the king’s command !’ But Sawmunhla gave them store of gifts
and bribes, to the end that she might not hear their sentence
till early next morning. And she fed them with good victuals
in abundance, and talked to them graciously, and asked them of
this and of that, feelingly, that she might know the purport
of the king’s letter, And the messengers answered in such wise
that Sawmunhla knew all the truth. Then she did obeisance and
worshipped, and made a solemn vow before Sakra, the four regents
of the world, and the Samadeva spirits; and she fastened the
golden shawl she wore, studded with emeralds, and swung it
round: and lo! the Shwezayan pagoda, which was built facing
the east, had its eutrance on the west. Early next morning the
royal messengers saw it, and they returned to Pugarama. And
when they arrived and told Apawrahtaminsaw, he offered one
thousand /2 of land adjoining the pagoda built by queen Saw-
munhla, on the tenth waxing of Tazaungmon, in the year 416.

Afterwards in the year 485, king Alaungsithu, lord of the magic
boat, made oblation to the pagoda of the land and villages between
the following limits: on the east Thambaya stream, on the south
the winding Myitnge, on the west Yinmabin on one side of the
Pan stream, on the north Naké stream and Mt, Naks. Moreover,
he dedicated fifty families of pagoda-slaves as caretakers to cook
food-offerings and to sweep with brooms. Thereafter in the reign
of king Mohnyin it was again repaired, and the image raised
to an height of more than thirty standard cubits. Thereafter
in the reign of the donor of the five-storied royal monastery,
Mahamingalashwebon, his mother, the chief queen, again repaired
it, and set up a golden umbrella, and covered it with gold down to
the ground. The Great Chronicle and the Middie Chronicle say
nothing of this history of the Shwezigon pagoda, one of the four
famous pagodas; but in this Great Royal Chronicle we take the
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opportuuity of giving it, in accordance with the Thamaings of
Fagan Shwezigon and of Shwezayan.

185 a. Of the bringing of the relics of the sacred frontlet and the toolk,
and the enshrining of them in Shwezigon pagoda.

[4nawrahta destroys Tharehkittara.) Then he marched to Thare-
hkittara by land and water with a great company of elephants and
horses, and destroyed the zedi built by king Dwattabaung. And
he took the frontlet-relic, set it on a white elephant with a pyattiad
richly fraught with gems, and brought it away.

The New Chronicle says that the wise like not the saying that
king Dwattabaung obtained the frontlet-relic from the Kanyan
country. There is this evidence to support them: It is said in
the Nalatadhatuvamsa that at the time of the Lord’s parinirvana
the Malla kings received as their share the frontlet-relic; that
Ashin Mahakassapa begged it of them and gave it to Shin
Mahanan ; that six elders—Mahanama, Cardaratta, Bhaddasena,
Jayasena, Sangharakkhita, and Revata—worshipped it, handing it
down from teacher to teacher; that from the time of Shin Revata

‘it passed into the hands of king Mahanaga at the village of
Mahagama in Ceylon island, and was worshipped by four kings
in succession—Mahanaga, Ghatatanalayaka, Gotabhaya, and Kaka-
vanna ; and that it was not till the 860th year of the religion that
king Kakavanna enshrined it in the Mahirangana pagoda. But
the Arakan Chronicle and the Mahamuni Thamaing state that in
the reign of king Candagotta, nmephew of king Dhulacandars,
Nawrahtaminsaw marched to Arakan, and because he could not
carry the Mahamuni image he took away the frontlet together
with the gold and silver images of the Lord that were in Arakan.
How these two statements conflict is thus explained: The nalata
relic is taken to mean the forehead-relic, the un/kissa relic to be the
frontlet-relic. So the scholars have agreed that the relic mentioned
in the Nalatadhatuvamsa is the forehead-relic, and that the one
mentioned in the Arakan and Burmese Chronicles is the frontlet-
relic. But the Old Chronicle, the Great Chronicle, and others
agree in saying that king Dwattabaung brought the frontlet-relic
from the Kanyan country and enshrined it; whereas the Arakan
t/zamamg say that it was not taken till the reign of Anawrahta-
minsaw. Howbeit, the Burmese Chronicles based on lines of
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tradition, should alone be trusted rather than foreign sources,
where it is a point of Burmese history concerned with Burmese
names and kings.

Anawrahtaminsaw destroyed the city of Tharehkittara, fearing
lest rebels should occupy it in time to come. He dug up the
nawarat boat of the nine gems, used by king Dwattabaung and
buried by his son Dwattaran, and having beheld it he buried it
again. Thence he returned and came to the homeland, Pugarama.

[He builds Shwezigon Pagoda.] Then he consulted the noble
saint Ashin Arahan, desiving that the religion should last full
five thousand years for the benefit of all beings; and setting the
frontlet-relic on a jewelled white elephant he made a solemn vow,
and said: ‘Let the white elephant kneel in the place where the
holy relic is fain to rest!” And he set it free, And the white
elephant knelt on a sandbank, the site of the Shwezigon pagoda.
When the king saw that it knelt upon a sandbank, he was sorry,
for he had thought the religion would last full five thousand years.
His heart wag ill content that the white elephant knelt not upon
natural soil, but on shifting sand. That night Sakra appeared
to him in a dream, and said, ¢ O king, at the spot where the white -
elephant knelt, the religion will last full five thousand years.
Be not thou afraid!’ And the king was glad, and made ready
to build a pagoda. And Sakra strengthened the ground with solid
rock, two hundred and forty thousand times thicker thah before,
and clawped it all round with iron plates. And Anawrahtaminsaw,
seeing that the religion would stand firm for five thousand years,
dwelt in five pyaithad south of Shwezigon, and in the year 421
he built the Shwezigon pagoda.

When the relic-chamber was ready, the Lord’s frontlet-relic
adorned itself with the greater and the lesser signs and the six
rays, and rose all-glorious with grace transcendent, and shouldering
the eight priestly requisites ascended the sky and prophesied,
saying, ‘In days of yore this king was a Pulali elephant, and
during the three months of rains once ministered to me. Now
also he bath exalied my religion. In time to come he shall be
Lord like me!’ And the king swooned with joy ineffable and
pure, like cotton, teased an hundred times, soaked ix oil an hundred
times strained; and he abode sobbing, embrating the gem-
embroidered casket where the rdlic lay. And Shin Arahan said
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to the king, ¢ Much yet remaineth to uphold the Lord’s religion.
Cast in gold the likeness of one embracing the gem-embroidered
casket, and enshrine it.” And the king, according as Shin Arahan
had said, cast the golden image and enshrined it,

Cancerning the building of Shwezigon there are the thamaing
and the inseriptions. The sandbank which is the site of Shwezigon
is the sandbank where Pyuminhti met bis royal mother. It is
called Zeyagon, and so Sigon, the § being pronounced as Z. And
all zedi after its likeness are called Zigon--so the New Chronicle
says, The Ekakkhara Kosa sub-commentary speaks of the en-
shrinement of the tooth, collarbone, and frontlet in Shwezigon;
and thus Nawadegyi has written in the gadw in honour of
Shwezigon pagoda:

¢ The sacred relics,
The tooth, collarbone, and froutlet,
All-glorious and richly dight.’

[He obtains the tooth-relic from Ceylon.] When he had built -
Shwezigon pagoda and finished the three terraces, he thought,
‘]l am one to whom the Lord’s prophecy hath been vouchsafed.
’ Though I entreated the holy tooth from the Tarop country, I gat
it not. Sakra told me there was a prophecy, and gave me the
emerald image and the frontlet-relic, and he hath given me them to
worship, If now I might get the holy tooth in the island of
Ceylon and enshrine it in this pagoda, all beings will have great
benefit for full five thousand years.” Thus he prayed. Early that
night Sakra, seeing that the Lord’s religion would be clearly mani-
fest, sent the king a dream that he should get the holy tooth from
Ceylon. When the king awoke he was of good cheer and joyful,
and calling his four generals and the host of ministers he consulted
them saying, ‘I purpose to cross over to the island of Ceylon and
bring the sacred tooth ever worshipped by Ceylon kings. Ministers,
bow think ye?’ Then spake Kyanzittha: ¢ Great lord ! If we four
horsemen go with thee and march to attack—not Ceylon island only,
but all the umbrella-holding kings of the whole island of Jambudipa
confederate against us, they cannot resist our hand!’ And the
king hearing the words spoken by the four generals was glad, and
calling his servants the Kala footrunners and the four riders on
demon horges, he went to the port Pava to the end that he might
cross over to the island of Ceylon,
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Now when they reached the port, Bandhukampala, the seat of
Sakra, hardened. And he said, ¢ What ade is there in the world
of men?’ And he looked and saw Anawrahtaminsaw going to
bring the sacred tocth from the island of Ceylon. He saw that
when the king reached the island of Ceylon, the two founders of
empire would wage a mighty war and bring destruction on the
whole island, So he took the guise of a captain and said to
king Anawrahta, ¢ I cross to the island of Ceylon this day. Come
thou in my ship!” In happy hour he spake, and it liked the king
well, and he followed with the four riders on demon horses. That
night Sakra gave them to eat the food of spirits and to sleep in
mansions spread for spirits, insomuch that Anawrahtaminsaw and the
host of his attendants tasted the bliss of spirits and slept heavily
and waked not. And Sakra brought them that night to the port
of Lokananda.

And king Anawrahta awoke, and lo! he was at Lokananda, and
his heart was displeased, and he said, ¢ Sakra hath done this thing,
not wishing me to go to the island of Ceylon!’ And when he came
to the palace Sakra gave bim a dream that night, saying, ¢ Send an
embassy and ask the sacred tooth, O king, and thou shalt get it!’
So the king consulted Shin Arahan, and he sent a white elephant
as a present and asked the holy tooth, instructing an able minister
to use seemly words, Meanwhile to Dhatusena, king of Ceylon,
Sakra had given a dream that Anawrahtaminsaw, ruler of the great
country of Arimaddana Pugarama, endued with glory, might of
arm, and dominion, came with four riders on demon horses, fastened
a rope round the spirit image of laterite, as large as four men with
joined hands might embrace—the image which for benefits in this
world was reverently worshipped by the whole island of Ceylon—
and bare it away; moreover he took the holy tooth also. When
he awoke, Dhatusena, king of Ceylon, trembldd exceedingly with
great fear and dread. And the ship sent by Anawrahtaminsaw,
because it was helped by Sakra, reached Ceylon island in seven
days. And the envoys offered the Ceylon king their presents
together with the white elepbant sent by Anawrahtaminsaw, and
spake the reason of their coming.

The Great Chronicle says the Ceylon king was Sirisanghabodhi.
But king Sirisanghabodhi, eighty-seventh in destent from king
Vijaya, became king only in the 107th year of the religion, or 541
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that is, in the time of Narapatisithu, donor of the nine saga images.
This strongly conflicts with the date given in the Great Chronicle
itself, which states that Anawrahtaminsaw, who became king in
379, died in 892 (abolishing FZackepaiica). This date in the Great
Chronicle conflicts not only with the Dipavamsa and Culavamsa and
others, but also with the seribes of the Kalyani inscriptions, &e.
When Anawrahtaminsaw became king in the year 379, it was con-
temporary with the sixth year of prosperity of king Dhatusena of
Ceylon.

When the king of Ceylon heard all the charge of Anawrahta-
minsaw his heart was full of joy and tenderness, and he went to
the pyatthad where the holy relic lay, saying, ¢ As my friend hath -
charged me, I will make request, that he may worship it’; and he
pleaded with great honour and reverence. And the holy tooth
adorned itself with the thirty-two greater and eighty lesser signs
and the six rays of noble men, and rose all-glorious with grace
transcendent shouldering all the eight priestly requisites, and abode
passing to and fro in the sky. And the Ceylon king setting upon

_his head a gem-embroidered casket fraught with the nine jewels,
pleaded with reverence devoutly. And lo! from the holy tooth
proceeded yet another tooth, and they passed to and fro in the sky
as if two Lords had appeared. When he saw it the Ceylon king
made long entreaty that the tooth which had proceeded should
settle on his head; and it descended from the sky and settled on
the top of the gem-embroidered casket on the king’s head. And
the king bare it on his head to the harbour and descending neck-
deep into the water set it on the ship. Moreover he charged them
saying, ‘ Let my friend Anawrahtaminsaw descend, as I have done,
neck-deep into the water and bear it on his head” And the envoys
set it in a pyaithad richly fraught with gems, and conveyed it
reverently and well. Then they sailed with the help of Sakra from
the island of Ceylon and reached the port of Lokananda in seven
days.

Anawrahtaminsaw, hearing that they had come bringing the holy
tooth in the ship he sent to the island of Ceylon, was glad, and he
mounted the white elephant called Pulépyon, and went forth to meet
the tooth as far a$ the port Swadawkyo. And because king Anawrahta
met it not, as the Ceylon king had charged, but met it riding an
¢lephant, the ship whereon the tooth was lald returned and stood in
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the sea. Some records state that the ship returned as far as Ceylon.
When the ship returned Anawrahtaminsaw was sore perplexed, and
pleaded with great honour and reverence. Then at last the ship
whereon the tooth ‘was laid came near, and the king descended
neck-deep into the water, and setting the gem-embroidered casket
on his head, surrounded with an innumerable host of ministers,
fighting men, and followers, he bare it to the golden throne. And
when he reached the golden palace he caused it to rest before the
palace in a pyafthad richly overlaid with jewels, and paid great
honour and reverence.

(4nawrakta’s pagodas.] But Shin Arahan spake on this wise to
the king: ¢ Far better will it be to build a zed: where all beings
may worship during the full five thousand years of the.religion,
than to keep the holy tooth within the palace and worship it there.’
So Anawrahtaminsaw for the benefit of all beings set the holy
tooth in a jewelled pyatthad on a jewelled white elephant and set it
free, saying, < Kneel wheresoever it be pleased to rest!’ And the
white elephant ascended and knelt at Shwezigon where the frontlet-
relic was enshrined. So Anawrahtaminsaw enshrined the holy
tooth in Shwezigon. And the king made a solemn vow and said :
«If verily I am to attain Buddhahood, let another holy tooth proceed
from the first.” And lo! another tooth proceeded; and he laid it
on the white elephant and set it free again, and made a solemn vow,
saying, ¢ Kneel wheresoever it be pleased to rest!’ And the white
elephant ascended and knelt at the top of Mt. Tangyi. There he
built a zed; and enshrined it. Yet again the king made a solemn
vow, and set it free, that it might kneel wheresoever the holy tooth
was fain to rest. The white elephant knelt at Lokananda where
the ship from Ceylon had put in. There he built a zedi and
enshrined it. Yet again he made a solemn vow, and yet another
tooth proceeded. He laid it on the white elephant once more and
set it free, and the white elephant knelt on the top of Mt. Tuywin.
Thereon he built a zedi and enshrined it. Yet again he made
a solemn vow, and yet another tooth proceeded. He laid it on the
white elephant once more and set it free; and the white elephant
went eastwards, and having lain for a while on Mt. Thalyaung went
thence and ascended Mt. Hkaywe, and went thence and knelt on
Mt. Pyek., There Anawrahtaminsaw built a zeds and eushrined it.
Moreover thinking that on Mt. Thalyaung and Mt. Hkaywe also
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he should build zedi, he built one on each and enshrined many
relics of the sacred body, Thus desiring that the religion might
endure full five thousand years for the benefit of all creatures, he
built zedi to enshrine five holy teeth, and with great honour and
reverence called his blessing upon them,

136, Of the sending of Kyanzittha, Ngo Htweyu, Nga Lontephpé, and
Nyaung-u Hpi to Ussa Pegu to kelp in the war.

[Kyanzittha saves Pegu.] One day it was reported : ¢ An host of
Gywan warriors hath marched on Ussa Pegu, Send us help to
fight them!’ Said Apawrahtaminsaw, ¢Good horsemen, four
hundred thousand, shall be sent to succour you!’ So the messengers
returned. And the king caused his four captains—XKyanzittha,
Nga Htweyu, Nga Lonlephpe, and Nyaung-u Hpi—to disguise
them in the garb of spirits, and with their followers and fourscore
Kala footrunners go to help in the war. Now when they came
the king of Ussa Pegu spake words of dudgeon; ‘ Horsemen four
hundred thousand were to be sent; and forsvoth four horsemen
come!’ Butb the four riders on demon horses said, ¢ Speaketh he thus
about us ?’; and they discovered divers feats of skill and prowess
in such places as cucumber plantations. And the king of Ussa
Pegu and all the people marvelled and extolled them saying,
‘They are not men but spirits. We have never seen—nay, we
have never heard of their like” And the king was glad and offered
store of presents, Now when the Gywan warriors came up with
a great host of horse and elephants, the demon horsemen charged
into their midst, splitting the Gywan army into four divisions;
and the generals of those four divisions—Aukbraran, Aukbrare,
Aukbrabon, and Aukbrapaik—they captured alive. And the
Gywan warriors dropped their arms and weapons from their hands
and fled with naught but a loin-cloth. The four demon horsemen
presented the four generals they had captured to the Ussa king;
and he was exceeding glad and gave them great rewards.

[Princess Manisanda.] Now the Ussa king sent to Anawra-
htaminsaw bis daughter as a gift. Her name was Manisanda.
She was his favourite daughter, and of golden colour, and her
weight was just-that of an image of a lion. Moreover he sent
the sacred relic worshipped by the line of Ussa kings, who kept
it in a golden casket. And the four demon horsemen took each
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their turn to convey the princess Manisanda. One day when it
was Kyanzittha’s turn to wateh, he lay with her, and lo! when
they weighed her against the lion-image, the lion-weight was light,
and the body of the princess heavy. And the three captains when
they knew it told Anawrahtaminsaw that so it was while Kyan-
zittha took his turn to watch.

[Kyanzittha's flight.] Anawrahtaminsaw waxed excceding wroth
and cried: *Did he so? Showed he no reverence to such a king
as I?’ And he glowered on him and bound him with ropes, and
hurled at him the Areindama lance. But Kyanzittha's karma was
not yet fulfilled, and he escaped, for the blow fell upon the rope
that bound him, that it snapped. And Kyanzittha caught up the
Areindama lance and fled. He went out by the Nyaungzi gate
and reached the Myitnasokkate landing-place, and seeing the boat
of a fisherman in mid-river he sought conveyance to the farther
shore; but the boatman abode feigning not to hear him ; wherefore
he thrust at the boat with his lance, and lo! when it felt the lance,
the boat eame up to the bank and he crossed over to the kalagyauny
on Aungtha shore.

But the king sent seven Kala footrunners to pursue and slay
bim. And as they pursued they said, ¢ Kyanzittha is a man of
glory. While he seeth us, we may not catch him. We must catch
him while he is asleep.” Now Kyanzittha was faint with -weariness
and hunger; and when he reached the forest he drave the Areindama
lance into the ground and set himself to sleep. But how often
soever he planted it, the lance fell. And Kyauzittha was wroth,
and he flung it into the forest. And lo! the seven Kala foot-
runners lay in wait peeping from a bush to catch him; and the
lance pierced them, and laced them, as it were, upon a string.
And Kyanzittha slept. When he awoke he entered the forest to
pick up the lance, and behold, the lance had laced the seven Kala
footrunners, as it were upon a string. Seeing it he thought,
¢ Verily the king, the lord of my food, desireth my death and from
his heart hath purposed it!’ So he picked up the lance and went
north to Kyaungbyu.

[Thambula.] In that place there dwelt the niece of a makti saint,
and she was very beautiful with all the signs of reyalty, great and
small. And the monk, her uncle, was skilled in the Velas, and he
took his niece’s horoscope and looking at it suid, * My sister and my
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brother-in-law once spake to me on this wise:  Our daughter was
dressing cotton and she fell asleep, and as she slept bees clave
to the hem of her skirt, Surely a man of glory shall visit her!”
Know therzfore that thou shalt have him do thee obeisance. On
such a day thy future husband shall come from the south-west and
ask for water, He who asketh water is thy future husband. On
such a day be ready with good food and drink !’

When the day spoken of by the makti was come, Kyanzittha
visited that place. He came trifling his lance, and seeing the
mahti’s niece that she was goodly to look upon, he said, ¢ Prithee,
give water!’ and plucking a lime from a sour lime tree in the
monastery, he peeled it with the Areindama lance and began to
eat it; and it tasted sweet and delectable, When the makti saw
him eating thus with relish, he asked for it and ate it, and lo!
it tasted sweet and delectable as the food of spirits. And he
thought, ¢ When this stranger plucketh and giveth it, the sour
lime hath a sweet and luscious taste. He is no common man,
but a man of glory!’ So he bade his niece and caused her to
offer him water. And the niece, Thambula, came softly and gave
him water and offered him the good food she had made ready.
And when he had partaken of the food and drink she offered him,
Kyanzittha said, ¢ Minister to me ! I trust my life to thee!’ And
the mak#’s niece Thambula consented and ministered to him well.

[T%e kair relics.] Anawrahtaminsaw built a zigou pagoda over
the sacred hair-relic presented by the Ussa king, and worshipped it
That pagoda he named Mahapeinn®. This is the history of the
sacred hairs presented by the Ussa king, XKing Dwattabaung
destroyed the zedi built by Balika—one of the two built by the
brothers Taphussa and Balika—and taking the four hairs built
a zedi at Tharehkittara and worshipped it. On the destruction
of Tharehkittara the Talaing kings destroyed that zeds and removed
once more the four hairs. Two hairs they enshrined in the
Shwemawdaw pagoda, and one at Kyaikko. One hair was that
which the succession of Talaing kings worshipped, keeping it in
a gem-embroidered casket in the palace. But it is said in the
Nalatadhatuvamsa that Jeyasena the Naga king stole two sacred
hairs and that Taphussa and Balika noticed it not, and that
while king Kakavanna reigned in the island of Ceylon certain
noble saints took them from the place where they lay, hidden in
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a casket in the belly of the Naga, and enshrined them in the
Mabamangala pagoda in lake Seru.

[Manuta.] Moreover Anawrahta dedicated Manuha the Talaing
king with all his family attendants to the Shwezigon pa.goda his
work of merit. Manuha was their head.

[dnawrahta’s women.] Sawlu was the only son born of Aggama-
hesi, chief queen of king Anawrahta. The handmaids of queen
Aggamahesi were five hundred daughters of ¢hief ministers wearing
livery erowned with ruby, and hair done in the suli style; five
hundred daughters of ministers wearing livery crowned with
emerald, and hair done in the gakin-uyit style; five hundred
daughters of ministers wearing livery crowned with diamond, and
hair done in the yakin-ucha style. The four daughters of rich men
wearing livery crowned with pearl, the fifty humpbacked women,
the fifty bandy-legged women, who served the king, all wore
necklaces crowned with gold. Moreover he had women as harpists,
women to blow trumpets and sound drums, tabors, and castanets;
only women might play music before him. Manisanda, daughter
of the Ussa king, he named Thirisandadevi and kept her in a jewelled
pyaithad. The handmaids that surrounded queen Thirisandadevi
were three hundred daughters of ministers wearing livery crowned
with ruby, and hair done in the s«/i style; three hundred daughters
of ministers wearing livery crowned with emerald, and haig done in
the yakin-uyit style; three hundred daughters of ministers wearing
livery crowned with diamond, and hair done in the gakin-ucka style.
Thirty humpbacked, thirty bandy-legged women wearing livery
crowned with gold, women to sound tabors, together with women-
drummers, women-harpists, and women-trumpeters, had daily to
make music before her.

137. Of the pakto, gun, and monasteries, dams, channels, reservoirs, and
canals, whick he wrought and finished wheresocver he went roaming the
country with his host of followers.

[Anawrokta’s forces.] The host that followed Anawrahtaminsaw,
it is said, were thirty and eight white elephants, eight hundred
thousand black elephants, eight million horses, one hundred and
eighty million fighting men, eight hundred thousand Zyaw boats,
hlawga, thue boats, and /Zngek boats. In going the cireuit of his
country with his followers and visiting the Kala country of Bengal,
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he left human images of stone, as well as many figures of tabors,
harps, trumpets, cymbals, tambours, castanets, muyo drums, horns
and bugles, flutes and clarinets, with dancers, saying, ¢ Hereafter
when my great and glorious sons, grandsons, and great-grandsons
come this way, let music be performed !” Thence going thronghout
all the parts of Burma he built in every quarter pagodas, gu,
monasteries, fazanng, and rest-houses, and returned home to
Pugarama. When he arrived, being very faithful in the Lord’s
religion, he had the thirty sets of Pitakas copied from the Mun
character into the Burmese character, appealed to noble saints and
had them oftentimes collated, and placed them in a pyattiad richly
fraught with gems, and caused them to be taught the noble Order.

[ Dams.] Moreover, throughout all the parts of Burma, wheresoever
they were needed, he made dams, channels, reservoirs, and canals,
Coming to Lédwin in the south, he ascended Mt. Thalyaung and
looked, and seeing that it would be a great benefit to all beings for
full five thousand years of the religion to dam up at divers stages
the. water falling from the top of Mt. Kayut and make the fields
drink thereof, he and his seventy-two million fighting men made four
dams near the Panyaung river—Kinta, Nganaingthin, Pyaungbya,
and Gumd. These dams together with Nwatek, Kunhse, and
Gutaw on the river Mekhkara, seven in all, Anawrahtaminsaw
made, creating eight hundred thousand pé of royal measure,
Kyausst was made by Narapatisithu of Pagan; Thintwé dam in
the reign of Shwenanshin of Myinzaing when the Tarops eame
to Myinzaing. Hsitaw dam was made by king Swasawke of
Ava. Ngakyi dam was made later when Myobye Narapati reigned
in Ava,

[ Frontier towns and fortresses.] King Anuruddhadeva, having
ascended the throne in the year 879, in his sixteenth year, 395, on
Friday the twelfth waxing of Tabaung, began to build at the self-
same hour these forty-three towns, to prevent mixture with the
Shan Yuns, who dwelt with the Burmese kingdom of Tampadipa
and Kamboja kingdom ruled by Maw kings of the Shan country
of Maw: Kaungsin, Kaungton, Ngayon, Ngayin, Shwegu, Yinhks,
Mota, Katha, Htikyin, Myataung, Tagaung, Hinmamaw, Kyan-
hnyap, Sampanago, Ngasingu, Konthaya, Magwe, Taya-aung, Ot,
Yenantha, Nagamauk, Yinmatd, Sonmyo, Tonpon, Mattaya,
Thekkekyin, Wayindot, Taungbyongyi, Myotin, Lahe, Shinmatck,
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Mekhkara, Taon, Myinzaing, Myittha, Haingtek, Thagara,
Nyaungyan Shwemyopeppa, Myohla, Kélin, Hswa, Baranathi.
Moreover in his own country of Burma he built fortified towns,
chief of which was Thempya., supplying each a levy of one thousand,
eight hundred, four hundred, three hundred, two hundred, one
hundred, eighty, fifty, thirty or twenty men. When the captain
of the Law made the circuit of the country, a troop of armed
soldiers must follow him, according to the number assigned them.

[Kalaminyésishsin builds Haingtek.] The minister Kalaminye-
sishsin was charged to build the forty-three towns beginning with
Kaungsin, Kaungton and ending Taung-u, K&lin, Hswa, Baranathi.
He was clearing the surface of the ground to build a town, when,
from the north, a tuskless elephant came up and passed along east-
ward. That day he began to build the town, and becanse of the
upcoming of the tuskless elephant he named it Haingtek. Later
this minister Myinyesishsin, builder of the town Haingtek, devised
evil against king Anawrahta and met his punishment and died,
and became a spirit.

[dnawrakta’s pagodas.] Inthe year 401, on his return from build-
ing the Pawrithat pagoda in Nyaungshwe Intein, king Nawrahta
found that the mot-htaw zeds, built by king Dhammasoka over the
relic of the Lord’s eye-socket, was in ruins and covered with jungle,
underwood, and thicket. From within the zedi a golden fly, as
large as a peafowl, took on radiant colours and wrought miracles;
and the king was glad and built it up again and called it Shweyin-
myaw pagoda. When he returned, his masters of white magic and
learned brahmans, his masters of black magic and learned men
entreated him to enter Haingtek town, and Nawrahtaminsaw
entered it. Therein he built a zedi and called it Payahla. More-
over the handmaidens built Yinhla gz, Hkankyi gz, and Hpaya gu.
He built a gz and called it Minyé after Miny@sishsin his minister,
founder of towns, who died and became a spirit. North of the
town, moreover, he built a spirit-house for the people to worship.
He kept twenty headmen in twenty villages within the area. The
eleven Ledwin villages built by Anawrahtaminsaw are these : Pinle,
Myitmana, Myittha, Myinhkontaing, Yamon, Panan, Mwekhkara,
Tabvettha, Thintaung, Tamoshso, and Hkanlo, When thus he
had finished all his dams, channels, reservoirs, and carals, he called
the gpirits of trees and of the earth to witness, and planted a palmyra
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tree at the foot of Mt. Pyek saying ‘ When I become king once
more in Pugarama, let the palmyra seed sprout!’

[Death of Anawrakta.] Now a small frog one day crosked under
the lodge where the king abode. And king Anawrahta questioned
his masters of white magic and black, saying ‘What meaneth it, this
frog’s croaking ?’ His masters of white magic and black made
answer ‘The male frog is dead, and the young female frog
lamenteth, bearing her husband’s corpse upon her back.” And the
king questioned them yet again saying ¢ What meaneth it?’ They
said ¢ Great Lord | Verily it means thy ruin at the hands of an
enemy ! Ere thou enter the homeland of Arimaddana Pugarama,
thou shalt enter the happiness of the world of spirits!’ Said
Anawrahtaminsaw ¢ Ye utter such words to such a king as I?
Ho! minions, make search and see if there be verily a young
female frog bearing her husband’s corpse upon her back !’ So his
minions dug up the earth and looked, and lo! there was a female
frog bearing her husband’s corpse upon her back, and they pre-
sented it to the king. But the king wazed exceeding wroth and
swelled with royal pride, and he locked iron fetters on his masters
of white magic and black and cast them into prison.

Thereafter he mounted the white elephant Thanmyinzwa, and
surrounded by seven thousand ministers he returned with his four-
fold army to the homeland Pugarama. He reached Pugarama and
entered *he Tharapaka gate when an hunter came and reported :
¢A wild buffalo called Cakkhupala is ravaging Aungtha Myicche,
so that the people dare not go abroad.” And the moral karma of
the king’s former acts was exhausted; and having entered the
Tharapaka gate so far as the elephant’s right foot, yet he entered
not the palace, but turned back with his followers, to the end that
he might charge and kill the buffalo with his elephant, and so
he marched to Myicche Aungtha. When he came and saw the
buffalo, he opened the goad and let loose Thanmyinzwa upon whose
back he was riding. But that buffalo was not of natural kind,
but because of the evil Zarma of his past acts had become a buffalo ;
wherefere he charged and reached over the back of the royal
clephant and gored the king to death. The seven thousand
ministers and the host of fighting men that followed after, broke
up and scattered in confusion,

This is the story of that wild buffalo., It was an enemy in
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a previous life, and had become a Jein tree-spirit dwelling in a /lein
tree. Anawrahtaminsaw marching to the Tarop country came to
the lein tree, and said, ‘Lo! I, the king, have come. Yet this
lein tree-spirit cometh not down from the /lein tree, but behold,
there he is, abiding therein! Shall it be ever so?’ And he made
Kyanzittha strike him with the Areindama cane. Now the spirit
had not the power to defend himself, for it was a cane given by
Sakra, but he trembled and came down and fled. From that day
forth he plotted only evil against Anawrahta. While the king’s
moral Zerma was strong his plots availed not, but when the king’s
evil Zarma gave him occasion they availed him, insomuch that the
king died.

Now the lein tree-spirit and the Naga snatched the king’s body,
and there was war. Then Sakra took and buried it on Mt. Gandha-
madana. Elsewhere it is written that it was buried on Mt. Vepula.
The place on the hill-top east of Mt. Tangyi, where the Naga
and the spirit snatched the royal corpse, is still known as Mt. Lu.

[Extent of his kingdom.] Anawrahtaminsaw was a king full of
glory, might of arm, and dominion, and these were the boundaries
of his kingdom: westward, the Kala country Pateikkara; in the
north-west corner, Kadu-nganagyi-yedwinmi; northward, the
Tarop country, also called Gandhala; in the north-east corner,
the Panthe country, also called Kavanti; eastward, the Pinka
country known as Sadeittha ; in the south-east corner the country
of the Gywans, also known as Arawsa. When he wished to march
upon another country he marshalled his four hundred thousand
kattu and lunkyin boats, and his four million Alawga and kyaw
boats. He marshalled the latter east and west towards the upper
country. On the east side of the river, it is said, they reached
from Pugarama to the site of Ava. Moreover, when he marshalled
them on the west side of the river it is said they reached from
Taungponnyaunghla to Sagaing. His four hundred thousand £atte
and lunkyin boats of war he marshalled east and wess towards the
lower country. When he marshalled them on the east side from
Pugarama it is said they reached even to Tharehkittara, When
he marshalled them on the west side also from Taungponnyaunghla
it is said they reached even to Prome Hpo-u-maw,

Thus this noble king, full of glory, might of arm, ard dominion,
who for full thirty-three years of royal prosperity had advanced
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the welfare of the religion, his own welfare, and that of the
generations of his sons, grandsons, and great-grandsons, died at
the age of seventy-five. Thirty-three years he was in the nether
house; he flourished for forty-two. About the time of his
death bees clave to the throne door of the palace; an ogre laughed
from the top of the Tharaba gate; the lustre of the royal sword
faded; a vulture alighted on the palace; the deinnefthé coincided
with the tiingyan. The day of his birth was Tuesday.

138. Of king Sawlu,

[Sawlv's infancy.] In the year 421 his son Sawlu became king.
When he was a babe, and the feeding ceremony was held, Sawlu
ate not the egg made ready at the head of the repast, but ate
one placed beneath it. When the wise saw it, they said, ¢ During
his reign the royal line will break !’

[ #is queens.] Soon after king Sawlu ascended the throne the
queen Uhsauppan ended her Zarma ; so to Thirisandadevi, daughter
of the Ussa king, he gave the name Hkin-u and the place of
Uhsauppan.

[His treatment of Kyanzittha.] Now Shin Arahan and all the
ministers and headmen of villagas and circles spake unto the king,
saying, ¢ Kyanzittha is one who should not be parted from thy
side, Recall him from hiding and wandering as the wind!’ So
king Sawlu sent for him. Now Kyanzittha commanded Thambula,
niece of the makti, who was with child, saying, ¢ When the child
within thee is born, if it be a girl, sell this ring and nourish her
with the price thereof. If a boy is born, bring the son and the
ring,’ And he came to Pugarama and attached himself to king
Sawlu. One day because the concubines said that he had speech
once more with queen Hkin-u, his provineial prosperity was forfeited,
and he was sent back to Dala in the lower country. And the
ministers said, ¢ Great king ! when once thy father was wroth with
him and he hid, thou wast fain to recall him. Now that thou,
great king, art wroth with him and he is kept in Dala, it is not
meet that he be parted from thy side. Let him be recalled forth-
with !’ So king Sawlu was mindful of the government of villages
and the kingdom, and recalled him, and when he returned he gave
him his old provineial prosperity.

[Nga Ramankaw's Revolt] Morcover, he gave the town of Ussa



§§ 137-8) The Bottle of Pyedawtha 101

Pegu to Nga Ramankan, his tutor’s son. Onc day the king and
Nga Ramankan played at dice, and Nga Ramankan won, and
he rose up and clapped his elbows. Said king Sawlu, ¢ Thou hast
won a mere game of dice, and dost thou arise and clap thine
elbows ? If thou art a man, rebel with Pegu thy province!’ ‘In
sooth?’ asked Nga Ramankan. ¢We kings,” quoth the king,
“should we utter aught but sooth ?’

[Z%e Battle of Pyedawtha.] Now Nga Ramankan had been
plotting already, and he went to Pegu his province and collecting
a force of soldiers and an host of elephants and horses he advanced
on Pugarama by water and land. Before he reached it he abode
encamped at the island of Pyedawtha. When king Sawlu heard
that Nga Ramankan had marched as far as the island of Pyedawtha
he straightway sent forth Kyanzittha with a large force of soldiers
and an host of elephants and horses, and the king marched after
with the rearguard. Now Nga Ramankan thought: ¢ Kyanzittha
is skilful in war. Victory will not be easy save by crooked ways
and stratagems.” Thus laying it to heart, with strips of bamboo he
fashioned false arrays of elephants and horses, and placed them
in swampy and muddy places, and set howdahs thereon, and framed
also human figures to hold shields of every kind, round and
embossed, oblong and convex.

King Sawlu and Kyanzittha encamped when they reached the
island of Pyedawtha, saying, < It is too late to-day. To-mérrow we
shall fight’ Then in the dim moonlight Nga Ramankan came
forth and provoked them to do battle; so they followed and fought
without heed or observation. And the king, thinking that an
elephant-figure set in the mud was a real elephant, set forth to
fight, and Thanmyinzwa, the royal elephant he was riding, fell into
the mud and stuck. And king Sawlu climbed down from his back
and ran, and entering a hole in a banyan tree in the forest abode
there. And Thanmyinzwa was captured, and the whole army was
despoiled and fled ; there was none to stop them.,

[Kyanzittha's flight.], Now Kyanzittha rode all night. an. hassa
back from Taungkwin and reached Pugarama early in the morning.
And the chief ministers and councillors who abode in Pugarama
said to Kyanzittha, ¢ When our lord king Sawlu is not, there is no
other king to reign over us than thou!’ And they opened him
the gate and gave him the five royal emblems, But Kyanzittha
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said, ‘I will see first whether my lord the king is or is not. If my
lord liveth I will take and set him on the throne’ So he placed
the royal emblems which the ministers had offered him in front of
the Shwezigon,

[Capture of Sawlu.] Now Nga Ramankan said, ‘I must not
slacken till I seize Sawlu and Kyanzittha!' So he mustered his
forces and tarried awhile, securely building up a great army.
Meantime the king Sawlu had eaten nothing for three meals and
was exceeding hungry; and he came out of the hole in the
banyan and met a soldier of Nga Ramankan gathering fuel, and
lo! he was eating his rice. ¢Take thou this priceless ring’, said
the king, ‘and give me thy rice bundle. But tell none that thou
hast found me!’ So shut he his mouth, and the fuel-gatherer gave
him his rice bundle and said, ¢ Eat!’ King Sawlu ate and abode
there, entering the hole in the banyan. And the fuel-gatherer went
away with the ring in his waistband. When he reached the army
he could not refrain from showing it to his comrades, asking ¢ Of
what value is it?’ Now it was a priceless ring; so at last Nga
Raman came to hear thereof, and when he had taken and looked
at it he knew it to be Sawlu’s ring; and he examined the fuel-
gatherer by torture, placing him in a press, And the fuel-gatherer
was in grievous pain and answered according to the truth, and thus
Sawlu was captured and kept in bonds.

[ Kyanzittha tries to rescue him.] Then Nga Raman took Sawlu
and came up by water and land and abode encamped with a great
army at Myinkaba. And Kyanzittha said, ‘I will steal my lord
and set him on the throne!” And he stole him from the place
where he was kept. Now while Kyanzittha bare him on his
shoulder Sawlu thought, ¢ Kyanzittha is one whom my father hath
injured, whom I have injured. Methinks he stealeth me to Lill
me! But Nga Raman is son of my tutor and with me hath
sucked together the same breasts. Surely he will not kill me!’
And he cried aloud, ¢ Kyanzittha is stealing me!” And Kyanzittha
forsook him, saying, ¢ Vile king! Foul king ! Stay then tc die at
the hands of the Talaings a dog’s death, a pig's death!’

[Kyanzittha's escape,] Now the soldiers of Nga Raman followed
quickly and surrounded him, and he went down into the water and
swam westwvard. And seeing him aweary, the Mabagiri spirit
created him an island and cried with the voice of a myittwe bird.
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And when Kyanzittha ascended the islet and rested, the Mahagiri
spirit took the guise of fishermen, father and son, and conveyed
him in a small Zanswek boat to the bank at Aungtha. When he
reached the farther bank at Aungtha he crossed to Kyahkapwara
and went north to seek for the hunter Nga Sin.

[Z%e headman of Ngahtiklaing.] When he came to Ngahtiblaing
he asked for cucumber from the plantation worked by the village-
headman of Ngahtihlaing. Now the Htihlaing headman was a
man of great strength; he had no door to his garden but a fence
of thorns as high as an elephant, and he went in and out by leap-
ing it. Said he to Kyanzittha, ¢ If thou canst enter like me by
leaping, thou mayest eat my cucumber!’ And Kyanzittha entered
leaping with the help of his lance and plucked and ate of the
cucumber and strung some together with a creeper and came out
leaping over the thorn-fence, as high as an elephant. Seeing it,
the village-headman of Ngahtihlaing thought, ¢ This is no common
man. He is one great and glorious. It were well surely to trust
my life to him!’ And he offered him his daughter; she had
beauty and the signs great and small ; and he himself served him
as hisslave. Thenceforth Kyanzittha was known as Htihlaingshin.

[Z%e hunter Nga Sin.] So he abode at Htihlaing village and
mustered his forces and sought for the hunter Nga Sin. And the
hunter Nga Sin, hearing that Kyanzittha sought for him, was
afraid, and be crossed to Ngasinku and fled. The place is still
known as Ngasinku, The place where he split the cutch and made
himself a bow is still known as Shahkwe. The place where Kyan-
zittha made search for him is stil] known as Sheinpaka. The place
where Nga Sin, the hunter, was caught is still known as Ngasin-
kaing. Htihlaingshin Kyanzittha, when he had won the Htihlaing
headman and the hunter Nga Sin, mustered his forces and held court
in eleven villages in the south. Nga Htiblaing held court at Nga-
htihlaing ; the place is still known as Ngahtihlaing. The place in
the south where Nga Sin the hunter held court with his army is
still known as Ngasinkaing,

[Magic rites at Lédwin.] Now all the horsemen and footmen
and elephantry approached Kyanzittha because of the prophecy
made of old by the wise that Kyanzittha would be king. And the
Htihlaing monk Shin Poppa performed many magical rites. This
is how he performed them. He recited charms over minium and
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cinnabar and drew figures of the sun and moon on the frontlets of
elephants, on saddle pommels, on shields of every kind, round and
embossed, oblong and convex, and on standards of war, and sur-
rounded them with magic charms and sorceries. "When he had
prepared them he piled them in rows at Lédwin.

[Vga Ramankan kills Sawlu.] Now when Nga Ramankan found
Sawlu after Kyanzittha had forsaken him, he put him to death at
Anuradha, where the head of Pyuminhti’s great bird was buried.
Thereafter he advanced by water and land, thinking, ¢ Now I shall
rule in the city of Pugarama !’ But the ministers and headmen of
villages had spoken: ‘Lo! Kyanzittha ruleth the eleven Leédwin
villages. We may not yet open the gate. Tt will be like two
buffaloes wallowing in one pond. Let him not be king till he hath
fought and conquered Kyanzittha!’ So they abode in security
and opened not the city gate.

[His defeat and death.] Then Nga Raman came up country by
water and land, saying, ‘I must first compass the ruin of Kyan-
zittha!’ He abode at the site of Ava and built up a great army
on water and land. And Kyanzittha, when he had performed divers
rites of magic, fought with all his host; and the soldiers of Nga
Raman were sore afraid, as though he would eat their flesh; and
the mighty battle was broken. Nga Raman mounted the golden
raft of the nine gems and fled. And all Kyanzittha’s fighting men
pursued him. When he reached Myinkaba south of Pugarama, he
encamped and made another stand. And Htihlaingshin Kyan-
zittha abode on the hill of Shwezigon and built up a mighty army.
Therefore Nga Ramankan durst not stand longer at Myinkaba, but
fled down country with the golden raft of the nine gems. And
when Kyanzittha knew it he sent Nga Sin the hunter to follow and
dispatch him. And Nga Sin the hunter caught him up below
Ywatha ; and he climbed a fig-tree and uttered lovely notes like the
voice of a bird. When Nga Raman heard that sound he opened
the window of the golden raft and looked saying, ¢ What bird is
that, uttering notes so sweet and wonderful?” Now he had but
one good eye ; and Nga Sin the hunter, from the place where he
waited peeping, drew his bow and shot. And it hit the eye of
Nga Raman, and he died. The place is still known as Ngasinku,

[Sawlu, fl. o.D. 1059-1064.] King Sawlu had the power neither
to devise a thing nor to perform it. It was his wont to act so as
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to grieve the hearts of his ministers and councillors. The Shwezi-
gon, which his father left unfinished, he builded not. He hearkened
not to the words of the wise, but lived only for enjoyment. Forty-
one years in the nether house, five years he flourished ; he passed at
the age of forty-six. About the time of his death smoke issued
from the Pahtodawgyi; the Thursday star fought with the Satar-
day star. The day of his birth was Wednesday.

139. Qf king Htiklaingshin Kyanzittha.

[Kyanzittha’s palace.] In the year 426 Htihlaingshin Kyanzittha
became king. When he had become king he built a palace and
dwelt there, deeming the site a fair one, with Anawrahtaminsaw’s
palace on the east, on the north the grave of the skull of the great
bird that lived in the time of Pyuminhti, on the west the mot-taw.
When he ascended the throne he worshipped the spirits.

[His queens.] His queens were these: first, Apeyatana; second,
Hkin-u, daughter of the Ussa king; third, Hkintan, daughter of
Htihlaing, village-headman ; fourth, Thambula, niece of the makfi.
She came to him later and he gave her the title Uhsauppan and
made her queen. Of these queens, Aplyatana, the chief queen,
gave birth to a daughter Shwe-einthi, queen Uhsauppan to a son.

[Skwe-einthi and the prince of Pateikkara.] Now the king loved
his danghter Shwe-einthi and he kept her in a palace with a single
post. When the prince of Pateikkara heard thereof, he set in his
mouth a live gem and came through the sky: and when he had
come he gave the Kyanthaing ministers who guarded her a bribe of
ten baskets of silver, and became familiar with Shwe-einthi. And
Htihlaingshin heard thereof and he called his ministers and con-
sulted them, saying, ¢ Whetler should I marry my daughter to the
prince of Pateikkara or to Sawyun, my master’s grandson?” Thus
made he comparisons. And his ministers answered, ¢ Great king!
If thy daughter wed the prince of Pateikkara, ere-long this will be
nought but a Kala country!” And the king said, ¢ Sawlu’s son
Sawyun is halt in his fect and cannot walk!’ Nevertheless he
gave him her in marriage and made him heir.

Thereafter as Shin Arahan was going to worship at Mahabodhi
he met the prince of Pateikkara coming through the sky with the
live gem in his mouth, and he accosted him saying, ¢ Prince, thou
shouldest not go. Shwe-einthi hath been given in marriage to
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Sawyun!’ <Ha!’ quoth the prince, opening his mouth; and the
live gem slipped out of his mouth, and he fell from the sky and
perished. Some chronicles say that he came through the sky by
means of a ruby-ring, and meeting Shin Arahan and hearing that
Shwe-einthi was married to Sawyun he starved himself and died
saying, ¢ Let me die if I cannot get her whom I love!’ And Shin
Arahan, who had been his fellow.worshipper in a former life,
gathered and kept the bones of the prince of Pateikkara at the
place called Wa.

[Birth of Alaungsithu.] Soon after his death the womb of
Shwe-einthi conceived, and when the tale of months and days were
fulfilled a prince was born; and lo! the throne-door opened and
the great Einshin drum sounded of itself without any one striking
it.  From the day of his birth the prince cried violently and would
not hold his peace. And king Htihlaing questioned his masters of
white magic and black, saying, * What meaneth my grandson’s
crying ?’ And they answered, <O king, he crieth because he is
fain to know the boundaries of the kingdom.” When he heard
their words of answer, he wrote thus on gold palmyra: ¢ Eastward
the Panthe country, also called Sateittha; south-eastward the
country of the Gywans, also called Ayoja; southward Nagapat
Island in mid-ocean ; south-westward the Kala country, also known
as Pateikkara; in the north-west corner Katu-nganagyi-yepawmi;
northward the Tarop country, also called Gandhala.” The prince,
it is said, ceased not his erying until they read aloud in his presence
the writing on the gold palmyra. And when his grandsire saw the
miracle, he said, ¢ Let me wait as an heir for my grandson’s palace!’
And he took the babe in his bosom and ascended the throne and
anointed him king with the title Thirizeyathura.

[Kala captives.] At the time of his anointing the king’s generals
brought him Kyikala prisoners of war, saying, ¢ We have conquered
the Kala country with Thandaung and Ngathonpinle.” And he
made the Kalas live in quarters at Singu,

[The fellow-worskippers.] In a former life the future Htihlaing-
shin was a king, the future Thirizeyathu, the king’s grandson, was
a prince, the future Shin Arahan was a brahman, the future
Mahagiri spirit “was a rich man’s son, and the future Thekminkaton
was a general. While the future Htihlaingshin was king, these
five all went to the pagoda and worshipped. And the prince
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prayed thus: ‘In a future life may I be a glorious king !’ And
the son of the brahman prayed: ‘May I be a monk whom kings
shall worship!’ And the son of the rich man prayed: ‘May I be
a spirit whom kings shall worship!’ The general prayed : < May
I be a king, a fellow-builder of empire !’ And the future Htihlaing-
shin prayed: ‘May I be the lord and governor of these four,
wheresoever they be born!’ And according as these five had
prayed, even so it came to pass : the king became king Htihlaingshin,
the prince Thirizeyathura, the brahman Shin Arahan, the rich
man’s son the Mahagiri spirit, the general Thekminkaton.

(Thekminkaton.] One day it was told king Htihlaingshin that
Thekminkaton was come troubling the border villages. And the
king set apart a great number of fighting men and elephants and
horses to hunt Thekminkaton until they canght him. Then Shin
Arahan preached before the king and told him of what had been of
yore, and he said, ‘O king, sin not against thy friend who prayed
with thee in thy former life!’

[The Makagiri spirit.] Likewise the Mahagirt spirit showed
himself and forbade the king. Then said king Htihlaingshin,
¢If the Mahagiri spirit prayed with me of yore, why helped he me
not when I was in misery?’ And the Mahagiri spirit answered :
O king, when Anawrahtaminsaw tied thee with a rope and thrust
at thee with his spear, and by my help the blow fell on the rope
that bound thee and it snapped and thou, O king, went free, who
helped thee but I?’ ¢True!’ said Htihlaing Kyanzittha, ¢I knew
not that the spirit helped me.” Said the Mahagiri spirit: ¢ When
the battle brake in Taunghkwin and thou, O king, didst flee in the
darkness of the night, who but I went before thee on a striped
horse, dressed in a monitor skin, and shewed thee the way?’
‘ True!’ said the king, I knew not that it was the spirit.” Said
the Mahagiri spirit: *When thou stolest Sawlu and men pursued
thee, and thou wast aweary and couldst swim no longer, who but
I created an islet and cried like the myittwe bird? Who but I, in
the guise of fishermen, father and son, conveyed thee to the farther
bank at Aungtha in a small Zanswek boat?’ ‘True!’ said the
king, ‘I knew not that it was the spirit’ So Shin Arahan

admonished Thekminkaton and stilled the war.

[The coming of Thambula] Now Thambula, niéce of the makti,
had of old been warned by the king: ‘If a son be born, come



108 The Glass Palace Chronicle [Part IV

bringing me the son and the ring” When the king had reigned
two years she came leading her son by the hand ; and he was seven
years old. When she came to Pugarama king Htihlaingshin had
his marshalls of war in audience, and she durst not go up into the
palace but abode before it and walked up and down, north and
south, holding her son by the hand. And the king’s minions
sought to drive her away, saying, * Woman! Our Lord the king
cometh forth. Tarry not here, but begone!’ But Thambula said,
‘I have need to speak unto the king. First let me speak |’ and
she abode and departed not. And the king’s minions spoke of it to
the king. So he called her in; and when he saw Thambula and
her son he spake in the midst of his ministers saying, ¢QGreat
favour, verily, hath this lady shewn me!’ And he called his son
and took him to his bosom, and he said, ‘Men say that the
son eometh first and the grandson last. Yet but now I have
anointed my grandson king, and lo! the grandson is first and
the son last!’ Thereafter he appointed Thambula, niece of the
makti, his queen with the title Uhsauppan, and gave her son
the name of Zeyahkittara and made him ruler of Dhafiflavati and
the seven hill-tracts.

[Nagayon and Apéyatana pagodas.] Once when Sawlu was wroth
with him, and his prosperity and followers were forfeited, king
Htiklalagshin slept alone in a grazing-ground for horses; and
while he slept a young Naga came and watched over him. At
that place, when he became king, he built the Nagayon pagoda.
At the place called Apéyatana he built a gu and called 1t Apéyatana.

[Skin Arakan and Kyanzittha.] 1In a former life Shin Arahan
was a monk, and king Htihlaingshin a puppy who followed the
monk wheresoever he went, One day the puppy died, and the
monk in pity gathered the bones and kept them in an heap. At
the place where the heap of bones lay a tree had grown, and when-
ever the tree shook in the breeze the king’s head suffered pain.
Though all his masters of magic treated him with medicine he
might not be relieved. When Shin Arahan heard of it he preached
before the king and told him of what had been of yore; and he
took the bones and gave them to the king, who buried them well.

140. Of the rebuilding of Shwezigon pagoda, Anawrahtaminsaw’s work
of merit, by king Htiklaingshin Kyanzittha,
[Skin Arakan's remonstrance.] Now Shin Arahan spake thus to
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the king: €O king, Anawrahtaminsaw built the zigon over the
relics of the Lord’s frontlet and the tooth. He finished not the
work wholly, but he finished only the three terraces. His son
Sawlu became king and lived only in the enjoyment of worldly
pleasures ; he furthered not his father's work of merit. And now
thou hast become king and received the heritage of Anawra-
htaminsaw ; and thou too delightest only in pleasures, and takest
no thought to finish Anawrahtaminsaw’s work of merit!” Thus he
derided him,

[The completion of Skwezigon pagoda.] So Htihlaingshin made
promise to finish the king’s work of merit. This is how he strove
to build Shwezigon pagoeda. First, he had the rocks of Mt. Tuywin
hewn and split into blocks three spans in length, one span in
breadth. Then he assembled all his soldiers throughout the
kingdom and drew them up in two lines opposite each other from
Shwezigon pagoda even to Mt. Tuywin; and thus they passed
from hand to hand the rocks which had been split and hewn. Now
in passing them the men were sorely troubled by the sun’s heat;
and when the king saw it he planted tamarind seeds, on each side
a row, from Shwezigon even to Mt. Tuywin; and he made a
solemn vow, and said: ‘If I am a king worthy to receive the
Lord’s inheritance, let this tamarind seed sprout even here and
give shelter to men!’ And lo! in one night the tamarind seeds
grew so high that men could take shelter.

Sakra in the guise of a master mason hewed and split the rocks.
And when they made mud into mortar and it did not set, Sakra
made ready mortar of lime and fresh cow’s milk, and at last it set.
The king, it is said, gave silver and bought milk, one thousand
pails a day, from the rich men throughout all the kingdom.
During the daytime only, men worked and finished just one circle
of the spire; and at night the spirits worked, it is said, and
finished two circles. Sakra with his own hand began and finished
the lion figure at the south-east corner; with his own hand he
overlaid the pagoda with plaster, and that plaster was eight hands
in thickness.

Htihlaingshin Kyanzittha is said to have rebuilt and finished
Shwezigon pagoda in seven months and seven days. When it was
finished he was rapt with joy and gladness, and he said, ‘I have
received the Lord’s inheritance!”; and he boasted, ¢ The prayer
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I have uttered shall verily be fulfilled!’ Shwezigon pagoeda is
famous in the world of men and the world of spirits as far as
the world of Brahmas. After it was finished, Sakra, it is said,
was ever wont to come down on the pavarana day and visit it,

[ Building of the Ananda.] One day eight noble saints stood for
alms at the king’s palace. And the king took the bowl and fed
them with food, and asked,  Whence come ye?”’ And they said,
¢ From Mt. Gandhamadana.! Now king Htihlaingshin was full of
faith, and he built and offered the saints a moiastery for the rainy
scason. He invited them to the palace and fed them with food
continually during the three months of rain. Once he entreated
them to call up by their power the likeness of Nandamula grotto
on Mt. Gandhamadana. And they did so. And king Htihlaingshin
made a great g after the likeness of Nandamula grotto, and called
it Nanda. The Nanda Mawgun tells how the Nanda pagoda was
designed and built.

[Other pagodas of Kyanzittha.] When he bad built the works of
merit above recorded, nine sacred relics of the Lord’s body arrived
from the Ceylon king. He built a pakfo and called it Minochantha.
Moreover, he built a gu at each of the places where the lance fell
when he played with it, while he was in hiding in the north. At
Ngasinkaing also he built pagodas, one at the top and one at the
foot of the mountain; the pagoda at the foot was called Hseippauk
because there he threw his lance and it reached even to the landing-
place; the pagoda at the top was known as Mingyaung. At the
site of Ava also he built a zigon and called it Htihlaingshin.
Moreover, he built a zigor in Pareimma his birthplace. He played
with his lance at the place where he had converse with the Mahagiri
spirit, and also to the south and the west, and wherever the lance
fell he built a gu. Many were the pagodas, gw, monasteries,
tazaung, resthouses, and ordination halls besides, which he built
throughout all the kingdom, Furthermore, he dedicated five great
bells cast in solid copper, each one thousand adula in weight: three
at Shwezigon pagoda, one at Nanda pagoda, one at Minochantha
pagoda.

[His death.] Such works of merit he amassed, and passed at
the age of seventy-two. Forty-four years in the nether house,
twenty-eight years he flourished ; he passed at the age of seventy-
two. About the time of his death three ogres appeared on the top
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of the pyatthad. The Tuesday star fought with the Saturday star.
The day of his birth was Tuesday.

141. Of king Alaungsithu.

[Alaungsiths’s birth.] In the year 454 his grandson Alaungsithu
became king. He was born on a Thursday. At the time of his
birth the great Einshin drum gave forth sounds of itself without
any one striking it: the throne-door opened of itself without any
one opening it. King Htihlaingshin, the grandsire, taking the
grandson to his bosom, said, ‘I wait as an heir for my grandson’s
palace, meet only for an Alaung!’ And he anointed and raised
him to be king with the name Thirizeyathu.

[His names and titles.] Thus on account of the sounds issuing
from the great Einshin drum, some chronicles call him Alaungsishu.
Moreover they call him Shwegudayaka, because he first built the
Shwegu pagoda after he became king. And they call him
Thirizeyathura, the name given him by his grandsire. They also
call him Chettawshi, because his navel issued about a span when
he cried as a babe. They call him too by the title Siritari-
bhavanadityapavarapanditasudhammarajamahadhipatinarapatisithu,
given by Sakra at the foot of the rose-apple tree. They call him in
thamaing and mawgun Narapatisithu, taking the final syllables in
the original name given by Sakra. They call him Alaungsithu
in some chronicles because of the words spoken by the Shinbyu image
when it fell into Balavamukkha and exclaimed ¢ Alaungsithu,
take me !’

[His queens] The king had four wives, Yadanabon, Tilawka-
sanda, Razakommari, and Taungpyinthi; these four were anointed
queens. Queen Yadanabon gave birth to Minshinsaw. Queen
Tilawkasanda, who afterwards was given the title Uhsauppan,
gave birth to Htaukhlega. Queen Razakommari had no son nor
daughter. Two daughters were born of queen Taungpyinthi, the
elder called Taunghpya and the younger Shwekyu. The sister of
queen Taungpyinthi had had four husbands ; beecause her hushands
failed not ere long to die, she was raised to be queen with the
name Hkin-u. She had four daughters by ber late husbands.
Sawnan, daughter of the first husband, was Rajathu’s wife.
Eindawthi, daughter of the second husband, was Kinkathu's wife.
Sigon, daughter of the third husband, was Narathu’s wife.
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Kyaungdawthi, daughter of the youngest husband, ended her
karma before marriage. The wather, when Alaungsithu raised
her to be queen, again gave birth to Chit-u and Kyaungdawthi.
The king gave his four daughters each a sea-shell full of dust of
gold, and they dissolved it in ointment of sandalwood and fragrant
perfumes and anointed themselves.

[Mahathaman.] One day the king’s brother-in-law Mabathaman
rode his elephant up to the palace and brought it along the stairway
and was mounting up when the Mahagiri spirit saw him and
threatened him saying, ¢ Durst thou in my presence bring dishonour
and reproach upon my friend ?’ Mahathaman trembled when the
spirit threatened him, and he and the elephant were flung afar.
Now when they knew of it the wise said, ‘In the reign of this king
there shall be many rebels in divers parts of the country’.

[ Decoits in the palace.] In the year 456, while he was reigning,
more than an hundred thieves and cut-throats entered the palace,
and peace was not restored until the people of the inner palace and
the chamberlains, hearing of it, came to the rescue and smote and
thrust with spear and cutlass. At the very door leading to the
royal throne three men were slain, and with the filth and bloodshed
the palace was not fit to belold. Some of the thieves and cut-
throats fled and escaped, and the ghosts of their dead appeared
thereafter and affrighted the people at night. Itis'said they threw
dry dung, made water on them, forced the Tharaba gate, and
opened the door of the south airy palace and affrighted the people.
This has been told in accordance with the chronicle prepared by the
famous Shin Godhavara, who was the first to ascend Hngeppyittaung.

[T%e king’s teackers.] There were four teachers to instruct the
king—Shin Arahan, the elder the son of Seinnyekmin, Shin
Ananda, and the Mahagiri spirit.

[T%e queens’ handmaids.] The handmaids that surrounded each
of the four wives of Alaungsithu were thesc: three bundred
daughters of ministers wearing livery crowned with emerald, their
hair done in the sufi style; three hundred daughters of ministers
wearing livery crowned with diamond, their hair done in the uy:t
style; three hundred daughters of ministers wearing livery
crowned with ruby, their hair done in wcka style; three hundred
daughters” of ministers wearing livery crowned with pearl, their
hair done in the yain style; thirty hump-backed, thirty bandy-



§ 141] Alaungsithy's Armies and Boats 113

legged women ; four witty maids, daughters of rich men, together
with women-drummers, women-harpists, and women-trumpeters,
whom he caused continually to make music before the four queens.

[The king's armies and boats.] King Alaungsithu’s armies, it is
said, were these: threescore thousand captains, thirty-two white
elephants, eight hundred thousand black elephants, eight million
horses, eight million boats, one hundred and sixty million soldiers.
These are the names of the twelve royal boats for making the
circuit of the kingdom with his armies : Thonlupuzaw, Thonlukya-
hngan, Pyigyinaung, Vazirathinhka, Aungthatago, Moaukkye,
Swele-yathit, Nawarat, Pyigyiwun, Tinyapyizon, Linzin, and
Nagakye.

[ His public works.] The king, surrounded by his queens and con-
cubines and an host of ministers, visited the south and north of
Burma. He made reservoirs, canals, dams, and channels. He fixed
the measure of the cubit and the 2. He marked off fields with
the p¢ measure. Wherever food availed he settled his soldiers and
the host of elephants and horses. Having thus joined up the
divers parts of his territory he made a colony and fortress wherever
they were needed. Moreover, desiring that the colonies and forts
throughout the country should use in merchandise one standard of
weights and measures, he fixed the standard of the tical, two anna,
and one anna weights, and aothers, as well as the measures of #n,
hkwe, seit, sayut, pyi, hkwek, and salé, Thus dealt he with the forts
and colonies. And that the religion might last five thousand years
for the benefit of all beings, he built many ordination halls and
pagodas, mouasteries and zigon, pakto, gu, &c. Furthermore, he
planted outposts far and near wherever his country adjoined other
countries,

[ffis journcy to the coast.] Then longed he to behold the divers
marvels of the great deep; and, having appointed guards to watch
the homeland Pugarama, he took an image of the Lord cast in gold
of his own weight, together with queen and concubine, and went
down to the coast by water and land. When he reached the
Talaing country he entered the Kyelaung stream, and having
built a royal refectory at Bassein and left queen and concubine
therein, he embarked upon a ship and sailed, surrounded by eight
million boats.

[The glass-image of the Naga.] And he came to the end of
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Mt. Tangyi: and there, on a rock-mat as large as a ¢ of land, was
an image of the Naga king made of glass, which appeared to
human eyes like the sun-king. For when the rays of the sun were
bright upon it, the glass reflected the rays uatil it seemed a second
sun, and the lustre of the glass threw a white shimmering radiance
over the whole ocean. And the king lifted up his hand to screen
his eyes. Now he wore on his forefinger a ring of live emerald
given by Sakra, and lo! the radiance of the emerald quenched the
radiance of the glass and overspread it, so that the host of ministers
that followed might secc the image of the serpent king of the
Nagas, He called the fAingyan at that place, and thence he passed
towards the golden rose-apple tree.

[T%e stone musicians.] Now when he saw the stone images with
the five instruments of music slung about them, which his deceased
great-grandsire Anawrahtaminsaw had left behind him in his
wanderings over the country, he asked what images they were.
His masters of white magic and black made answer: ¢ They are
stone images, O king, which thy great-grandsire Anawrahtaminsaw
left behind him saying “When my sons and grandsons roam over the
country and visit this place, strike ye the drums and harps and
tambours, and blow ye the trumpets!”’ So the king commanded
them saying ‘Lo! 1 have come. Why strike ye not nor blow ?’
Thereupon the stone images struck and blew as if they were alive.

[7isit to Ceylon.] Thence he passed and came to the island of
Ceylon, The Ceylon king offered him his daughter Saw uhtwe
together with a great #hinkanek boat that held eight hundred
thousand men. Moreover, he offered for the king to worship an
image ever worshipped by Ceylon kings, in the likeness of Shin
Mahakassapa practising ascetic attitudes.

[The golden rose-apple tree.] He put the image that was offered
him on the thinkanek boat, and embarked, and came to the golden
rose-apple tree. When he reached it he saw, at the foot of the
rose-apple tree, the rock-mat whereon the Buddhas sate, fair as
a shell new polished. He longed in his heart to sit thereon, and
sought counsel of his masters of white magic and black. But they
made answer, ¢ It is not meet to sit there. Peradventure it is the
seat of Buddhas, Place thereon thine headdress; but first make
this solemn-vow—If this be verily the seat of Buddbas, may the
headdress which I set thereon be consumed like a fowl’s feather
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cast upon a fire!’ And the king did even as his masters of white
magie and black had told him, and lo! in a moment the head-
dress was consumed like cotton cast upon a firee. And when he
saw it he was of good cheer and tarried, bolding a great festival
for full seven months.

[Gifts of Sakra.] Then Sakra said, ‘This king is one who
upholdeth the Lord’s religion’; and he ancinted him king and
bestowed a title also, to wit, Siritaribhavanadityapavarapandita-
sudhammarajamahadhipatinarapatisithu. Moreover, he gave him
the Amyauk drum used by kings, and small cymbals and articles
of royal pomp and splendour. Furthermore, he wrought and offered
him an image of the Lord made from the rock-mat, seat. of
Buddhas, shaped like the prow of the tiekkatan; the image was
known as Shinbyu. He also offered a dexter branch of the golden
rose-apple tree, and carved an image of the Lord out of the stump
of the branch and offered it ; the image was called Shinhla.

. [Tke king may not go to Mt. Meru,] Now the king desired to go
thence and visit Mt, Meru; he made all things ready. When
Sakra knew of it he beset the king with divers lets and winding
words, saying, ¢ The king thinketh to reach a place that none can
reach !> Therefore he offered him six relics of the Lord’s body,
and appeared visibly before him, and he said, ¢ Much yet remaineth
for thee to do, O king, to fulfil the great religion. It is not meet
for thee to go to Mt. Meru.' So king Alaungsithu left that place
and returned homewards.

[Balavemuktha.] And as he voyaged, he came upon the Balava-
mukkha, and suddenly the tAinkanek boat whereon he sate shivered
as though about to break in sunder, insomuch that the Shinbyu
image offered by Sakra was thrown off and fell into the water.
Then king Alaungsithu made a solemn vow, and said, ‘If T am
verily to gain the noble boon I ask, may Manimekhala and the
other spirits take my boat out of danger to a place of refuge!’
Thereupon all the spirits and ogres bare the royal boat and brought
it from Balavamukkha to a place of refuge. But the king was
sorry because the Shinbyu image was thrown out. Now a pair
of Brahmani ducks joined their wings and caught it as it fell,
and there it abode in pious attitude, and cried, ¢ Alaungsithu, take
me!’ So the king took the Shinbyu image and worshipped it.
Thereafter he was known as Alaungsithu.
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[Z%e Ogress of Mallayu Island.] Thence he passed to Mallayu
Island. And all the spirits and ogres watched him, in host so
many that the shore bent beneath their weight. And an ogress
also watched him, holding her comely son. So intently did she
watch him that her son slipped from her hand and fell. And
the ogress entreated him, saying, ‘Surely in looking at thee,
O king, my son slipped from my hand and fell. Oh! save my
son and restore him !’ And the king said, ‘ Lo! I, the king, have
come. The son of the ogress fell as she watched my coming. Yet
Manimekhala and the other spirits have not saved nor restored him.
Shall it be ever s0?’ And he struck the water with his cane.
Then the spirit Manimekhala took him from the water and offered
him to the king, and he restored him to his mother. She was
right fain to have her son restored, and she took divers kinds of
perfumes and presented them., And Sakra offered perfumes of
tharekhkan sandalwood and a dexter branch of the grewt Wisdom
Tree.

[The rock of the white elephant.] The white elephant Gandha-
laraja, which the king of Dagon rode, had died in the sky, and,
falling into the ocean, become a rock. On that isle, rock-model of
the elephant, the noble saint called Shin Mahinda, son of king
Siridhammasoka, was wont to walk to and fro. The king when he
reached that place paid great worship and reverence.

[The king of Manoung.] Now the ministers of the king who
ruled the island of Manaung spake into his ear, saying, ¢ To-morrow
the king called Siritaribhavanadityapavarapanditasudhammaraja-
mahadhipatinarapatisithu, ruler of the great kingdom of Arimad-
dana Pugarama, cometh. It were meet, we think, to make ready
presents for offering, worthy of that king.” And the king of
Manaung asked his ministers, ‘ Must T bow down and worship the
king who cometh?’ His ministers answered, ‘ Yea. He is a great
and glorious king. Thou must needs bow down.” And the king
of Manaung said, ¢ Better it were to die than to do obeisance to
him’, and he hung 